THE 
+ 
” Fn 
Poor Man's CONTROVERSY. 


By J. MANNOCK, 9.8. B. 


33 TY. | 
The Av rao of 


/ 


4 


+ The Poor Man's Catechiſm. 


A „ 
POSTHUMOUS WORK, 


Publiſhed by his FRIE NDS. 


n *** 


Be always ready to give an Account of your Faith. 


2 23 i 7 
| 1 


„ 


PERMISSU SUPERIORUM. 


| | 7 
8 wat : * 
jp VE — = 1 1 K 
. [ l | 
- 3 


Printed in the Year M. pc. Exüx. 


1 


2 R 2 F/ A C E. 


N this ſmall treatiſe, called the Poor Aland ce 
trover ſy, I have endeavoured to lay the matter 
open in the plaineft ind loweſt ſtyle, that it may 
be underſtood by the meaneſt capacities, and have 
the better effect upon their — — and mo- 
rals. 
It contains, in ſhort, the chief points contro- 
verted between Catholics and their adverſaries, and 
unfolds all mifrepreſentations and ſlanders of the doc- 
trine and practice of the former; ſo that in equity 
none can pretend to cavil any longer about them : 
for who are the beſt Judges of our Faith. but our- 
ſelves, who know, believe, and profeſs it, and ex- 
pole ourſelves to perſecution for it? Is not the pub- 
lick more likely to learn it from ourſelves, than 


from thoſe who are the moſt ignorant of what we: | 


hold, or wilfully miſtake our belief? 

It is an eaſ y thing to blacken others by aſſertions 
without proof : And very often prejudice of edu- 
cation brings on great blindneſs in ſearching out 
the truth of others tenets. 

What I have wrote is without loalibs or ill-will ; 
wiſhing my adverſaries the ſame good as I do my 
own ſoul, Truth and Virtue : It is rather an apology 
for ourſelves, than an Invective againſt them; 1o 
hope it may be taken in good part, I only wiſh 
they would ſpeak the truth in all they alledge a- 
gainſt us, which they certainly do not in their ca- 


pital accuſations, making us Idolaters, drowned in 


damnable Errors and Super/tition ; by which they 
have figned not only our damnation, but that of all 


1 _ their 


1 

their Catholic anceſtors, and the firſt founders 
and Apoſtles of the Engliſh Church, even Pope 
Gregory the Great and Saint Auguſtin, ſent by him, 
who by his. preaching and miracles, converted the 
Saxon Inhabitants of this once bleſſed and from Pa- 
ganiſm. They ſhould not at leaſt any longer condemn 
our Creed of Uncharitableneſs in teaching, that out of 
the true Church there is no ſalvation. 

Let them obſerve three words, and it muſt make 

a great converſion among them: Yeni, Vidi, Vici. 
Let them firſt Come, and ſeriouſly examine our de- 

fence : Let them Se the truth we hold, and upon 

what grounds: And this will Overcome Blindneſs, 

Ignorance, Prejudice, Malice, and conduct them 
to the truth which remains for ever. The Truth 


of God remains for ever, (Pl. cxvi, 2.) 
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C HAP. I. 


On the Authority of the Holy Catholick 
Church, 


I he will not hear the Church let him be unto thee as 
a Heathen Man and a Publican, Matth. xviii. 17. 


2. \ \ 7 HAT is the root and foundation of 


our Juſtification ? 
A. Faith. 
D. What do you mean by F aith ? . 
A. I mean a firm belief of all that God has 
wy and revealed for man's ſalvation. | 
What are the grounds for ſuch a F aith ? Bk 

Pa No leſs than the authority of God: I be- 
lieve the myſteries of F aith,, purely becauſe God 
* revealed them all. 
2. How ſhall I know with certainty that God 
155 revealed them ? 

A. By the authority and teſtimony of the Holy 
Catholick Church, which he appointed to teach them. 
Is not this truſting to a human authority ? 

No : It is a divine authority eſtabliſhed by 
Chrift, and upheld by his divine power: As the 
authority of the Apoſtles and the Church i in their 

| A3 time 
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time was not a human but divine authority, for the 
lame reaſon. | 

Q. Can I with entire Wer believe the Catho- 
lick Church in all matters of Faith ? 

A. Yes: Itis an Article of the Apoſtles Creed : 

1 believe the Holy Catholick Church, the Communion of 
RUS . How come you not to believe it ? 

D. The Church perhaps may err, and lead me 
into error; how then can I ſafely truſt it in all 
Matters of Faith ? 

A. BecauſeI am aſſured by the promiſes of Chriſt, 

Who is eternal Truth, that his Church ſhall never 
fail, but teach all truth to the end of the world. 

INSTRUCTION. Divine Faith is a firm belief 
of alf thoſe truths which God has revealed for our 
ialvation. It is the Gift of Cod, and it is rightly ſaid 
by the Council of Trent, that it is the Beginning and 
Foundation if Man's Salvaticn, and the (gs of all 
Juſbiſication, (Seſſ. 6. c. 8.) without it it is ampoj- 
Able to pleaſe God, as it is written by St. Paul to t 
Hel reis, (c. xi. v. 6.) without it none can be 
difciples of Chriſt, or Chriſtians. You ſee then of 
how. great Importance it is to hold the true. Faith, 
and you cannot be negligent or indifferent in the 
ſearch of it, without hazard to your ſalvation and 
injury to the chriſtian religion. 

Now, this Faith muſt come to us e 
by a divine authority; by which I mean, that the 
divine myſteries and divine truths we are to be- 
Hieve, muſt be tau ght by ſome authority which God 
has appointed to — them, before they can be the 
objects of my Faith. Chr:ft had this divine au- 
thority, as being ſent by the Father. The Apoſtles 
had it as being ſent by him: As my Father ſent me, 
fo T ſend you, 1 John xx. 23.) And the Paſtors of 

' " the Catholick Church, which they planted, have 
it by lawful election and ordination as their ſuc- 
ceſſors. 
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| cefſors. As therefore thoſe who heard the Apoſtles, 
and believed the doctrine of the Church in their 
times, believed upon a divine authority, and had 
divine Faith of what they believed; ſo now thoſe 
who believe the divine myſteries. of the Chriſtian | 
religion, upon the faith and teſtimony of the 
Catholick Church, they alfo believe upon a divine 
3 and have a ſound Faith, a divine Faith. 
But thoſe who believe according to their own 
private interpretation of Scripture, or that of ſome 
particular National Church, to which they adhere in 
oppoſition to the Univerſal Church; or of ſome 
Teacher of a Meeting, or private Congregation of 
D:ſſenters, they believe not upon any authority that 
has a divine miſſion to teach, and their belief can 
be no more than Perſuaſion, or Opinzon, (as them- 
felves commonly term it, and rightly) but not a 
truly Chriftian Faith, not a divine Faith. This 
truth is clear, and cannot be diſputed, that not 
only the Apoſtles who were the- firft paſtors of the 
Church; but alſo thoſe whom — ordained to 
ſucceed them, are divinely eſtabliſhed for the teach- 
Ing of the whole world the truth of the goſpel, 
and accordingly fucceed them with like power and 
authority, that fo all nations and ages to the end 
of the world may be taught the doctrine of Chr: ft, 
which is revealed for the ſalvation of all. 
Nov, the ſame who received authority from 
Chrift to teach his goſpel and doctrine, received 
withal authority to decide all diſputes ' about the 
fenſe of it, and to diſtinguiſh truth from error; 
ſeeing that to teach the Faith, and to note the Here- 
fies contrary to it, is one and the ſame act in the 
teacher. There is then only one ſaſe and ſecure 
way of believing right, viz. That which God has 
appointed; firſt, to hear the Apoſtles, and after them 
the Paſtors -of the JE which they planted. 37 
1 5 T | | | 
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this means the world became chriſtian, and by this 
alone we are ſecured from error. 

But that this ſubmiſſion and obedience of the 
faithful to what the Church teaches might be ra- 
tional, and they firm in their belief without doubt- 
ing; and that all obſtinacy againſt the authority 
of the Church might be for ever without excuſe; 
to this end, when the Apoſtles were ſent by Chriſt 
to teach all Nations, and received their divine miſ- 
ſion from him, for themſelves and their ſucceſſors, 
he added this ſolemn promiſe : Ana behold, I am 
with you at all times, to the end of the world, (Matth. 
xxviii. 20.) Alſo, a little before his Paſion, he had 
already made them another promiſe of ſending the 
Paraclete : I will pray the Father, and he ſball give 
you another Comforter, that he may abide with you for 
ever, the Spirit of Truth, (Jo. xiv. 16.) Howbeit, 
ohen he ſhall come who is the Spirit of Truth, be ſhall 

zeach you all Truth, (Jo. xvi. v. 13.) 
| It is confeſſed by all Chriſtians, that the Church 
in the times of the Apoſtles was made infallible or un- 
erring, by virtue of theſepromiſes of Chriſt; for ſurely 
his perpetual preſence and the perpetual aſſiſtance of 
the Holy Ghoſt, are infallible means to make it ſo; 
and — the cauſe is infallible, the effect muſt 
needs follow. For the ſame reaſon it has been in- 
fallible in all times ſince; for the Church was no 
temporary inſtitution, made only for ſome particular 
times or people; but began in the Apoſtles, and con- 
tinued in their ſucceſiors, to teach the golpel to all 
nations and ages to the end of the world. As. there- 
Fore, the authority which Chriſt gave to his Apoltles 
to preach his goſpel and baptize, was continued to 
their ſucceſſors, ſo alſo was his promiſe extended to 
them, to the Apoſtles, and to the whole Apoſtolical 

ſucceſſion. This is evident; for he promiſes to be 


with them, at all . 2 the end of the world ; 
| and 
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and alſo, that the Holy Ghoſt h abide with them 
for ever, and teach has all truth; which includes 
the Apoſtolical ſucceſſion of Paſtors, as well as the 
ſucceſſion of faithful people, the Holy Ghoſt being 
promiſed and ſent to both; though to the Paſtors 
in the firſt place, for teaching; and to the people 
for hearing and obeying ; that ſo the body of the 
| Paſtors and the Church may be for ever unerring. 
And now you may conceive, how men who are 
fallible by nature, may be ſo far divinely aſſiſted, 
as to teach the oracles of divine truth without 
erring. In this ſenſe, Me gſes and the Prophets, the 
Apoſiles, and the Church in their times, are ac- 
knowledged to have been infallible even by our ad- 
verſaries: And in this ſame ſenſe we maintain the 
Apoſtolick Catholick Church to have been ever 
unerring by virtue of the ſame promiſes : So that 
the infallibility of God's Church is wholly derived 
to it, as it was to the Apoſtles, from a perpetual di- 
vine aſliſtance of Chriſt” and the Holy Ghoſt, the 
- Spirit of truth, ever directing and leading both Paſ- 
tors and People who obey them into all truth: which 
js ratherthe infallibility of God than men; he having 
it by nature, they only partaking of it, inaſmuch as 
« they are, according to His promiſe, dune r 
taught by him. | 
In conſequence of this divine bord 2 in- 
fallibility of the Apoſtles and the Church, her Paſtors 
are truly intitled the Miniſſers of Chrift, and Difpen- 
fers of the Myſteries. 8 2 God, (1 Cor. iv. 1.) their 
whole knowledge of the truth being from God, 28 
well as their power and authority to teach it, and 
their infallibility in delivering it to the reſt of the 
world. Conſequently again to this, it is written 
of the Paſtors of the Church: He that heareth + yon, 
' heareth me, (Luke x. 16.) And in another place, 
He that knoweth God, heareth us : Aud be that is not 
F God, heareth not us. Hereby we know the Spirit 
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f truth and the Spirit of error, (1 Jo. iv. 6.) All 
which is conſequent to the infallibility promiſed 
them: As is alſo that of the Apoſtle commending 
the primitive Chriſtians, for that they had received 
his "dh as it truly is the word of God, (1 Theſſ. 
Ii. 13. 9 6s 

| e again thoſe glorious Attributes given to the 
Chureh in Holy Writ: Of Pillar and Ground of 
Truth, (1 Tim. iii. 15.) Of Glorious Church with- 
out Spot or Wrinkle, (Epheſ. v. 27.) Of Spouſe of 
Chrift betrathed to God in Righte;uſneſs, and for ever, 
(Oſee. c. ii. 19.) which excludes all notion of her 
errors and corruptions. We conclude that the pre- 
ſent Catholick Church can no more deceive us than 
the primitive Church which the Apoſtles founded : 
the ſame promiſes being made to the Church at all 
times, of a divine aſſiſtance: Lo! I am with you 
at all itmes, to the end of the world ; and the ſame 
authority given to the Paſtors thereof at all times 
to teach and to be believed. This Church, then, 
cannot deceive us, ſzeing ſhe wholly relies on the 
covenant God has made with her, and fo our Faith 
reſts more on his infallibility than hers. 

Thus the authority of the Apoſtles and the 
Church being divine, and appointed by Revelation 
to teach all the world the myſteries and divine 
truths revealed by Chriſt for our ſalvation ; we 
not only may ſafely rely, but are abſolutely com- 
manded ta hear and receive their doctrine, under 
pain of an eternal Anathema : G0 into the univerſal 
world, and preach the goſpel to every creature; be 
that ſhall believe and be baptized, fhall be ſaved; but he 
that ſhall not believe, ſhall be condemned, (Mark xvi. 
16.) Where the Saviour of the world propoſes 
Heaven as a reward of ſubmiſſion and Faith; and 
Hlell as the puniſhment of our diſbelicf of thoſe he 


” - - 
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And although many in the times of the Apoſtles 
might pretend other ways of coming to the truth; 
yet as there was then no other ſafe way of coming 
to it, but to hear the Apoſtles and the Church, 
founded with divine authority to teach all nations; 
and as there was then no other way of becoming 
a member of Chriſt's Church and one of his People, 
but by receiving the doctrine which that Church 
taught; in like manner, however many in our 
times may pretend to ſearch out religion by other 
means, and go after various teachers, yet there is 
no more than one ſafe way, that is, to hearand follow 
the doctrine of that One Holy Catholick Church, whoſe 
Paſtors derive their ordination and ſucceſſion from 
the Apoſtles, together with their power and au- 
thority to teach and to be believed. By this we know 
the Spirit of truth, and the Spirit of error, (1 Jo. iv. 
6.) As it was the diſtinctive mark of a Heretick in 
thoſe primitive times, not to hearken to the doc- 
trine of the Apoſtles and the Church; ſo in all 
times fince, it is a ſure mark of Hereſy not to 
hear the preſent Church. 99} | | 

Now, as all are to learn their faith from the 
Church, it is neceffary that all ſhould become 
members of it, and therefore neceffary that this 
article ſhould” be inſerted in the Apoſtles Creed: 
I believe the Holy Catbolict Church. To let the world 
know by this publick profeſſion of Faith, the certain 
and only way of coming to the knowledge of 
truth, and direct them where to find it. Accord- 
ngys we read in the As: The Lord added daily 
to the ſame ſuch as ſhould be ſaved, (Acts ii. 47.) 


In effect, have we not received our whole Faith, 


and all the myſteries of religion, from this Holy Ca- 
tholick Church? Our belief of the Trinity, Incarnation, 
Baptiſm, the holy Euchariſt, and all the other articles 
of our holy religion, together with the Apoſtles 
5 44 . | Cree d, : 
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Creed, and the Scriptures themſelves ; none where- 


of and be believed with divine F 2 unleſs we 


Arſt believe the divine unerring authority of the 


Holy Catholick Church, which recommends them 


as divine truths ; according to that memorable 
ſaying of St. Auguſtin: I would not believe the goſ- 
pet, unleſs the authority of the Catholick Church did 
move me thereunto, (Cont. Ep. Fund. c. 5.) 


Moreover, the Church of Chriſt being eſtabl iſhed 


not for any particular nation or time, but to con- 


vert unbelievers, and inſtruct all nations in the 
truth of the goſpel; and this being as eſſential at 
one time as another, it cannot be queſtioned, that 
it is efſential to ſuch a Church never to fail, but to 
continue for the inſtruction of all people fo long 
as there ſhall be people to be inſtructed: Hence its 
divine founder declared, That he would Build it upon 


à rock, and that the gates of Hell Jag: not prevail 
again it, (Matth. xvi. 18.) 


To conclude this matter; if the primitive Church 
was thus divinely aſſiſted, the Paſtors thereof had a 
right to be believed, and to require of the van 
whom they 1 del to receive their doctrine, as if 
it really was the word of God: And the Paſtors of 
the Church have the ſame right and authority in 
all times. Nor can this be called a tyrann- 
zing over our judgments; but rather, if God 
has provided for us ſuch an unerring guide as 
his Church, thoſe who know how to confide in 
God, may with great ſecurity believe all it teaches; 
nay, it is the beſt ſecurity, and the greateſt bleſ- 
fing he could provide for his people; for by this 
means, all the members of this Church, though of 
the meaneſt Capacity, are as ſafe and "HR in their 
belief, and in the expoſition of Scripture in all the 
controverted points, and as well aſſured of the true 


ſenſe thereof, as thoſe of the * capacity; all 


having 
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having the ſame unerring guide to follow, and all, 
ſo long as they follow it, partaking of its infallibi- 
lity ſo far as never to err in matters of Faith. The 
following ſuch an authority, is not in truth /aying 
afide reaſon, as our adverſaries would inſinuate; 
but an ad of the moſt perfect reaſon : Tis not ex- 
poſing ourſelves to the hazard of being led into 
error; but a ſecurity againſt error; againſt the 
errors of our own private judgment; againſt the 
errors which private Congregations and national 
| Churches when difienting from the Univerſal, are 
ever ſubject to; and againit the deceit of all im- 
poſtors. = rt! „ * 3 | 
EXHOR TAT ION. Learn from hence, . 
Chriſtian] on what ſure grounds your Faith ſtands, 
and how happy you are in following the authority, * 
of the Holy Catholick Church, ſupported by a divine” 
power. O!] what confuſion of Sects and Religions 
have followed the arrogant pride of thoſe.who have 
diſſented from her! As Chriſt is her Spouſe, and 
has betrothed her unto himſelf in righteouſneſs for ever, 
who. ſhall make a divorce between them? As he is 
the good Shepherd, and the Church his Fold, how can 
ſhe goaſtray ? (Jo. x. 11.16.) As he is Head over 
the whole Church, (Epheſ. i. 22.) Head of the 
Heads thereof, as well as People, how can thoſe _ 
who have received from him a divine authority ta 
govern her on earth, lead her into errors, while, _ 
at the ſame time, according to his promiſe, he is: 
ever with them? Beſeech God to open the eyes of 


thoſe who are departed from her, that they may re- 0 

turn again as loſt ſheep to this one Fold of * Chriſty, - 

_ remembering his ſaying, There ſhall be one Fold, and 
ene Paſtor, (Jo. x. 16.) 138 1 : 


CHAP, 
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CHAP. IL 


The Church of God the Sent Gund of Truth, 
(2 I im. iii. 15.) 


AM not yet quite "897-295 about the Infalli- 
bility of the Church: What is meant by it? 

A. That ſhe is not ſubject to err in matters of 
Faith. 

2, How can ſne be unerring while ſhe is govern- 
ed by men who are faliible ? 

A. Although the Paſtors who govern the Church 
are fallible by nature, God furcly can preſerve thera 
and his Church from error. 

2. Cannot the Church err at leaſt i in points not 
fundamental 1 ? 

A. No: There is no difference in this caſe 
between one and the other, they being all equally re- 
vealed truths, and the Church having the lame di- 
vine authority to teach them all. 

O. Is the infallibility in her general Gotieils ? 
A. Yes: The definitions K h her general. Coun- 
eils in matters of Faith ought to be received as the 
dictates of the Holy Ghoſt: And every general 
Council has the fame right to ſay as the Council of 
Feruſalem ſaid at the iſſuing out of its Decree : It hath 
Seemed meet to the Holy Ghoſt, and to us. (Acts xv. 28.) 
INSTRUCTION. As Chrift eſtabliſhed 
2 Church on earth to teach the truth of his goſ- 
pel to the end of the world, the cannot fail, nor 

conſequently fall into errors againſt that truth; 
for were ſhe to teach ſuch errors, ſhe would ceaſe 
to be the Church of Chriſt, and then he would have 
no Church on earth either to convert unbelievers 
| | | or 
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or to preſerve the faithful from hereſy. If the Church 
he e ſhould err, whom have we to conſult in 
matters of Faith when contreverted ? If ſhe may 
err, what certainty have we for our belief of the Di- 
vinity of Chriſt and the Holy Ghoft, the Incarnation and 
other myſteries of the chriſtian religion, diſputed 
by former Hereſies, and decided by her Authority 
and her general Councils ? It is in vain to {ay you 
receive the deftnitions of thoſe general eee 
becauſe you judge that they decided according to 
Scripture, for if the Church be not infallible, and 
your judgment is alſo fallible, how can you be cer- 
tain that thoſe Councils decided IE cs. to the 
true ſenſe of Scripture? _ 
Now, the infallibility of the Church is not 
founded upon fallible men, but on God who is in- 
fallible. The affurance we have of the Church 
ever teaching Truth, is the aſſurance of Chriſt's 
holy Ford and Premiſe. The infallibility of the 
Church is the infallibility of God's Spirit ever 
protecting and directing; firſt the Apoſtles, and 
after them, their Succeſſors, in preaching the truth of 
the goſpel to all nations to the end of the world; 
which, as I noted above, is rather the infallibility 
of God than men; and may eaſily be underſtood : 
For it is in this ſenſe, all confeſs that Moſes, the 
Prophets, the Apoſtles, and the Church in their 
time were infallible, in delivering the oracles of 
truth to the reſt of the world. 
- Now. as to Fundamentals and Non-F undamentatls, 
there can be no diſtinction admitted between them 
as to our obligation of believing ; ſeeing God re- 
vealed one as well as the other, and gave authority 
to his Church to teach them all as revealed truths ; 
nor can we doubt of any of them, without —— 7 
queſtion the veracity of God, which would 
Infidelity. Accordingly, no Council or F athers = 
made any diſtinction bets as to our 
obligation 
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obligation of believing ; but whatever point was 
determined by the Church as matter of Faith and 
revealed truth, was univerſally accepted by the 
Faithful, and remains to this day as ſuch. 15 | 
Upon the ground of Chriſt's Word and promiſe, 
that he and his Holy Spirit will be with his 
Church at all times to the end of the world; we 
believe, that all deciſions in matters of Faith, iſſued 
from general Councils againſt hereſy, are infallibly 
true, as being the dictates of the Holy Ghoſt, and 
as ſuch have ever been accepted by the faithful in 
all paſt ages. All general Councils may conclude 
with this divine ſaying, : It hath ſeemed meet unto 
the Holy Ghoſt, and to us. So might ſay the four firſt 
general Councils, by whoſe definitions former er- 
rors againſt the Trinity and Incarnation were con- 
demncd ; which if rot acknowledged infallible in 
expounding the Scriptures relating to thoſe my- 
ſteries, what certainty have you at this day of thoſe 
and other articles of your chriſtianity, which have 
been diſputed by paſt hereſies? | 
Finally; If the Church is fallible, how are you 


certain, that your bible is the pure-word of God? 


ſeeing you received it with the reſt of your chri- 
ſtianity from the Roman Catholick Church; and if 
ſhe is fallen into ſo many damnable errors, how do 
you know this ſacred book, which came from her 
hands, has eſcaped all her corruptions ? Without 
the Infallibility of the Church, you can have no 
divine Faith of Scripture, but only a mere probable 
human belief of it. 177 | 5 2 

EXHORTATION. O! Chriſtian, what 
thanks are due to God for making you a Chriſtian, + 
a2 Catholick member of his Holy Church, and guid- 
ing you to all thoſe truths, which will lead you 
to your final felicity by the unerring guide he has 
given you; whilſt others following their own private 
ſpirit are wandering from darkneſs . | 
. i ave 


1 
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Have compaſſion for ſuch, and pray heartily for 
their converſion to the true Faith. See you live u 
to thoſe infallible truths which you are taught, be: 
they riſe up in judgment to your future reproba- 
tion. Believe not every Spirit, as St. Paul admo- 
niſhes ; but only the Spirit of truth, which accord- 
ing to the word of Chriſt abides with the Sn 
for ever, and teaches it all truth. | 


GH AP. wm. 
Scripture not the ſole Rule of Faith. 


Underſtanding this in the Arft place, that every p. * 


phecy of CPP is not of private N 
26S Pet. i 170.) 


9. I S not Scripture a ſufficient raſa of Faith ? 
A. No: It is not, without an authentick Inter- 

preter. 

O.: Where ſhall we find an authentick [nterpre- 
wr:'E- i 
A. In the Paſtors that 8 che Holy Catholick 
Church, the Apoſtles ſucceſſors, from whom we 
r the Scriptures themſelves ; 
| . Can plain Scripture deceive any Man ? Is it 
not at leaſt a rule of Faith when it is plain ? 
- A. Doubtleſs it is; but it is not always plain 
when it is pretended to be plain: And where it is 
plain, it is not always followed by thoſe who ous 
tend it. to make it their rule. 

©. Is not Scripture the pure aj of God ? 
what need of any other guide? Men may deteive 
us, but the word of God cannot. 
A. The Scripture is the word of God ; but He- 


reticks do not follow it in the controverted points, 
| till 
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till they have, by their private Interpretation, made 
it their own word. 

Do not at leaſt all Proteſtants profeſs to build 
their Faith on Scripture, and not on any thing | 
elſe 
A. They 90 indeed all profeſs as much; but 
none of them in fact build upon it. 

INSTRUCTION. Of all geluſions there 
is none ſtronger than theirs, Who fancy they fol- 
low inſpired writings, at the ſame time they fol- 
= ay their own, or their Hereſy! s erroneous ſenſe of 

We regard the Scriptures with the oreateſt re- 
ſpect, as being the word of God, and own them to 
be a rule of our belief when rightly underſtood ; 


but when interpreted in a wrong ſenſe, as they 


conſtantly are by Hereticks, their falſe Interpreta- 
tion is not che word of Gods to ſuch the Scripture 
is no rule of faith, nor judge of controverſies. 
And whence, but from this very cauſe, from the 
/ Scriptures not rightly underſtood, (as St. Auguftin 
remarks,) have ſprung all the hereſies in times 
paſt ? Car then the Scripture be the rule of Faith 
to them who have. made fo many diviſions in Faith? 
Can the Scripture be the rule of Faith to every 
private perſon, while the true ſenſe and meaning 
of it js ſo uncertain to him ? Not that there is any 
wanting of truth and authority on the Scrip- 
ture's fide, but much wanting: on the part of men's 
vain conceits and imaginations, which have drawn 
many into grievous errors and fata} miſtakes, | 
But you Il fay, when the Scripture is plain, then 


at it may be the rule of our Faith, 2nd can- 


not deceive us. To which I anſwer, that plain 

Scripture, taken in the rizht ſenſe, cannot miſlead 

us; yet it is not always plain, when it is pretended 

to be plain. On the contrary, it is this nnn 
an 
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and pretended clearneſs of Scripture, that has filled 
the Chriſtian world with endleſs diſputes. Do 
not all the Sects in Chriſtendom appeal to plain 
Scripture; even while they diſſent from one another, 
and from the Catholick Church? 

Which of the reformed Churches, or Proteſtant 
Seas do not profeſs, and perſuade themſelves that 
they have Scripture, plain Scripture, on their fide, 
in 0 their differences of religion? The Lutherans 
in Germany; the Caluiniſis in Geneva ; the Zwin- 
glians in Switzerland; the Socinians in Tranfiluvania; 
the Proteſtants of the Church of England; the Pre/- 
byterians in Scotland; the Anabaptiſis; the ſndepen- 
dents; all pretend to build their contradictory te- 
nets upon Scripture : Vet Faith tells us as well as 
reaſon, that theſe their differences and contra- 
dictory ſyſtems of opinion and doctrine, are are not 
in the Seriptures: Then, where are they but in 
the miſtaken underſtandings of thoſe who under- 
take to be their own Interpreters? Thus you fee 
the Scripture is not always plain, when it is pre- 
tended to be plain ; and yet it cannot be a rule of 
Faith ſo as to unite all Chriſtians in the ſame be- 
lief, till it is ſo plain, in all controverted points, 
as to make all parties agree which is the plain ſenſe 
of it; which will never be, ſo long as men have 
ä An minds, and will follow them. 

On the other hand, Scripture is not always fol- 
lowed by thoſe who pretend to make it the rule of 
their Faith, even where it is the plaine/t: St. Auguſlin 
remarks, that the Scripture is no where ſo plain, 
as for the divine authority of the Catholiek Church; 
yet Diſſenters, like the Donati/ts in St. Auguftin's 
time, rather chuſe to deſert the clearneſs of derip- 
ture, than ſubmit to that authority, _ 

- Nay, it may be eaſily proved, that of all the 
Sectaries who pretend to build their Faith on Scrip- 
ture, 
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ture, and on no other grounds, none of them in 
fact do build upon it; for with a very little reflec- 
tion they cannot but ſee, that they follow it no 
otherwiſe than as it is expounded to them: Some 
expounding it by their own private Fudgment; others 
according as they ſee it interpreted by ſome Teacher 
of a Meeting, or Private Congregation, or their Na- 
tional Clergy: So that they do not in truth follow 
the pure word of God, but only that ſenſe of it, 
which ſome of theſe Interpreters attribute to it ; 
who, by their contradictions to one another, have 
given full proof to the world, that they do not all 
expound it in the right ſenſe: Then, their follow- 
ers in that caſe are not guided by the pure Word of 
God, but by the authority of miſtaken men, and 
upon this their religion is built. This is evident. 
I may add, that none of them in fa& have learned 
their religion by reading Scripture, but by the In- 
ſtruction of Parents, Miniſters, and Catechiſms, by 
which they are all taught the tenets of their Sect, 
and all chuſe their religion, before they have ever 
read the Scriptures, or are in any capacity to un- 
derſtand them. So far is it from truth, that Pro- 
teſtants al] build their Faith on Scripture, and on 
nothing but Scripture. RF] 
When therefore you take the written Word for 
your rule, let the Church be your Judge for the 
ſenſe of it, and you will have nothing to fear. The 
Church is the only authentick Judge, what books 
are to be held as canonical Scripture ; what tran- 
lation to be received, and what the true ſenſe of 
the text in controverted points. By the Church 
here we mean the Paſtors of the Church, with the 
ſupreme head the ſucceſſor of St. Peter, whether 
in a general Council or out of it: Theſe have re- 
ceived from Chriſt a divine authority to teach and 
to be believed: To teach, I ſay, the written Mord, 
| | its 
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as well as the unwritten, and conſequently to ex- 
und it when the ſenſe is diſputed : For to teach 
the word of God, and expound the true ſenſe of it, 
is one and the ſame act in the teacher, as I noted 
above, „„ 
EXHORTAT ION. Is it not then, O 
Chriſtian ! a ſafer way to be guided as God has 
directed, than to follow guides which are not of his 
appointment? Is it not ſafer to truſt to the doctrine 
and judgment of that Church to which all the pro- 
miſes were made, and to which was given the whole 
authority to teach, than to follow private Teachers 
in the Interpretation of Scripture, who are not ſe- 
"Cured from error by any promiſe of God. | 
O my Soul! truſt not to ſuch, but only to thoſe 
who have receiyed from Chriſt the authority to 
teach, and to be believed, the Apoſtles, I mean, 
and their Succeflors, the Paſtors of the Holy Catho- 
lick Church, Twas by hearing them the world 
became chriſtian ; by hearing them the Orthodox 
have ever been preſerved from all paſt hereſies: 
To them he ſaid, Behold I am with you at all times, 
to the end of the world, This he did not fay to any 
one particular national or local Church, Meeting, or 
private Congregation, or the Teachers of them; but 
to the Univerſal or Catholick Church ever holding One 
Faith and Communion. Follow theſe whom God 
has appointed to be your guide; otherwiſe, tis the 
blind leading the blind, till both fall into the ditch, 
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CHAP. III. 
On Private Judgment, and Private Spirit. 


Every Prophecy of Scripture is not of private Interpre- | 


tation, 72 Pet. i. 20.) 


2. V THAT do you mean by private Judgment 2 
| HA. To be guided by one's own ſenſe, in- 


dependently of all Church authority. for the inter- 


pretation of Scripture. . 

Q. Why may not every one be allowed to. follow 
the Scripture, according to the beſt of his Judg- 
ment in matters of Faith? 

A. It is a moſt pernfeious maxim; it deſtroys all 
obedience to the Church, which we are command- 
ed to hear; beſides many other evils that have 
ſprung from it. | 

2. What are thoſe evils? -. 

A. Innumerable ſets in Faith and Religion; no 
Hereſy but. what took its beginning from it. 

D: At leaſt why may not I be allowed to follow 
my Teacher, or the Congregation, or National Church 
I belong to? 

A. No National Church, no private Congregation 
or Teacher, diflenting from the Univerſal or Ca- 
tholick Church, can be a ſafe guide to their fol- 
lowers: All Sectariſts and. Hereticks follow ſuch. 
guides. | 

O. Why may we not, at leaſt, follow the In/tin# 
of the Spirit; the Spirit of God cannot deceive me. 

A. Very true ; the Spirit of God cannot deceive 
you, nor be deceived : But you may be deceived by 


| thoſe who make you believe, that you follow the 


Inſtinct of the Spirit of God when you do not. 
INSTRUCT ION. Private . which 


makes a man his own Judge in controverted points 
| | of 
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of Faith and religion, never was allowed of in the 
Church of God, but condemned by all antiquity, 
All contraverfies of Faith from the very beginning 
of the Church, were decided by the authority of 
the Church. The firſt controverſy about the ne- 
ceſſity of Circumciſion for the converted Gentiles, was 
determined in a Council at Jeruſalem, not left to 
the private Judgment of the contending parties: 
And all the ſequent controverſies; as of the time 
for celebrating Eater; of the Trinity of Perſons in 
God ;. of the Divinity of Chri/t, and the Holy Ghoft ; 
of the Incarnation; of the Power of the Ghurch to 
remit ſin to thoſe who fall after Baptiſm ; of Grace; 
of Original Sin; all theſe controverſies were deter- 
mined by Church authority againſt ancient. Here- 
ticks. Luther and Caluin own the condemnation 
of them to be juſt, and that thoſe Who maintained 
them are to be accounted as Hereticks. But had 
private Judgment been the Judge, and all parties 
been allowed an equal right to expound Scripture 
for themſelves in thoſe controverted points. L ap- 
2 thoſe diſputes had not been ended to this 

Nor can it be known with certainty, if the 
infallibility and authority of the Church be ſet aſide, 
whether the parties condemned, or thoſe who con- 
demned them, had truth on their ſide. Private 
Judgment has raiſed many diſputes in religion, but 
never ended one. 

The Seripture itſelf teaches, that om Scrighune i is 
not to be interpreted by, private Judgment: As it is 
written in St. Peter, (Ep. 2. C. i. V. 20.) Every 
Prophecy. ef - Scripture is not. 6 a Propbecy eee ee 
or net. by human. will was, ught- at. any. 
time ; — the. Holy Auen 2 | ſpokes. 5 by, the 
Holy Ghoſt. Here the realon is given why t the. Scrig- 
tures are not to be expounded - by gh man's 
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private Fudgment ; becauſe every part of the holy 
Scripture was delivered by the Holy Ghoſt, by whom 
the ſacred writers were inſpired. By whom then 
are they to be interpreted when their ſenſe is diſpu- 
ted, but by thoſe to whom the Holy Ghoſt was pro- 
miſed and ſent for the teaching 3 all Truth? the 
Apoſtles and their Succeſſors the Paſtors of the Ca- 


tholick Church: Fowbeir, when he, the Spirit of 


Truth, ſhall come, he will teach you all Truth, (Jo. 
XVi.v. 13.) A promiſe not made to every parti- 
cular perſon that undertakes to expound Scripture 
by his own private Fudgment. Moreover : 

As private Judgment deſtroys all obedience to 
the Church, it cannot ground a certain belief, be- 
cauſe every man's private Judgment 1s ſubject to 
error. Thoſe therefore who leave the divine 
unerring authority of the Church Catholick, to 
follow their own private Interpretations of Scrip« 
ture, can have no divine Faith of what the 
believe; becauſe, although the Scripture which the 
pretend to make the rule of their belief, be infal. 
lible truth, their Interpretation is not but liable 


to miſtake ; and thus their private Judgment being 


ever apt to embrace error as well as truth, when 
left to itſelf, whatever belief is built upon it, is no 


more than Opinion, not Chriſtian Faith, which ex- 


cludes all deliberate doubt and uncertainty : So 


that this maxim of expounding Scripture by private 


Laub, ef deſtroys all certainty of the Chriſtian 
aith, eſpecially in points controverted. 
Some indeed among thoſe who diſſent from the 


Catholick Church, pretend they do not follow their 
oꝛun private Fuagment, but the national Church, or 


their Teachers, not conlideri ing, that a national Church 


diſſenting from the Catholick or Univerſal Church, 


does but follow the private Judgment of its firſt Re- 


| formers : : As do alſo private meetings and congre- 
gations; 2 
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prudent ? is this being wiſe unto ſalvation? 
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gations; and therefore theſe are no more ſufficient 


to ground divine Faith upon, than was the private 


Judgment of thoſe that founded them. Beſides, thoſe 
who firſt model their Faith by their own ſenſe of 
Scripture, (which is a right allowed to every one 
in all the reformed Churches,) and then approve 
of that Church which approves them, do not in effect 
believe their Church, but themſelves. 

The ſame is to be ſaid of thoſe who believe by 
pretended Inſtincts of the Spirit. For though the teſ- 
timony of the Holy Ghoſt be a ſufficient ground of 
divine Faith ; yet there being no ſure teſtimony. 
produced to ſhew who are led by this divine Spirir, 
and no promiſe of God for it ; nor proof given, 
whereby we may clearly diſcern the motions of the 
Holy Ghoſt from other motions of Fanaticiſm ; there 
cannot be ſuch certainty in theſe pretended In- 

ins of the Spirit, as divine Faith requires; and the 
belief of thoſe who follow thoſe private In/tinfs, is 
not Faith, but only Opinion, or Perſuaſion, like theirs 
who follow their private Judgment, and no better. 
I may add, that the Sectaries of our times who 
pretend to be led by the Inſtincts of the Spirit, are 
found to contradict one another moſt furiouſly, at 
the ſame time that all cry, The Spirit of the Lord ! 
The Spirit of the Lord : which plainly ſhews by 
what ſpirit they are led. 

In. a word, you would not truſt the private 


Judgment or private Inſtinct of another in an affair 
of this great concern, nor would another truſt to 
yours: You eaſily diſcover in others how unqualified 


is private Fudgment and private Spirit to decide 
matters of controverſy, and how dangerous it is to 
truſt it; and yet while you are ſo ſenſible of the 
weakneſs of it in another, you think yourſelf and 
your own Judgment an oracle. But is this being 
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EXHORTATION. Away then with your 
private Spirit and private Judgment, and give place 
to the Spirit of God, and Judgment of the Holy 
Catholick Church ſupported by him. What au- 
thority has God given you to interpret Scripture, 
or to decide any Controverſy of Faith ? Can you 
ſhew this authority by any ſign or miracle? 

Reflect well on the many evils that have ſprung 
ſrom private Spirit and private Judgment ; what 
Errors! what fatal Miſtakes ] what Blaſphemies « / 
What a variety of Sects and faije Religions contra- 
dicting one another and the Truth! True is the 
' ſaying of a holy Father, (St. Bernard) He that hath 
- wah for his Master, hath a Fool for his Scho- 


ar 


As ſelf-will is the bane and deſtruction of all 
Virtue, ſo is the private Spirit and private Fudg- 
nent the deſtruction of all Faith and Religion. By 
the one we forſake the will of God to follow our 
_ own : By the other we revolt from the Faith of his 
Church, making our own will and judgment the 
| Slandard of Faith, till we have no F aith nor Reli- 
gion at all. 


F 
On our Choice of the True Church, 


T believe the 1105 Catholick Church. 


2 OW ſhall we know wth certainty which 
| 1s the true Church that all are command- 
| ed to hear ? 


A. The true Church is that which we : profeſs i in 
the Creed: The Holy Catholick Church . This is the 


ancient church from which all ſects actin" 
2. What 
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What other are the marks of the true Church? 
A. They are diſtinctly ſet down in the IVzcene 
Creed, which does but more fully explain that of the 
Apoliies In this we profeſs the Holy Catholick 
Church, the Communion of Saints : 10 that, One Holy 
Catholich Apoſtolical Church. 
O: Are theſe marks of the true Church to be 
found in no other but the Roman Catholick ? 
A. No: no other can make good their claim to 
them. ee 
| INSTRUCTION. The true Church of Chriſt, 
being that which he founded, and the Apoſtles 
planted in all nations, is by conſequence the firſt 
and moſt ancient, from which all others broke off; 
and the moſt ancient is that which never did break 
off from any other more ancient than itſelf ; This is 
evident. 
Nov, let all who have care of their n tak 
| ola matter into ſerious conſideration, and they will 
preſently behold one Church in Chriſtendom a- 
mongſt many that take that name, and only one, 
conſiſting in all times of many national and local 
churches, all holding communion with one another, 
and with the Biſhop of Rome, as ſucceſſor of Saint 
Peter; acknowledging his ſupreme juriſdiction in 
ſpirituals, and all concurring in one Faith and wor- 
ſhip; commonly known and diſtinguiſhed in the 
world, by the title of Roman Catholick Church; from 
hols communion all other ſects, whether modern 
or ancient, departed, leaving her communion, as 
they pretend, for her errors: by which at leaſt this 
truth is proved by the conſent of them all, tha: the- 
Roman Catholick is the firſt and moſt ancient com- 
munion of Chriſtians. | 
Now, as to thoſe who e that the Church at 
its firſt foundation, was made by him ifallille or 
unerring in teaching the truth of the Golpel, they 
E 2 Cannot 
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cannot harbour any doubt, but the Roman Catho- 
lick, and no'other, is the true Church ; becauſe it is 
the firſt and the moſt ancient ; and if that has never 
erred, then all others which have left her doctrine 


and communion, have erred, and are Schiſmatical 


and Heretical Congregations ; which ought not to 
have ſo much as the name of Churches; nor do we 
find that name ſo much as once given to ſuch 
throughout the New Teſtament. 

And as to ſuch as ſtill perſiſt in their oppoſition 
to her infallibility, and pretend ſhe might err, and 
has erred ; it is impoſſible for them to produce any 
evidence of her errors, ſeeing thoſe who accuſe her 
of error, confeſs, that their own Churches and 
teachers are alſo fallible, and may err. Suppoſe 


then ſome private teacher of a meeting, or miniſter 


of a pariſh, or a national ſynod, interprets the Scrip- 
ture in the controverted points, in a ſenſe contrary 
to what the Catholick Church defines; this does 
not amount to any thing like evidence of that 


Church's errors; becauſe this truth will ſtill recur 
to our minds, that thoſe who accuſe her of error, are 
themſelves fallible and may err in the accuſation, Hence, 
even in their own ſyſtem of the failibility of the 
former Church, it does not appear how they have 
mended their condition in leaving her communion 


to join with others, who by their own confeſſion 
are alſo fallible: nay, it is evident, that they 


have changed for the worſe, in deſerting the ancient 


Catholick Church, to which all the promiſes of A- 


vine ſupport were made, to follow fallible teachers 
who have no ſuch promiſe : and as there is no evi- 
dence of the former Church's errors, ſhe is {11 


in full portion of her whole power and authority, 
and ought to be believed. 
But moreover, we ſhall now make it appear, that 


all the marks of the true Church belong to the Ro- 
man 
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man Catholick Church and to no other. Theſe 


marks are ſet down by the primitive Fathers in the 
Nicene Creed : in which this Article is "inſerted, I 


believe One, Holy, Catholic and Apoſtolical et 


that hereby the true Church may be known in all 
times. 

Firſt: We may remark, that in the W Ca- 
tholick Church, and no ethes. all the members, tho? 
divided as to nations, intereſt and language, and 
ſpread over Chriſtendom, yet all concur in one Faith 
and worſhip, receive the ſame ſacraments, hold the 
ſame principles of religion, all acknowledge the 


Biſhop of Rome, as ſucceſſor of St. Peter, to be Head 


of the Church, and all obey one eccleſiaſtical au- 
thority ; and thus are perfectly One Fold, (Jo. x. 16.) 
and One Body, (Epheſ. iv. 4.) as the Church of 
Chriſt muſt eflentially be. 

Whereas ſuch as are fallen from this Catholick 


Church, are eternally divided among themſelves, 


having as many different Confeſſions of Faith, as 
they live under many temporal heads; the private 
ſpirit and private judgment which they and their 
ringleaders follow in expounding Scripture, being 
the very principle of diviſion. 

Secondly: It was anciently propheſied of the 
Church of Chriſt, that all nations ſball flow unto 
ber, (Iſai. xxii.) Her firſt paſtors with their ſueceſ- 
ſors were ſent to teach all nations, (Matth. xxviii. 
19.) To preach the Goſpel i in the univerſal world to 
every creature, (Mark xvi. 16. To preach penance 
and remiſſion of fins to all nations, (Luke xxiv. 47.) 
And their ſound went forth into all the earth, and their 
words unto the ends of the earth, (Pf. xviii. 5.) And 
the ends of the earth have been converted unto our Lord, 
(Pf. xxi. 22.) And all the families of the Gentiles have 
adored in his fight : And the Redeemer is called the God 


of all the earth, (Iſai. liv. 2, 3.) His Church con- 
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fiſting, as in heaven, ſo on earth, of all nations, and 
tribes, and people, and tongues, (Rev. vii. 9.) Now, 
it is viſible that the Roman Catholick, and no other, 
is the Church from which all W firſt received 


their Chriſtianity ; - and as this Church converted all 


nations, it did thereby become the Church of all 
nations ; the whole univerſal, or Catholick Church, 
and juſtly at preſent claims that title as her own ; 


and as in all ages paſt, ſo at this day, is commonly 
known and diſtinguiſhed i in the world by the name 


of Catholick, which no heretical or ſchiſmatical 
Congregation could ever yet take from her, or ob- 
tain for themſelves: By this mark, the true Church 


is as vifible as the ſun; as it was in St. Auguſtin's 


time, writing againſt the Donatiſis, when he ſaid, the 
very name of Catholick was enough to bind him to 
that church, 

Thirdly : The Roman Catholick Church has ever 
been governed by a Clergy ſucceeding the Apoſtles 


by a lawful ordination and miſſion : But where is 


the fect that can ſhew a ſucceſſion of their Clergy 


and miſſion from the Apoſtles, as we can a ſucceſſion 
of the Biſhops of Rome even from St. Peter? Tis 
impoſſible: Their pretended miſſion and authority 


to preach and adminiſter ſacraments can mount no 


higher than the firſt founders of their ſects. None 


then but the Roman Catholick can with any pro- 


priety be called the Apoſtolical Church. 
Fourthly : As none but the paſtors of the Roman 


«Catholick Church derive their miſſion and autho- 


rity from the Apoſtles, who received them from 
Chriſt ; *tis only in that communion the right and 
due adminiſtration of ſacraments, with the true 


worſhip of God, and preaching of the faith and doc- 


trine of Chriſt, can be : And as theſe are the means 
of all juſtifying and ſanctifying grace; we mult 
conclude, that in this Church, and no other, that 

grace 


— err 


ſelf-denial, and urging the obſervance not uy of 
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grace and ſanctity will ever be found, and viſibly 
appear. In effect, all the ſaints, the Bleſſed Apoſtles, 
Martyrs, Confeſſors, the holy Fathers and Doctors, 


holy Monks and Eremits, the holy Virgins, the Foun- 


ders of religious orders with their numerous fol-. 
lowers, deſpiſers of the world, leaving all to follow . 
Chritt, the Apoſtles that converted nations, workers 
of inzractes: all lived and died in the communion of 


the Roman Catholick Church. This then is the 


Holy Way of which Jſaias propheſied: It pal be 
called the Holy Way, (xxxv. 8.) Not the broad 
way that leads to perdition, transferring the grace 
of God into wantonneſs, promiſing liberty, (Jude 4.) 


but the narrow way that leads to life, preaching con- 


feſſion of ſins, enjoining penance, mortification, 


the commandments. but evangelical counſells. Ina 
word, the efficacy and holineſs of the doctrine of 
this church has been made viſi ble in the converſion 
of all the infidel nations, in the repentance of ſin- 
ners, in the holy works of the ſaints that have lived 
and diedin hercommunion ; ; in the ſanctification of all 
orders and ranks, who are ever holy, and advance in 


1 anctity, i in proportion as they follow the leſſons which 


ſhe gives them: And if others are wicked that live 
in her communion, tis ever in proportion as they 
degenerate from her doctrine and diſcipline. 

All heretical churches are conſcious of the weak- 
neſs of their title to theſe marks of the true Church, 
and therefore in their wr never go about to prove 
theirs by theſe characters. 

ExXHORTATION. What FAT 2 O Chri- 
ſtian ! ought you to return to God for all the bleſ- 
ſings beſtowed on you! particularly for your voca- 
tion to the true faith and church, whilſt thouſands 
are out of it, and live and die i in error | Praiſe God 
for not only giving to fallible men ſuch an infal- 
B 4 | _ lible 
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| lible guide as his Church, to lead them out of all 


the errors of tbe world, and preſerve them in truth; 
but alſo for protecting that Church to this preſent 


time, againſt all the enemies and impugners of her 


faith. No attacks of error, perſecution, or tempta- 


tion, could ever move her. As God is always with 


her, who can be againſt her? Ever have this firm 
perſuaſion, that nothing ſhall ever deſtroy the holy 
Catholick Church: The gates of hell ſhall not prevail 
againſt her. Stand firm to her, and no impoſtor, 
not even Antichrift himſelf, will be able to ſeduce 
ou. 
But be firm and true to her, not only by your 
Faith, but by the practice of your Faith. Let your 
virtue ſhine as a light, by which others may come 
to glorify God in their converſion to the only true 
Faith on earth. As you are by Grace and Faith a 
member of the Catholick Church, which is ſo vi- 
ſible and renowned over the whole world, and in- 
titled to be one of God's elect, live in ſuch a man- 
ner as may make your election ſure. And as he 


has commanded his Church to make her light ine 
before a dark and infidel world, and not to lie hid 


under a bufhel, (Matth. v. 15.) fo let your con- 
ſtancy in faith, as well as in every virtue, /h:ne as 
a light to your erring neighbours, that ſo you may 
convey the ſame to thoſe who fit in darkneſs, error, 


hereſy, and ſchiſm : So let your light ſhine before men, 


v. 16.) 

0 Praiſe God again in the wonderful Unity of his 
Church, nothing but a divine power could effect 
ſuch an Unity, As the Church is holy, ſee you do 
not bring a reproach upon its ſanctity by your bad 
life and manners, and make the enemies of God 
blaſpheme. As God is holy, and his Church holy, 
and ſo many holy ſaints are ſet for your example, 


be you alſo holy. As her Faith is Catholick, be- 


lieved 
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Heved throughout the world, ſo let your belief be 
entire and orthodox in every the leaſt point. As 
ſhe is Apoſtolical, founded by Chriſt, and received 
her doctrine and authority from him by a lawful 
ſucceſſion of her paſtors from the apoſtles ; be true 
and ſincere to her doctrine and diſcipline, and never 
think of running after thoſe teachers who have 'no 
miſfion or authority derived from them. Thus may 
you live and die ſecure in this bleſſed Ark, out of 
which there 1s no ſalvation. 


CHAP. VI. 


Our Lord added (to the Church) 25 om Day to Day 
fart as ſhould be ſaved, (Acts ii. 47: ) 


©. FS it not againſt charity to fay : Out of the true 
Church there is no ſalvation ® _ 
A. No: It is the greateſt charity to affirm it. 


V Why ſo? 
Becauſe it is admoniſhing him who is in error 
to ſeek and follow the right way to ſalvation. 

Q: Which is the right way to ſalvation ? 

A. To believe and join communion with One 
Holy Catholic Church, the communion of ſaints, which 
you profeſs in your Creed. 

_ © INSTRUCTION. If Catholicks, upon occa- 

ſion, admoniſh thoſe of a different communion, 
when they hear them ſaying, that people may be ſaved 
in all religions, that without the true Faith, and 
out of the true Church there is no ſalvation; it is 
evident there is nothing of uncharitatleneſs in what 
they ſay of this matter ; ſeeing it proceeds not from 
ill-will, nor raſh judgment, but a full conviction 
that the Catholick Church is the true Church of 
Chriſt, which we profeſs in our Creed; conſequent- 
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ly, that all ſuch as do not join communion with 
this Church, are under the wrath of God, and not 
in that way which Chriſt appointed for the whole 
world as the way of ſalvation. In this ſenſe. to affirm, 
that out of the true Church there is no ſalvation 
ſor ſuch hereticks and ſchiſmaticks, as through their 
own fault and perverſeneſs are out of it, and live 
and die obſtinate in hereſy and ſchiſm (admitting 
at the ſame time the. plea of invincible ignorance) 
is, I ſay, not uncharitableneſs, but rather the greateſt 
charity, as adviſing people to their eternal good, and 
admonithing them to quit error, and to ſet themſelves. 
in the right way to heaven: this ſhould rather be 
termed Zeal than want of Charity: It is the ſame 
Kind of zeal as moved the Prophets in ancient days 
to call loudly upon the Zews to forſake their evil _ 
ways; much the ſame zeal as moved the Apeſiles to Ez 
.expoſe their lives to. propagate the truth of the 1 
Goſpel. It is written in Scripture, without Faith 
it is impoſſible to pleaſe God, (Heb. xi. 6.) If I en- 
deavour to bring my neighbour to this Faith which 
Alone can ſave him, is this againſt Charity! ? | 
To ſay, Out of the true Church there is no ſalvation, | 
is no more than what St. Paul teaches in his epiſtle * 
to the Galatians, (v. 20, 21.) where he numbers 
Heretichs among thoſe that hall not obtain the kingdom | 
of God. It is no more than our Saviour himſelf | 
Jays, in theſe words of the goſpel : He that believeth i 
and is baptized fhall be ſaved, and he that believeth | 
not ſhall be damned, (Mark xvi. 16.) | 
Nor can it be uncharitable to ſay, that no one | 
can be faved without keeping the commandments 2 
Tf thou wilt enter into life, keep the commandments, | 
(Matth. xix. 17.) Or to ſay no one can be ſaved 
without baptiſm : Unleſs one be reborn ef water and 
the Spirit, he cannot enter into the kingdom of God, | 
(John iii. 5.) 80 neither is it uncharitable to ſay, | 
that 
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that no one can be ſaved without the true Fat 
Without faith it is impoſſible to Pleaſe God. As one is 


a caution to Faith, the other is to manners; yet 


ſome of theſe ſayings which exclude all finners out 
of heaven, may ſeem as uncharitable to them as 
others do to hereticks : but all who take offence 
thereat ſhould conſider, that. all theſe truths the 
Church declares, not as from herſelf, but from the clear 
and expreſs word of God: How, then, i is the Church 
uncharitable in declaring the truth of the goſpel ? 


Charity flatters not, nor invents new ways to 


heaven; but endeavours to aſſiſt others in the way 


of truth, and to retrieve them from the way of 


error. Charity ſeeks all good to others; as it 


does when it admoniſhes them, that without Faith 


it is impoſſible to pleaſe God : and out 25 the true Church 
there is no ſalvation. 
On the contrary, it would be very Aube 


as well as erroneous; to ſay with a ſet of libertines 


and politicians (in Luther's days) that people may be 


ſaved in any Church or religion; becauſe this would 


be confirming them in an error againſt that ruth: 
which is revealed for their ſalvation. As there is: 


but one God and one Chriſt, fo but one Faith, one 


fold of Chrijt, There is a wide difference between: 
a flattering enemy, who tells you, all 1s ſafe even 
in your errors, and a charitable friend who adviſes: 
you to haſten out of them. Charity ſpeaks the truth, 

and rejoices at it, (1 Cor. xiii. 6. 


EXHORTATION. | As God has bleſſed vou 


by making you a member of his Church, return him 


due thanks, and be inſtrumental, as fir as you can, 


to bring others to the way of ſalvation. Pray for 
thoſe that err, rather than upbraid them. Admo- 


niſh them with lenity to turn from their errors to» 


eternal truth. Endeavour to reconcile. their minds: 
to the true · religion by wholeſome admonitions, an 


n life, and pious example, C I AP? 
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CHA P. VI [. 


On the Supremacy of St. Peter and his Sucre 5 


Feed my Lambs : Feed my Sheep, (Jo. xXi. 16.) 


— 1 is the Pope, and what power has he? 

A. He is the Biſhop of Rome, the ſucceſſor 
of St. Peter, and head of Chriſt's Church on earth. 
©. When did Chriſt make St. Peter head over 
his church ? 

A. When he ſaid to him after his reſurrection : 
Feed my lambs : Feed my ſheep, (John xxi.15,17.) He 
then gave him power to feed and govern the whole 
flock. 

2: To what end was the ſupremacy of St. Peter 
inſtituted? 

A. That it might deſcend to his ſucceſſors to 
keep peace and unity in the church of God to the 
end. 
©. Where did St. Peter die? | 
A. He tranſlated his chair from Antioch to Rome, 
Where he died for his Faith. 

2: Did any ever challenge a ſucceſſion of his 
ſupremacy ? 

A. No one ever did but thoſe who ſucceed to his 
chair, the Biſhops of Rome; and their claim has 
been confirmed by Fathers and General Councils. 

INSTRUCTION. We hold then and believe, 
that as there never was a civil government, but what 
had a head or ſupreme power over it to do juſtice, to 
make laws and preſerve peace and unity; ſo in the 
church the fame is equally neceſſary, that there ſhould 


be one head over all other prelates to keep order and 
unity 


f 
| 
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unity therein. All power and — in both 
is from God, according to that of St. Paul, Let 
every ſoul be ſubjef to the higher powers : For there is 
no power but from God, and thoſe that are, were ordain- 
ed by God, (Rom. xiii. I. and 1 Pet. ii. 13.) To obey 
our lawful ſuperiors both in church and ſtate, is an 
indiſpenſible duty of Chriſtian morality. Therefore 
| of neceſſity be ye ſubjef, not only for fear of anger, but 
alſo for conſcience ſake, (Rom. xiii. 5.) What more 
wholeſome both to church and ſtate than this doctrine? 

Now; as God ever had a Church of choſen 
people, as well under the Old Teſtament, as the 
New, to love and ſerve him, fo he appointed a head 
over them: as Moſes and Aaron under the Old law, 
and St. Peter and his ſucceſſors in the New. This 


ſupremacy of St. Peter was promiſed and declared in 


very remarkable terms, by our Saviour in St. 
Matthew, (xvi. 16.) where this diſciple having 
made a full confeſſion of the Divinity of Chriſt, 
he replied to him as follows. Bleſſed art thou Simon 


Barjona, becauſe fleſh and blood hath not revealed to thee, 


but my Father who is in heaven. And 1 ſay unto 
thee, thou art a roch; and upon this rock I will build my 
Church, and the gates of hell ſhall not prevail againſt 


it : And I will give unto thee the keys of the kingdom © 


of Heaven And whatſoever thou ſhalt bind on earth, 
ſhall be bound alſo in heaven : And whatſoever tho 

ſhalt looſe on earth, ſhall be looſed alſo in heaven. 
What he then promiſed to Peter, the ſame he 
conferred upon him after his reſurrection, viz. 
| juriſdiction over the whole flock, as we read in St. 
Fohn : (xxi. 15. &c.) So when they had dined, Feſus 
ſaid to Simon Peter, Simon, ſon of Fonas, loveft thou me 
more than theſe? He ſaith unto him, Yea, Lord, 
thou knoweft that ¶ love thee. He ſaith unto him, 
Feed my lambs, He faith unto him again the ſecond 
| l 5 time, 
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Time, Simon, ſon of Jonas, loveſt thou me? He ſaith 
zento him, Yea, Lord, thou knoweſt that I love thee, 
He ſaith unto him, Feed my lambs, He ſaith unto 
him a third time, Simon, ſon of fonas, loveſi thou me? 
Peter was ſaddened, becauſe he ſaid to him a third 
time, Loveſt thou me; and he ſaid to him, Lord, thou 
 #noweſt all things; thou Rnoweſft that I love thee: He 
La unto him, Feed my ſheep. 


Here Chriſt gave to Peter the power to feed and 
govern the whole flock, both the lambs and the 
ſheep. This is none of our private interpretation of 
the text; but the unanimous doctrine of the ancient 
Fathers, that our Saviour by theſe words appointed 
St. Peter the head paſtor over his Church on earth; 
and that his ſupremacy deſcends by divine right to 
his ſucceſiors : And who are his ſucceſſors, but the 
| BiGors of Rome! He tranſlated his chair from 
- Antioch to Rome, and there he died a martyr under 
Nero, and Rome has been the ſeat of his ſucceſſors 
ever ſince, I never read of any others, but the 
Biſhops of Rome, that pretended to ſucceed to his 
ſupremacy ; who indeed has any title to it beſides. 

The Fathers and Councils have unanimouſly ac- 


knowledged the ſupremacy of St. Peter, and his ſuc- 


ceſſors the Biſhops of Rome: Noted is the ſaying 
of St. Jerom: : Among the twelve one is choſen, that: 
c ahead being appointed, the occaſion of ſchiſm might 
& be taken out of the way.” (Cont. Jovin. I. I. c. 14.) 
The firſt was St. Peter; and after him all his ſuc- 
ceſſors: In fact, has he not been. ſucceeded by a 
viſible ſucceſſion of above 240 Biſhops of Rome, ac- 
. knowledged as ſupreme Paſtors of the Church 
. down to our times? It would be endleſs to cite at 
length all the ancient Fathers, who have atteſted 
the ſupremacy of St. Peter and his ſucceſſors ; but 
we may fave ourſelves. that trouble: The Centuri- 
ators of Magdeburg, rigid Lutherans, have done it to 
Sur. 


— 
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dur hands: They have in their Annals cited the: 

Fathers both Grecians and Latins, and cenſured them 
for their doctrine of the ſupremacy of St. Peter, 
and of the Biſhops of Rome his ſucceſſors; which 
is at leaſt owning the fact, that the ancient Fathers 
of the primitive Church: did unanimouſly teach that 
doctrine ;. the: ſame which Roman Catholicks now 
defend: (See Cent. 4. Col. 125. 555. 556. and 
558. Cent. 3. Col. 84. and 85. Cent. 5. Col. 774+ 
777. 778. 779. 781. 782. and 82%. 

In the fourth Council of Lateran under Innocent 
III. with the conſent both of the Grecian Biſhops: 
and Latins, a decree paſſed : That the Church of 
„Rome, by the diſpoſal of the Almighty, holds the 
* principality of ordinary power above all others, 

as being the Mother and Miſtreſs of all faiufub 
$6 Chriſtians. 135 
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We define that the holy Apoſtolical ſee and the Biſhop 
of Rome holds the Primacy over the whole world. And 
that he is the ſucceſſor of St. Peter, Prince of the 
Apoſtles, and true vicar of Chriſt, and head of the 
whole Church, and the Father and Doctor of all 
Chriſtians. And that to him in St. Peter was given by 

aur Lord Feſus Chriſt a full power 70 feed, and rules, 
and govern the Univerſal Church,” 

The ſupremacy of the Biſhop of Rome may be 
alſo clearly ſeen in the privileges, which he always 
enjoyed in the Church, and wich are competent to 
none but the ſupreme Paſtor. 
| Firſt ; That all Biſhops throughout the Chriſtian. 

world, who find themſelves aggrieved by their ec- 
eleſiaſtical Judges, whether Provincial or National 
Synods or Patriarchs, may have recourſe by appeal 
$0 the Biſhop of Rome Fe this alone ſhows that he has 
ever 
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ever been acknowledged by the Church as ſupreme 
Paſtor. 


Secondly; That in all diſputes ariſing concern- 


ing matters of Faith, that part of Chriſtians, which 
has adhered to the Biſhop of Rome and the Apoſto- 
lick See, holding communion with him, has ever 
been accounted Catholick and Orthodox; and that 
art diſſenting from him, heretical or ſchiſmatical. 

Thirdly; That nothing concerning Faith can be 
decreed and defined, ſo as to make ſuch decree ef- 
fectual to the Univerſal Church, without the con- 
ſent and confirmation of the Biſhop of Rome : All 
which is a full proof that he has the government of 


the whole flock ; as other prelates only have of their 
oven dioceſe or province. 


In a word; as the Church of Chriſt is a ſpi- 
ritual body diffuſed in many nations, and under 
many temporal Princes, to which an uniformity in 


Faith and Worſhip is abſolutely eſſential; it is 


neceſſary there ſhould be one ſupreme Paſtor in ſuch 
a body, for uniting all national Churches in one 


Univerſal Church, they being all bound in duty to 


the profeſſion of one and the ſame Faith. And if it 
be found neceſſary in every patriarchy, in every 
national Church, and metropolitical province, to 
have their patriarch, their primate, their metro= 


politan, to keep order and unity therein, and pre- 
vent ſchiſm; how much more neceſſary for the 


ſame end to have one head in the Univerſal Church? 
For how can the members of the Church diſperſed in 


ſo many ſeveral nations and kingdoms be kept 
in unity, unleſs ſome head, ſome ſupreme Paſtor 


have authority over them all? Since therefore God 


would have one Catholick Church throughout the 
world, it was neceſſary he ſhould appoint one head. 


In effect he did appoint one in the perſon of St. 


Peter, and prayed for him that his Faith might not 


fail: 


—— 2, * 
—— Or EPs => 3 ** * 
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fail : But the ſupremacy of St. Peter, eſtabliſhed 
by Chriſt for the well governing of his Church, was 


not to die with Peter, no more than the Church was 


to die with him, but to deſcend to all his ſucceſſors, 
to feed, rule and govern the flock, as long as the 


Church ſhall endure, to the end of the world. 


Hence, the Fathers and Councils, and all faithful 
Chriſtians, have ever acknowledged the ſupremacy 


of St. Peter ſtill ſurviving in his ſucceſſors of divine 


right. 
Yet the Roman Catholick Church never defined, 
that the Pope has authority to depoſe princes, or 
diſpenſe with our allegiance to lawful ſovereigns; 
or to licenſe ſubjects to take up arms againſt them. 
In the decree or definition of the Council of Florence 
for the Pope's ſupremacy, as above cited, there is 
no mention of any ſuch depoſing power, neither in 
the Creed of Pius IV. or in any other Creed uſed 
in the Roman Catholick Church. On the con- 


trary, that Church conſtantly teaches our Saviour's 
command, Render to Cæſar what belongs to Cefar. 


The Pope is ſupreme in Spirituals, but not in Tem- 
porals, except in his own principality. The Pope 
may interdit and excommunicate princes, even 
Czſar himſelf; but it is no part of our Catholick 
belief, that he can deprive them of their thrones. 
EXHOR TATION. As the obedience of our 
will is a duty neceſſary to the keeping God's eom- 
mandments, ſo is the ſubmiſſion of our underſtand- 
ing and judgment to make us true believers, true 
and perfect members of his Church. Obey your 
prelates, and be ſubject to them, (Heb. xiii. 17.) As 
the neglect of the firſt is the overthrow of innume- 
rable ſouls, following their own and diſregarding the 
will of God; ſo is the latter the deſtruction of many, 
by following their own private judgment contrary 
to the will of thoſe whom God has placed over them. 
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This diſobedience is the mother and nurſe of all in- 
fidelity and hereſy. O! my foul, how often have 
you been taught to be obedient to the higher powers 
both in Church and State, neither of which can ſub- 
fit without ſuch our obedience! 

Our obedience is what the law of God requires 
to both: Obedience is better than facrifice. 

Now, as God has placed a chief primate or head 
over his whole Church, we are all called upon for 
our obedience to him in Hirituals. If by the divine 
Jaw we are obliged to obey our ordinary prelates, and 
be ſubject to them; how much more to be ſubject 
to him, who is eur prime and chief prelate ? I mean 
the Pope, the ſucceſſor of St. Peter, as all true Chri- 
ſtians have ever held. O] remember that divine 


ſaying of Chriſt to Peter, To thee I will give the 


Keys of the kingdom of heaven : And whatſoever thou 


ſhalt bind on earth, fhall be bound alſo in heaven : And 
whatſoever thau ſhalt unbind on earth, =O be unbound 
ahſo in heaven, (Matth. xvi. 19.) 


CHAP. VIII. 


On the Seven Sacraments. 


By the Grace of God Iam what 1 am, (1 Cor. xv. 10.) 


2, W975 is grace ? 
A. Tis a free gift of the divine bounty, 


to enableus to do good, and avoid evil, the evilof ſin. 

O. Where does God liberally beſtow it ? 

A. In the holy ſacraments, which never fail to 
give grace to thoſe who are duly prepared to receive 
them. 

. How many are the ſacraments of the new law ? 

1 4 They a are e ſeven in number. 

| ©. Are 
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„Are all the ſeven to be held as ſacraments of 
Chris inſtitution? 

A. Ves: They have been held as ſuch by the 

Latin and Greek Church, in all paſt ages, down to us. 
To what end were they inſtituted ? ? 

7 To ſanctify all ſtates of life. 

2. Which are the moſt neceſſary to falvation ? 

A. Baptiſm and Penance : Theſe are called the 
Sacraments of the dead, as reſtoring them to the life 
of grace: And the holy Euchariſt, as preierving 
the ſpiritual life in our ſouls. | 

D. And are not the other ſacraments alſo ne- 
cellary ? 

A. They. are all neceſſary, tho? not all 1 
ſary to every one: (Council of Trent, Seſſ. 7. 
Can. 4.) | 
INSTRUCTION: As we are f born ſo help⸗ 
leſs of ourſelves, and in a conſtant need of divine 
grace to aſſiſt us in every ſtate of life to perform 
well our duties; where has God provided us with 
greater helps, than in the ſeven ſacraments, as ſo 
many fountains of grace derived from the paſſion and 
merits of Chriſt ? It is by them all juſtifying grace 
is begun in our ſouls, either increaſed, or recovered 
when loſt: (Coun. Trent, Sefl. 7. proemium.) If we 
were deſtitute of theſe, we ſhould be deficient in all 
the good required of us: As St. Paul teaches: Not 
that we are ſufficient of ourſelves, even to have a 
good thought as from ourſelves, but our r ſu ficiency 15 
from God ; (2 Cor. iii. 5.) 

The ſacraments of the new law were all inſti- 
tuted by Chriſt our Lord, and are neither more in 
number, nor fewer, than ſeven: viz. Baptiſm, 
Confirmation, Eucharift, Penance Extreme Uuction, 
Holy Order, Matrn as, (Council of Trent, ibid. 
Can. 1.) So the Cothcil of TOE defines,, and the 
e has ever believed. | 8 
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It is true, we do not find the determinate number 
of them ſet down in Scripture as in a Catechiſm ; 
yet we find in the New Teſtament ſeven ſacred Rites 
of divine Inſtitution, as outward figns of inviſible 
grace, to be adminiſtered for ever in the Church; 
_ theſe are the ſeven ſacraments which we pro- 

els. | 

The ſame number and the ſame ſacraments are 
ſpecified in the General Councils of Florence and 
Trent, in oppoſition to ſome modern hereticks, 
who began to diſpute and deny the divine inſtitution 
and efficacy of ſome of them : For the Church does 
not commonly call her Councils, and proceed to 
definitions in matters of Faith, till her dogmas are 
oppoſed by ſome hereſy. All the ſacraments are 
not of equal neceſſity for all : But there ate two 
held as moſt neceſſary to ſalvation : Bapti/m and 
Penance : For theſe two confer juſtifying grace for 
remiſſion of ſins, without which the ſoul cannot be 
ſaved; and therefore, theſe two are called the 
ſacraments of the dead, that is, of ſuch as are dead 
in ſin, and are reſtored to the life of grace by theſe 
ſacraments. The others confer an increaſe of grace, 
and are called the ſacraments of the living, becauſe 
they are only to be adminiſtered, to ſuch as are in 
the ſtate of grace, and living to God. Of theſe the 
holy Euchari/t is the moſt excellent, as containing 
Chriſt himſelf really preſent therein, who is the 
fountain of. grace, the moſt precious and profitable 
food of Chriſtian ſouls, and the great preſervative of 
their ſpiritual life: I any one ſhall eat of this bread, 
he ſhall live for ever : And, the bread which I will give 
zs my fleſh for the life of the world, (Jo. vi. 52.) Ina 
word, the ſeven ſacraments are neceſſary to ſanctify 
all ſtates of life, and to confer grace upon us the 
better to fulfil the duties required therein, 2 
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EXHOR TATION. O ! Chriſtian ſoul, return 
thanks to God for all the bleſſings and graces you 
daily receive through the paſſion, death, and merits 
of Chrit: chiefly for thoſe divine fountains of grace 
given you in the ſeven ſacraments. Bear a due 
veneration, and have a great faith in them, as being 
inſtituted by Chriſt, and affording a never-failing 
help and benefit to all who receive them worthily, 
and with due preparation. As you are not able to 
do any good of yourſelf without the help of divine 
grace, apply to them as your reſpective {tate and 
wants require. | 
O ! how miſerable 3 you be without Bap- 
tiſim; for ever debarred entrance into heaven | Or 
what dangers of damnation expoſed_to without Pe- 
nance, without a due reconciliation. to your offend- 
ed Maker after your manifold ſins and frailties! In 
what ſtarving condition would your ſouls be in, 
without the divine food of the holy Eucharit / How 
ſhall you withſtand the many perſecutors of your 
faith and virtue in this wicked world, without the 
ſtrengthening grace of the Holy Ghoſt given you in 
the ſacrament of Confirmation] How can you think 
of dying without the divine comfort and laſt remiſ- 
ſion of fins which God gives you by Extreme Unction. 
How can the miniſters of the Church have power to 


do ſuch holy offices as produce ſupernatural effects 


in our ſouls, unleſs they receive that power from 
God by Holy Order! Or, how ſhall married perſons 
be happy in their difficult and burthenſome ſtate, 
without a ſpecial grace and bleſſing given them by 
the ſacrament of Matrimony / Thus has God pro- 
vided divine help for all ſtates in the Church, and 
for all the members in it, from our coming into the 
world, till our r name out of it * death. 


CHAP, 
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„ AF. IX. 
25 he holy Euchariſt. 


Take ye and eat; This is my Body, (Math, xxvi. 26.) 


D. XX HAT is the holy Euchariſt. 
; A. Tis the body and blood of Jeſu Chrift 
really preſent under the ſpecies of bread and wine. 

2. How do you prove that the body and blood of 

Chriſt are really preſent in this ſacrament ? 

A. By the word of God, as expounded by the 

divine authority of the holy Catholick Church, 

©, Was the real preſence always held? 

A. Yes: It was held by all Chriſtians in the pri- 

mitive Church; by the ancient Councils and 

Fathers ; and never called in queſtion for many ages. 

2. Were there not many, who have oppoſed it 
in latter times 
A. Ves: In like manner many oppoſed the Di- 
dvinity of Chriſt and the Holy GHH. Thoſe who op- 
poſe the real preſence as held by Catholicks, are at a 
loſs to determine what they are to believe of this 
great ſacrament. 

O. How ſo? 

A. Some of them hold that the body and blood of 
Chri/t is preſent in figure only, as Zwinghus. Others, 
that it is preſent by its virtue, as Calvin. Others 
ty Faith, as the Church of England. Others to- 

gether with the bread and wine, as Luther maintained, 

D. How did the Church define againſt them? 

A. That the whole ſubſtance of bread, by con- 
ſecration, is changed into the ſubſtance of the body of 
Chriſt; and the whole ſubſtance of wine into his 
blood: which change is fitly and properly by the 
Catholick Church called N 8 


of Trent, Sell. I 3. cap. 4.) 
©. But 
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©. But is not this making a new article of Faith ? 


A. No: Itis only an explanation of the truth of 
the myſtery, as it was always believed. 


INSTRUCTION. Az all the revealed my- 


ſteries of Faith are above our comprehenſion ; yet 
Reaſon as wel! as Faith teaches us to aſſent and firm- 
' ly believe them all, upon the authority of God the 
revealer, and his Church, the Teacher of them: As 

we believe the world was made. out of nothing b 
his only word Fiat : Let it be made; and that the 
dead ſhall riſe to life at the very call; Ariſe ye dead, 
and come to judgment: So we believe the myſtery of 
the holy Euchariſt upon his Word: This is my body: 
This is my blood. The holy Catholick Church, 
which was taught and inſtructed by the Apoſtles, 
ſo expounding it as we believe it. God requires not 
your comprehenſion of the myſtery, but your Faith; 
and has pronounced thoſe happy who have not ſeen, 
and yet have believed, (Jo. Xx.. 29 ) 

The wonderful miracle of the loaves and fiſhes, 
ſeems to have been wrought by Chriſt, to prepare 
and diſpoſe the minds of his diſciples to the belief of 


this divine myſtery, which ſoon after he laid open 


to them in theſe words, I am the living bread, who 


came down from heaven. If any one ſhall eat of this 


. bread, he hall live for ever, (Jo. vi. 51, 52.) But 
what was the bread, which they were to eat? He 


tells them in very plain werds: And the bread, which 


T will give, is my own fleſh, for the life of the world. 
(Jo. vi. 52.) The Jews wrangled and ſaid, How 
can this man give us his fleſh to eat? (ver. 53.) Here 


we ſee the unbelieving Jews were the firſt that doubt- 


ed of the real preſence. And what anſwer did 
he make to them ? How did he go about to ex- 
plain his words? Not in a figurative ſenſe, but con- 
firms what he had before taught in ſuch a ſenſe, 

as plainly implies a real preſence of his body and 
53 blood 
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blood in this ſacrament. Jeſus therefore ſaid to 
them; Amen, Amen, I ſay to you, unleſs you ſhall 
eat the fleſh of the Son of Man, and ſhall drink his 
blood, you ſball not have life in you, (ver. 54.) He that 
eateth my fleſh, and drinketh my blood, hath life eternal, 
and I will raiſe him up to life at the laſt day. For my 
fleſhis mr indeed, and my blood is drink indeed, (ver. | 
"$6.80; ” . 
dis truth he alſo revealed at his laſt ſupper, 
when he firſt inſtituted this great ſacrament. Hear TE, 
his words: As they were at ſupper, Feſus took bread, | 
and bleſſed-it, and brake it, and gave it to his diſciples, 
and ſaid, Take ye, and eat, This is my body. And ta- 
king the cup, he gave thanks, and gave it to them, ſay- 
ing, Drink ye all of this; For this is my blood of the 
New Teſtament, which ſhall be ſhed for many for the 
remiſſion of ſins, (Matth. xxvi. 26, 27, 28.) 
As they were eating, Feſus took bread, and bleſſing, 
He brake it, and gave it to them, and faid, Take ye, 
This is my body. And taking the cup, giving thanks, 4 
he gave it to them, and they all drank thereof, and | 
| he ſays to them, This is my blood of the New Teſta- 
ment, which ſhall be ſhed for many, (Mark xiv. 22, 23, 
24. | 
Fa taking bread, he gave thanks, and brake it, and 
gave it to them, ſaying, This is my body, which is 
given for you : Do ye this in remembrance of me. Alſo 
| the cup after he ſupped, ſaying, This is the New Teſta- 
| ment in my blood, which ſhall be fhed for you, (Luke 
i XX}. 10, 20.) = 
The ſame truth is clearly and fully delivered by 
St. Paul, writing to the Corinthians about the uſe 
of this ſacrament, who at the ſame time declares he 
! had received his doctrine from Chriſt himſelf.--- For I 
| received of our Lord what I delivered to you + That the 
| Lord Jeſus, the ſame night he was betrayed, took bread : 
| Aud giving thanks, he brake it, and ſaid, Take ye, and 
| | | | eat © 
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eat : This is my body, which ſhall be delivered for you: 


do ye this in remembrance of me. As alſo the cup, 
after he had ſupped, ſaying, This cup is the New 
Leflament in my blood; do ye this, as oft as ye ſhall drink 
it in remembrance of me, (1 Cor. xi. 23, 24, 25. 

It cannot be denied, but the written word in theſe 
texts is clearly expreſſive of a real preſence ; and that 
the denying of ſuch a real preſence, as Catholicks , 
hold, cannot ſtand together with the plain, obvious, 
literal ſenſe of God's word. Therefore, thoſe who 
deny the real preſence, contend, that the words of 
Scripture above cited, are to be taken, not in a literal, 
but a figurative ſenſe; and that the Euchariſt is the 
body and blood of Chriſt in figure only, and to be 
taken by the receivers, only as a bare remembrance 
of his death. If we aſk them, by what authority 
they forſake the literal ſenſe of God's word, and 
turn ſo many plain texts of Scripture to a figure; 
they have no anſwer to make, but that it is their Op:- 
nion, and the private judgment of their Sect, that 
ſuch is the true ſenſe of Scripture. 

Catholicks on the contrary, take the texts of 
Scripture above cited, in the obvious literal ſenſe, 
and believe it as a prime article of their Faith, that 
the body and blood of Chriſt are truly, really, and 
ſubſtantially preſent under the ſpecies of bread and 
wine in this ſacrament, and that by the Confecra- 
tion, a converſion or change is made of the whole 
ſubſtance of the bread into the body; and of the 
whole ſubſtance of the wine into the blood of Chrift. 
If any one aſk the reaſon of this our belief, or why 
we follow this interpretation of Scripture; be it 
known to all, that we do not follow our private 
Judgment herein, but the authority and doctrine of 
the whole Catholick Church and General Councils, 
which have clearly defined it. Their authority in 
thus expounding „ ought to be deciſive of 

this 
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this controverſy, as well as of the controverſy of the 
Trinity and Incarnation againſt former hereſies. It 
is true, the word Tranſubſtantiation and real preſence 
is not found in Scripture; neither is the word Con- 


ſubſtantial,or Trinity, or Incarnation, to be found there; 


tis ſufficient that the ſenſe is there; of which the 
holy Catholick Church is the Judge by authority 
from God, not private Reaſen. None but infidels 
will deny, but God can change one ſubſtance into 
another, as he did the water into wine at the mar- 
riage of Cana: ſo when he ſaid, Take, eat, this is my 
Body; he by the ſame omnipotent word changed the 
ſubſtance of bread into the ſubſtance of his body: 
but it is a great misfortune, as well as a great fault, 
to want Faith. | 

EXHORTATION. O Chriſtian ſoul; how 
much are you bound in gratitude to venerate and 
adore this divine myſtery, while the outward ſign is 
ſo viſible, the ſignification ſo plain, and the inſtitu- 
tion of it ſo manifeſt! For why was the Euchariſt 
inſtituted and given to us under the forms or ſpecies 
of ſuch things as we eat and drink, but to ſignify 
that Chriſt, really preſent in this ſacrament, is the food 
of ſouls? G1 dive not into this or any other myſtery of 
Faith; for nothing can perplex the mind more, than 
a vain ſearch into them by human reaſon: they are 


not the proper object of reaſon, as being above the 


ſphere of human reaſon. As God has pronounced 
the word, This is my body; take it in that ſenſe the 


Church in all former ages ever underſtood it. The 


Church was inſtructed . from its foundation' in this, 
as well as all other cone of OM aith, wy the Apoſ- 


| tles, 
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Objections againſt the I Fuchari 72 anf. ered. 


V WHY may not the words, This 1s my body, 
1 be W in a figurative ſenſe? Are there 
| not many figurative expreſſions in Scripture? 
4. There are: But that is not a ſufficient rea- 
ſon why thoſe words; This is my body ſhould be taken 
in that ſenſe, The figurative ſenſe is not only. con- 
trary to the belief of the holy Catholick Church, 
but to the Lutherans alſo; that i 85 to the en part 
of Proteſtants. 
Why then is the Euchariſt in Scripture, ſo 
often called bread? 
A. Becauſe it has the outward appearance or ſpe⸗ F 
cies of bread; and really is the bread of heaven. _ 
How can the ſame Body of Chriſt be i in d 
places at one time ? | 
A. By the omnipotent power, of God. \ 
N ©. Am I not to believe my ſenſes? my ſenſes, | 
il report, that the bread and wine {till remain in their. | 


F natural ſubſtance after conſecration, | 
= A. Your ſenſes only report, that the ES 
1 ſp ecies of bread and wine {till remain: at the ſame 
time Faith and Revelation teaches, that the ſubſtance 
of them does not remain, but is changed into the 
En: body and blood of Chriſt: So your ſenſes are not de- 
f ceived, but perceive their proper object, Which 45 

| the wed ſpecies of things. EI 

INSTRUCTION. Many are the eie of 
the incredulous to annul the Faith of the real pre- 
fence; but as they are grounded upon private Judg- 
ment and uncertain interpretations of Scripture, they 
| ought to have no weight with a well inſtructed Chri- 
| tian, who knows that he is commanded in ſuch mat- 
ters of Faith, to hear and obey the unerring Church» 
of Chriſt, Who has given No Nies to expound» 
| theſe 


| 
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rative: he was not then ſpeaking in parables, but 


K turn, ſays he, ſuch plain words of Chriſt to a 
ec figurative ſenſe, under pretext that there were 
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theſe texts of Scripture according to your private 
Opinion? Private interpretation of Scripture never 
was allowed in the Church of God, neither under 
the Old Teſtament nor the New; but under the Old 
law, was puniſhed with death. (Deut. xvii. 12.) 
Altho' ſome expreſſions in Scripture are figurative, 
as in parables; it is no conſequence that the words 
of Chriſt, Tir is my body, This is my blood, are figu- 


inſtituting a great ſacrament upon which our ſalva- 
tion depends; which was neceſſary for the world to 
know; and which could only be known from his 
words; it was not then a time to ſpeak in figures and 
parables, but plainly: Accordingly, his words are 
plain, and had led all the Chriſtian world before the 
reformation, into the belief of the real preſence; and 
the Catholick Church in all ages paſt, ever under- 
ſtood them in that ſenſe; and indeed moſt of the 
Proteſtants; as is demonſtrated by a learned Proteſt- 1 
ant writer in a treatiſe entitled, Reaſons for abroga- 4 
ting the Teſt, The authority of the holy Catholick 10 
Church is a ſufficient argument with the well in- | 
ſtructed, not to give ear to the figurative ſenſe: If 
you require further arguments, it is becauſe you do 
not believe the Church; and of ſuch Chriſt has 
pronounced, He that beheveth not ſhall be condemned. 
(Mark xvi. 16.) | . 7 

But if you muſt have other reaſons, you ſhall 


Ba C3 Rs + Ar 


have them from Luther, he cannot be ſuſpected of 


partiality to the Roman Catholick belief. To | 


cc figurative expreſſions in other places of Scripture, 

e was to open a way whereby the whole Scripture, | 

ce and all the myſteries of our ſalvation might be W | 

ce turned to figures. The ſame ſubmiſſion therefore 1 

« is required here, wherewith we receive the other 
— 1 © myſte- 


— 
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«« myſteries, without attending to human reaſoning, 
c or the laws of nature, but to Jeſus Chriſt and his 


« word only. Our Saviour ſpoke not in the inſti- 
de tution, either of Faith, or of the Holy Spirit, but 


„ ſaid, This is my body; and not, that Faith was to 


cc 8 you partakers thereof: what Chriſt ſpoke 


of, was not a myſtical. eating, but an oral eating. 


„ *T is true, Faith ought to be there to make it pro- 
& fitable; but to ſhew that even without Faith, the 
« word of Jeſus Chriſt had its effect, you need only 


e to conſider the communion: of 450 unworthy: 


„ He that eateth and drinketh unworthily, eateth and 


* drinketh judgment to himſelf, not di ſcernmg the bo 

* ee Lord. (1 Cor. at 29.) 7 
From which-words Luther proving, that the true 
body of Chriſt, and not in figure only, is preſent in 


this ſacrament independently of the Faith of the re- 


ceiver, he then declares thoſe to be impious, who 
hold it is his body in figure only, by affronting Chriſt 


not in his gifts, but immediately in his own perſon. 


(See the hiſtory of the variations: vol. 1. I. 2. 
numb.. 30.7) 
In a word, Chrift did not ay, This is my body in 


Naure, but abſolutely, This is my body: and, My 
Hab is food indeed: and, My blood is drink indeed: Nor 


did his Apoſtles, nor Judas himſelf object againſt it. 
No General Council, Fathers, or Church, ever un- 
derſtood his word otherwi ſe than in the literal ſenſe 
in the primitive ages. Berengarius with his follow- 
ers about the middle of the eleventh century, was 
the firſt that taught publickly againſt the belief of 
the real preſence, and endeayoured to raiſe a ſect 
againſt it; pretending, as ſome Proteſtants (or rather 
Preſbyterians) do in our days, that it is his body in 
figure only, and a bare remembrance of his death. 
But this error of Berengarius and his followers, was 
condemned in no leſs than eleven councils of biſnops, 

C 3 and 
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and at laſt retracted by himſelf; and his hereſy, like 


others, had no other conſequence but to make the 


truth triumphant; and the doctrine of the real pre- 


ſence and tranſubſtantiation, was clearly defined at 


the beginning of the thirteenth century in the fourth 


Council of Lateran; and afterwards in the General 


Councils of Florence and Trent. 

But is it not N ſaid, Do ye this in remem- 
Srence of me? 

Very true: but theſe words do by no means ex- 


clude a real preſence: on the contrary; thoſe who 


hold the real preſence, when they receive this ſacra- 
ment, they cannot but feel a much more lively remem- 
brance of his laſt ſupper. and death, than thoſe who 
only take bread and wine in memory of him. Theſe 
words Do ye this in remembrance of me, only inform 
us of the err 4 which we are to receive this ſacra- 


ment; viz. perpetual commemoration of his 


death; but 1 are not an explanation of the fore- 
going words, This is my body; nor do they alter their 
natural meaning: Hence, .it is remarkable, that two 
of the Evangeliſts, Matthew and Mark, have in their 
goſpels quite. omitted thoſe words, Do ye this in re- 
membrance of me:. would they have omitted them, if 


they believed them to be a neceſſary . of 
the words, This is my body? 


But why is the Euchariſt ſo frequently called 
bread in Scripture? I anfwer, that it is alſo ſo called 


In the Roman Miſſal itſelf, even after conſecration ; 


panem ſanctum vite æternæ; for which ſeveral good 
reaſons are aſſigned: firſt, becauſe it really is the 
bread of heaven, the bread of Life: ſecondly, be- 
cauſe it ſtil] retains. the ſpecies of bread, and there- 
fore is called bread, as angels appearing under the 


_ outward ſpecies of men, are in Scripture. called men. 
Finally, it is called bread, becauſe it was made from 


bread; as man is called 455 becauſe he was made 


Out 


— 
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out of duſt: Duft thou art, and into duſt thou ſhalt 
return. But leſt this expreſſion of bread ſhould lead 


us into miſtake; Chriſt himſelf, at the ſame time he 


calls it bread, tells us what this bread is: viz: The 


bread which I will owes is my own fleſh, for the life 
* the world. (Jo. 6. v. 52.) 

Tf any one aſk, how the ſpecies of bread and wine 
can remain without the ſubſtance? ſurely none but 
an infidel will deny, but this may be done by the 
fame power of God, which has ſo often made an- 
gels appear under the ſpecies of human bodies, when 
the ſubſtance of human bodies was not there, 

Still the incredulous is not ſatisfied, but objects 
once more, that it does not ſeem poſſible, how the 
ſame body can be in many places at once. 

But thoſe Proteſtants who make this objection, 
ſhould refle&, that their brethren-reformers the Lu- 
therans, all believing the real preſence, have this ob- 
jection to anſwer as well as Catholicks: As alſo 
thoſe who believe with the Church of England, That 
the body and blood of Chriſt is verily and indeed taken 
and received ly the faithful in the Lord's Supper; which 
of conſequence muſt needs be in many places at once 


in their Eaſter commurions. But let the Proteſtant 
learned biſhop Forbes give the anſwer to this ob- 


ego Many Proteſtants, ſays he, too boldly 

and n deny, that God has power to 
0 tranſubſtantiate the bread into the body of Chriſt. 
<6 *T'is true, all own that what implies a contradic- 
tion, cannot be done. But becauſe in particular 
© no body knows certainly, what is the eſſence of 
every thing, and conſequently, what implies a 
<<, contradiction, and what not; tis without queſtion 
a raſhneſs in any, to put limits to God's power, I 


(( 


„ approve the opinion of the divines of Wittem- 


„ burgh, who aſſert the power of God to be ſo 
* * that he can change the ſubſtance of the 
CG 4-- - 66 bread 
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*< bread and wine into the body and blood of Chriſt.” 
« Andif he can make the change at one time, ſo alſo 
«© at another in the ſame ſacrament, (Forbes de Euch. 
I. x. c. 2.) The queſtion is not, whether we com- 
prehend this myſtery of our faith, but whether it is 
revealed. Now it cannot be denied by any man of 
candour, that we have full as good grounds in Scrip- 


ture, Univerſal Tradition, and the authority of the 


Church, to believe the real preſence, as for the Tri- 


-Nity and Incarnation, or any other myſtery of the 


Chriſtian Religion. The myſtery then being re- 


vealed, vain philoſophy muſt be ſilent. 


But muſt I not believe my ſenſes? It appears to 
all my ſenſes, and to the ſenſes of all, that the bread 
and wine after conſecration, ill remain in the natu- 
ral ſubſtances of bread and wine. 

his may ſeem plauſible to the unlearned ; but it 
is falſe fk: The truth is, that the ſenſible 
qualities, or outward ſpecies of things, not the fub- 
ſtance of them, are the objects of ſenſe : Theſe till 
remain in the Euchariſt after conſecration; fo your 
ſenſes are not deceived, but perceive their proper 
object. But muſt we not conclude, you'll ſay, that 
where the ſenſible qualities, or accidents, or ſpecies 


of things are, there alſo is the ſubſtance under them; 


otherwiſe, we can never know by our ſenſes where the 
ſub ſtance of things is? therefore, as the ſpecies of 
bread and wine ftill appear in the Euchariſt after con- 
fecration; we have a right to conclude, that the fub- 
ſtance alſo of bread and wine is there ? 

In anfwer hereto, ſo far may be granted, that where 
eur ſenſes perceive the accidents, or ſpecies of things, 


we rightly judge the things to be there, unleſs we 


have certainty to the contrary, as we have in the pre- 
ſent caſe: For faith and revelation aſſure us, that in the 
Euchariſt, the ſubſtanceof bread and wine is not there : 
If after this you perſiſt, that the ſubſtance of bread 


and 
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and wine is there, becauſe your ſenſes perceive the 
ſpecies of bread and wine ſtill remaining after conſe- 
cration; tis not your ſenſes, but your infidelity de 
ceives you. So the Diſciples who ſaw Angels at the | 
ſepulchre of Chriſt under the ſpecies of men, if 
had believed their ſenſes more than revelation, whic 
aſſured them that thoſe who appeared, were angels, 
and not men, they had indeed been deceived, not by 
their ſenſes, but for want of faith, 

EXHORTATION. O] my foul; renew again 
your faith of the omnipotent power of God, ſhewn 
forth in the many wonders contained in the- holy 
Euchariſt. *Tis a work of infinite wiſdom; a work 
of infinite goodneſs; a work of infinite power; no 
wonder then that it is wonderful! At the ſame time, . 
there is no truth clearer in Seripture and tradition. 
The ſermons and other tracts of the ancient Fathers 
both Grecian and Latin, are fully expreſſive of it. 
All the ancient liturgies both of the Eaſtern and 
Weſtern Church, are as clear for the real preſence 
and tranſubſtantiation as the Roman Miſlal itſelf... 
Let learned proteſtants read them, and believe their 
own eyes. The General. Countile. of the Church 
define it in the ſame ſenſe, and in the ſame words in 
which Roman Catholicks at this day profeſs it. It 
was never impugned but by Zwinglians and Preſby- 
terians, and by a ſect of unbelievers in the eleventn 
century. Would God ſuffer his Church to fall into 
ſo grievous an error, (as is pretended) and remain ſo 
long therein, againſt this prime ſacrament of the 
Chriſtian law, and fo fruſtrate the covenant made, 
with her, ben he, the Spirit. of. truth, 11 Comes, 
be ſhall teach you. all: trurb, (Jo. xvi. 23.) Is not 

the whole Catholick Church. to which this promiſe 
was made, to be depended on before a few fragghng 5, 
members orvolik from her Faith?” _ 
O then, let the 2uthority of (God's word. cant. 


ed by his holy Church, ſupport Jo belief againſt. 
C3 al! 
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all temptations: Let not Senſe, but Faith direct yoũ 
8 of this divine myſtery, which is not an ob- 
ject of your ſenſes, but of Faith: Faith comes by hear- 


ing, not by fight : It is tbe belief of things that do not. | 


appear. (Ros xi. 1. & Rom. x. I7.) 


8 E C T. HI. 
On Communion in one Kind. 


He that eateth this bread ſpall live for ever. 
(Jo. vi. 58.) 
CANNO 8 reconcile myſelf to your prac- 


tice of receiving the ſacrament in one kind; 
why is it not taken as Chriſt inſtituted? 


A. Whether we receive in one kind or both, we 


fully anſwer the end of the inſtitution. 


. But does not Chriſt command all to receive. 


In both kinds? 

A. No: his cid at the laſt Supper to con- 
Tecrate and receive in both kinds, only reached to 
the apoſtles and to the prieits, whoſe office it is to 
offer the Euchariſtick Sacrifice, which cannot be 
done without conſecrating and receiving in both kinds 


. How far does the command extend to the 


prielfs in private communion ? | 
A. No further than to the reft of the faithful. 
Is not communion in both kinds frequently 
mentioned in Scripture? 
A. Yes: And there is alſo mention made as fre- 
quently of communion in one kind: This is the bread 
leſcending from heaven, that if any one ſhall eat there- 


2 ” may not die, (Jo. 6. ver. 50). If any man 


this breaa, he ſhall live for ever, (ver. 51). 

bor eateth this bread, ſhall live for ever. (ver. 58.) 
"INSTRUCTION. The holy Catholick Church, 
which received from Chriſt the whole power and 
1 7 of * che truth of his goſpel, has 


— 


de- 
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decreed in two General Councils, that of Conſtance, 
and that of Trent, that it is ſufficient to receive in 
one kind; fecing we believe that Chriſt himſelf is 


really prefent in this facrament, and received under 


each kind: And as the grace of this ſacrament is 
wholly derived from Chriſt therein really preſent, 


who is the fountain and cauſe of all grace to us; it 


cannot be doubted by any one who has 2 right Faith 
in Chriſt, that the ſame and as much is received 
under one kind as both. And thus it is eaſily un- 

derſtood, that communion in one kind does fully 
anſwer the end of the inſtitution. For what is the 


end of the inſtitution of this ſacrament, but that 


by approaching to it and receiving it, we may receive 
Chriſt, who is the food of ſouls, that he may pre- 
ſerve fas i in us, till ſoul and body arrive to liſe ever- 
Iaftinz? Now Chriſt being alike preſent under. the 
fpecies of bread, as under the ſpecies of wine; whe- 


ther we receive in one kind or both, we receive the 


ſame ſpiritual and immortal food of our ſouls, and 
all the grace eſſential to this ſacrament. _ 

Well: but fince Chriſt commanded all to receive 
in both kinds, you cannot, as you ſay, but think 
r wronged to be thus defrauded of the cup:z: 

id not he ſay to all, Drink ye all of this? 
This our erf miſtake: I hat command, 
Drink ye all of this, was not given to the lait. 
Chriſt at the laſt Supper gave two commands, both 
of them directed to the Apoſtles, and in them to 
the prieſts, not to the laity. The firſt is contained 
in theſe words, Do ye this in remembrance of me; 
waereby he gave 2 command, and alſo power, to con- 
fecrate in both kinds, which is not the office of the 
Jaity but cf prieſts. The ſecond in theſe words, 
Drink ye ail of this: whereby he commanded 
them to communicate in both kinds as often as 
they ſhall conſecrate: Now as the firſt command of 


 conſecrating in both kinds, was given only to 
the 
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the prieſts as is evident; and not to all the Chriſ- 
tian people, without diſtinction of clergy and 
laity; upon what grounds are you ſo confident, that 
the other command, Drink ye all of this, was di- 
rected to all the faithful, any more than the com- 
mand of conſecrating expreſſed in the words, Do 
ge this in remembrance of me; whereas, it is clear our 
Saviour in both ſpoke to none but the Apoſtles? It 
3s certainly therefore very wrong, in theſe our pri- 
vate interpreters of Scripture, to apply to all the 
Jaity the command of our Saviour directed only to 
the Apoſtles at the time he made them prieſts, and 
gave them power to conſecrate the holy Euchariſt ; 
for with as much reaſon they may pretend, that he 
gave the laity power to forgive ſins, and adminiſter 
_ Saptiſm in ordinary, and preach, when he ſaid to his 
Apoltles, I hoſe fins ye ſhall remit, they are remitted 
z:nto them; and when he ſaid to them, Go ye, and 
zeach all nations, baptizing them. 

Now, as to the command, Drink ye all of this; 
It is conſtantly fulfilled by biſhops and prieſts of the 
Catholick Church, as often as they conſecrate and 
offer the Sacrifice. But in private communions the 
receive as the laity, in one kind under the form of 
- bread. Can it be thought they intend hereby 10 de- 
Taud themſelves of one half of the ſacrament? 
F In a 4 Hes 8. ody in the primitive 
Church, for the laity to communicate ſometimes 
in beth kinds, and ſometimes in one: In public com- 
munions they did commonly (tho' not in all places) 
communicate in both; in private communions, in one. 
The learned part of our adverſaries know what I 
Here aſſert to be true; and the ſame may be eafily 
proved beyond reply. This ſhews that the primi- 
tive Church, which was taught and inſtructed by the 
Apoſtles in all matters of Faith and ſacraments, 
knew of no divine command for all the laity to re- 


ceive in both kinds. 
* ; 'T here 
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There are ſtatutes and injunctions in the reformed” 
Churches themſelves, to adminifter the communion 
in one kind, to ſuch of their people as have an anti- 
pathy to wine, which is fairly owning, that it is 
not contrary to the inſtitution and command of Chrift 
for if it were, it would be not only a half ſacrament, 
but a whole facrilege, not to be diſpenſed with by 
= ordinance of any Saen. or the act of any 

ate. 

As to the frequent mention in Scripture of com- 
munion in both Finds, there is alſo much mention 
therein of communion in one; from whence, neither 
you do rightly infer, that the laity communicated 
always in both; nor we, that they communicated 
always in one: But the only right inference is, that 
they communicated ſometimes in one, and ſometimes 
in both; it being uſual in writers, to mention the 
manners and cuſtoms of their times, as they were 
commonly done. 

To conclude; Is it not ſtrange, that a ſet of obſcure 
men, Luther, Calvin, and their followers, without 
miſſion or authority from any lawful ſuperior, ſhould 
be more knowing and clear-figlited in this and other 
divine matters, than our primitive anceſtors, and 
ſhould now ſee things whotly unfeen in all ages 
before? 

EXHORTATION. O Chriſtian foul ! as 
you believe and ſubmit to all truths taught by the 
holy Catholick Church; be you alfo obedient to 
this point of her doctrine and diſcipline, grounded 
on the ſame authority and antiquity. 

As then you believe the body and blood of Chriſt, 
even Chriſt himſelf, is truly preſent under each kind, 
and life promiſed to the receiver of either; follow the 
preſent practice of the Catholick Church; authoriſed 

the decrees of General Councils. Prepare your- 


Fif 6 to a holy communion in one find. O —_ 


62 . The Poor Man's Controverſy. 
this bread of heaven, remembering the word of Chriſt, 
that he who eateth thereof may not die. Adore your 
bleſſed Jeſus equally pretent in one kind as in both, 
and therefore cannot fail to produce the ſame fruits 
and effect in your ſoul. 
But no wonder thoſe are in an error about the 
manner of receiving this ſacrament, who are in an 
error about the ſacrament itſelf, . neither believe 
the body and blood of Chriſt is received, neither in one 
kind nor both. Let them firſt believe the real preſence 
with all orthodox Chriſtians throughout the world 
and true faith will open their (yes, to ſec that the 
facrament is entire in cither kind, Ch:1ft being entire 
in each. Luther indeed held, that only the body of 
_ Chriſt is preſent together with the bread, and only 
the blood of Chriſt with the wine, which is putting 
him in a real ſtate of death; in which abſurd ij ſtem it 
would indeed be conſequent, that there is not as much 
preſent in one kind as in both. But as one abſurdi- 
follows the other, we muſt renounce both, and 
thank God that has enlightened us yith the true faith, 
whereby we know there can be no ſeparation of the 
body and blood of Chriſt ſince his reſurrection ; nor 
ſeparation of his Divine Perſon, and his human Na- 
ture, fince his Incarnation ; and therefore he is entire 
in each kind in this adorable ſacrament. 

When thereſore you are preſent at the facrifice, 
raiſe up your heart to both kinds, and Join with the 
prieſt in commemorating the death and pation of our 
Lord: O! think how his body was crucified, and 
_ blood : ſhed for you! Abhor that vain and ar- 
4 doctrine, which teaches that Chriſt is only pre- 

— in the Euchariſt in figure, like former hereticks, 
who held that he was only in figure upon carth before 
his paſſion, and not truly and ſubfantially. Con- 
feſs him really preſent under each kind, and adore 
him as your Lord and your God: Ab / . my Lord and 


21 Cod. ohn xx. 28. | 
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8 E C T. IV. 
The E: ucharif a erh. 
Do ye this in remembrance of me. (Luke An 10 : 


eos is the Maſs ? | 
8 A. Tis a ſacrifice or offering of the 
body and blood of Chriſt, under the ſpecies of bread 
and wine. 

S. By whom was it inffitutecht ? 

4 By Chriſt at his laſt ſupper. 

To what end was this done? 

F That the ſacrifice of the croſs might be daily 
repreſented before our eyes, and the memory of it 
ever continue; and that the bleſſed fruits thereof 
might be continually imparted to us. 

INSTRUCTION. Religion is the worſhip of 
God, and this duty we ſulfill in the moſt eſiential 
manner, by offering ſacrifice to him, in acknowledz- 
ment of his ſupreme being, and dominion over us 
and all creatures. For this reaſon, under the law of 
nature, before a written Iaw was given, God was 
worſhiped publickly by ſacrifice, by his ſervants and 
adorers, the ancient Patriarchs and their Families; 
Abel, Enos, Noe, Abraham, Job, Melchiſedeck, 
who always believed that ſacrifice was a neceſſary 
worſhip, and that it could not lawfully be offered to 
any other but the true God, as the law of Moſes 
afterwards plainly taught: E that ſacrificeth to the 
gods ſhall be put to death, to any other bat to the Tord 
only. (Exod. xxii. ver. 20.) 

Under the law of Moſes, three kinds of berifics 
were appointed to be offered by the prieſts of that 
law, viz. the Halicauſt; the Sin-offering ; --and the 
 Peace-offering. But theſe ſacrifices were only types 
and figures of another ſacrifice to come, and were not 
adequate to the n of God. At length then 
| Chriſt 


* 
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Chrift coming, and finding in the world no offering 
pure enough to be offered to God, he offered himſelf 
once on the croſs, and by his inſtitution and com- 
mand, is daily offered on the altar. Then all the 
ſacrifices of Aaron, the Holocaufts, the Sin-offorings, . 
and the Peace-offerings, which were but types of this, 
were to ceaſe, and the only ſacrifice of the Mediator 
to remain; in which all perfection is found, that 
can be as well in the facrifice as in the Sener 5 
now, that this ſacrifice may never ceaſe, the prieſts 
are commanded to do what Chriſt did at the laſt ſup- 
per fo to announce the death of the Lord till he cometh, 
(1. Cor. xi. 26.) Thus the ſacrifice of the croſs. 
and the altar has fulfilled in truth, all that was figured 
by the ancient ſacrifices; this one anſwering the end 
of them all; as being the moſt perfect Holocauft of 
divine love: The true Peace-offering, and propitia- 
tion for fm; and the moſt acceptable thankſgiving” 
that can be offered to God for all his benefits. 

This daily ſacrifice was phinly forctold by the 
prophet Malachy, in theſe words : My will is not 
with you, faith the Lerd of hefts, and 1 will not a- 
cept an offering at your hands : . from the riſe- 
ing of the fun unto — ſetting thereof, great is my 
the Gentiles. And in ay 2 ph 


— and in one place; this which; is 
— — ophet, to be offered from the iſing 
of the ſun to 5 ſetting thereof in all places. What 
— ets. 

| IC 
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which being the ſame hoſt that was once offered on 
the croſs, is truly moſt pure and Holy. This is the pure 
offering 3 by Malachy, which has been for ſo 
many ages offered to the name of God in every place by 
the converted Gentiles. Accordingly, the primitive 
Doctors of the Church, St. Juſtin, Iræneus, Ter- 
tullian, and Cyril of Alexandria, apply this prophecy 
of the euchariſtick ſacrifice, and teach in expreſs 
terms, that the apoſtles learned from Chriſt, to offer 
this ſacrifice throughout the earth. (See Juſtin. Dial. 
cum hay ny = Tertull. con. Marcionem, lib. 3. 
c. 21. *. 4. c. 42. n con. Jud. lib. 2. 
12. 16.) 

* not written, that Chriſt ring * 
1 eee, n far fin, (Heb. 

I 
— there is but one ſacrifice o redemption, 
viz, that of Chriſt upon the croſs ; required but 
once the ranſom paid; and. this is the ſacrifice of | 
redemption St. Paul ſpeaks of, where he ſays, there is 
-_ more oblation for fin : the redemption wrqught. by 

his ſacrifice on the croſs was an eternal redemption. 
Feet as his prieſthood was not to be extinguiſhed by 
his death, but ever to continue according ts the order 
of Melchiſedeck; he left a viſible ſacrifice to his Church; 
vi. his body and blood, under the ſpecies of: lirvad 
and wine, which he offered to his eternal Father at 
the laſt ſupper, and delivering it to the apoſtles to par- 
take thereof, he commanded them, and in themi the 
prieſts heir ſucgeſfors, to offer the ſame by theſe . 
words, Do ye this in remembrance of me; that ſo 
by this offering, his ſacrifice on the croſs may be 
daily repreſented before our eyes, and the memory 
of it continue to the end of the world: And as 
in this divine ſaprifice of the altar, the ſame Hoſt is 
offered as on the croſs ; well may we believe that it is 


a 0 fee; and —_—_— 
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fins, and the fruits of that moſt wholſome ſacrifice of 
our redemption on the croſs, are plentifully imparted 
daily to all devout adorers by this of the altar; ſo far 
is this from derogating from the merit of the other: 
at the jame time, by this divine ſacrifice we render 
ſupreme worſhip and due honour to God upon his 
altars in all places, as the prophet foretold ; and all 
the faithful are united in one publick worſhip. (See 
Coun. of Trent, Seff. 22. c. 1, 2.) 


If our adverſaries object, That every prophecy of 


feripture is not of private interpretation. 
This we grant; nor do we interpret the prophecy 


of Malachy, as proteſtants do, by our private inter- 
pretation: but in this and other texts of ſcripture, 
relating to the both as a ſacrament and ſa- 
Erifice, we — the” public interpretation of the 
church and fathers: For fo the holy Catholick 
<< Church ever underſtood and taught,” as the coun- 
cil of Trent obſerves. (Seſſ. 22. c. I.) 
As to the fathers, the moſt eminent . 
writers, after they had diligently examined their 
writings on this head, at length fairly owned, that 
theſe ancient doctors taught the euchariſt to be a 
ſacrifice, as well as a ſacrament, to be offered to God 
all over the world. It cannot be denied, ſays 
„ Rempnitius, a rigid proteſtant, but the ancients, 
<< when they ſpeak of the celebration of the Lord's 
ſupper do uſe che word ſacriſice, immolation, ollation, 
ho, victim. (Exam. Con. Trid.) | 
Luther alſo, after an exact ſcruiiny of the fathers 
ſentiments, at length puzzled howto expound them 
in favour of hi reform, bids farewel to them all in 
theſe words: If there is nothing more to be ſaid, 
it is later to deny all, than to grant that the maſs 
« is a ſacrifice.” | 


To Luther, we may add Calvin, who gives = - 


| the fathers to us as roundly as Luther: I fee, 
« ſays 


| 
| 
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as hk * that the ancients alſo turned this memo- 
rial to a different purpoſe than is | ſuitable to the 
& inftitution of our Lord; inaſmuch as their ſupper 
carried the face of I know not what, repeating and 
SAGE of a compa ob CHIEN I. 4. c. 18. 
rec} 
3 Edina of Magdeburgh alſo, Who were 
rigid Lutherans, confeſs that the primitive Fathers 
taught this our ne ung revs of the Eucha- 
riſtick ſacrifice. 
(Cent. 2. c. 4. col. 63) They blame Se. re- 
neus for teaching this ſame doctrine. Of the 
„Oblation, ſay they, Irenæus ſeems to ſpeak im- 
<< properly enough, when he ſays, That Chriſt 
66 taught a new oblation of the New Teſtament, 
<<. which the Church receiving from the RE 
offers to God all the world over.. 
(dent. 2. c. 24. col. 63) They likewciſe- blame 
St. Ignatius Martyr, for the ſame doctrine 
(Cent. 3. c. 4. col. 83) They cenſure St. 
Cyprian for teaching, That the prieſt officiates 
in the place of Chriſt, and that a facrifice Is 
* offered to God the Father. 
From the teſtimonies of all theſe proteſtant wri- 
ters, proteſtants themſelves cannot but conclude, 
that theſe moſt ancient primitive Fathers held the 
Euchariſt to be a ſacrifice of divine inſtitution 
and what they taught in their dogmatical writings, 
the ſame was in practice all over the Chriſtian- 
Church, as all the ancient liturgies at this day ex- 
tant bear witneſs. Let but our adverſaries in- 
ſpe, and read over the liturgy of St. James; that 
of St. Clement; that of St. Baſil; and of St. John 
Chry ſoſtom; chat expounded by st. Cyril of Je- 
ruſalem; and that by St. Ambroſe; the Armenian; 
the Coptick; &c. in every one of them they will 


find a rule or canon preſcribed for the offering this. 
fſacri- 


E8 The Poor Man's Controverſy. 


facrifce of the body and blood of Chriſt under the 
fpecies of bread and wine, for the living and the dead, 
expreſſed in as full terms as in the Roman Miſſal. 
The maſs then is as ancient as. Chriſtianity: And 
with good grounds, both from Scripture and traditi- 
on, did the "Council of Trent define: That therein is 
offered to God @ true and propitiatory ſacrifice both for 
the living and the dead. (Sefi. 22. Can. 1. & Can. 3.) 
_ EXHORTATION. © Chriſtian, praiſe God 
in all his wonderful works, chiefly in the holy Eu- 
chariſt, which by his inſtitution he has made both 
ſacrament and ſacrifice: In the one, to be the ſweet 
food of our ſouls; in the other, that we may give: 
to God due adoration and thankſgiving ; that we my 
have Chrift preſent on our altars to zntercede for us 
and to expiate our daily fins. His love and 
is fo 22 yield up his life once on 
— enibmageien, but he would ſtill con— 
tinue to be our ſacrifice on the altar for the ſins 
ef mankind, by daily imparting the benefits of his 
—— paſhon, to ſuch as are there prayed for 
and r ended, whether living or dead, by the 
mind thet eifers; Chrift himſelf, 1 who is the Hoſt. 
interceding for them: Ever living to intercede for us, 
as. Ot. Paul fays, (Heb. vii. 25.) he is the true 
Moſes, ftill diverting the ſcourge of heaven from us. 
O think yourſelves moſt happy. under ſuch a di- 
vine Holocauſt } never fail attending thereat; but let 
it be with a pure heart, with a contrite heart; with 
interior adoration, devout thankſgiving; and fervent 
Prayer and ſupphcation; ſtill renewing the memory 
ef his death, which is commemorated in this. daily 
ſacrifice, and by which the merits and fruits thereof 
are plentifully imparted to our ſouls. Say then, 
Lan of God, who takeff . _— 
mercy on . 


— 


us 3. 
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On the Latin Liturgy or Maſs in the Latin Tongue. 
EA WHY is the maſs and the divine office in 
your Catholick Church celebrated in the 
Latin tata, and not rather in the vulgar tongue of 
very country ? 
A. To keep up an uniformity i in the divine wor- 
ſhip in all places; and to avoid the changes that 
the vulgar languages are ſubject to. 
= But would it not be more edifying to the 
bs” nary the 1 ignorant, in a language which 
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. ke — in the vulgar tongue of every 
country, would be attended with great inconvenien- 
cies: neither is it fo very requiſite; ſeeing the prieſt at 
maſs is not preaching, but praying, and offerng ſacri- 
fice for the people; and they are otherwiſe inſtructed 
in the meaning of this ſacrifice. 

. How can the ignorant and illiterate be awd 
to underſtand the meaning of a Latin ſervice? _ 

A. *Tis the paſtors care to inſtruct them from 
their infancy: Beſides, the maſs is tranſlated into 
many of the vulgar languages, and inferted into 
common prayer books: Not indeed for the lay 
people to recite the canon along with the prieſt, but 
only to inform them and their proteſtant neighbours 
of 'the meaning thereof, that they may the better 
join with the prieſt by devotion and conſent. . 

D. But how can they join with the prieſt in 


What do not underſtand ? 


A. is ſufficient their intention goes along with 
him in commemorating the death of Chriſt : God 
does not ſo much regard the lips as the heart. TIED 


INSTRUCTION. The Catholic Church 


Aàever held it as a neceffary rule, that the liturgy 2 


# 
| 
o 


= Ignorance: * 
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be celebrated in a language wnknown to the people. 
This is evident; becauſe from the beginning her 
liturgy was chiefly i in Greek and Latin; in Greek for 
the eaſt ; and in Latin for the weſt; which were the 
languages the moſt univerſally underſtood in thoſe 
times. Yet neither did the judge it convenient or 
neceſſary. that it ſhouid be celebrated publickly in 
the vulgar tongue of every country: This is alſo 
evident; for tho* Greek and Latin in the primitive 
ages of the Church were the moſt univerſal lan- 
guages; yet they were unknown tongues to very 
many of the vulgar people in moſt nations, who: 


bad their peculiar language, and knew and ſpoke no 


other; notwithſtanding, the Church never indulged 
them with the liturgy in their vulgar tongues, but 
ſtill kept it in the learned languages: For which 
many very good reaſons are aſſigned. 

Firſt, becauſe the learned languages being fixed 
by the rules of grammar, are not liable to theſe 
changes and corruptions as the vulgar languages are. 
Secondly, to keep an uniformity in the publick 
worthip of God in all parts of the Church, tho”. 
ever > widely diſtant ; for now, thoſe that travel 
into foreign countries, finding there the liturgy in 
the ſame language as at home, if they are prieſts, 
they can officiate; if not, they can attend it with, 
the ſame devotion as in their own country. But in 
the reformed Churches, where the liturgy is allowed 


in the vulgar tongue of every country, they are 


barberous in reſpect to one another, all reading and 
praying in wzknown tongues, underſtood generally by 
none but the natives of each particular. country. 
With good reaſon then the Council of Trent did 
not think fit to decree, that the maſs ſhould be ce- 
lebrated commonly in the vulgar. tongue of every 
country. 1 c. 8.) Not to keep the vul- 


that 
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that aſperſion ; for the Council at the ſame time in- 
joins all paſtors to inſtruct their people diligently in 
their vulgar tongue, in every point of the liturgy : 
Is this keeping them in ignorance? Thus the illi- 
terate receive no prejudice by the liturgy being cele- 
brated in the Latin tongue, they being well inſtructed 
in the meaning thereof, 2 their paſtors, and by many 
excellent writings publiſhed for that purpoſe. They | 
are taught that the prieſt at the altar, by the inſtitu- 
tion of Chriſt, is offering ſacrifice for them, and that 
the ſacrifice is propitiatory both for the living and the 
dead. * Tis ſufficient that they join with him by con- 
ſent and devotion, tho” they neither underſtand, nor 
ſo much as hear the words of the canon, or offering; 
which by the rituals of all the liturgies both of the 
Eaſtern and Weſtern Church, is ordered to be reci- 
ted in ſecret by the prieſt that officiates, as wr. his 
proper office: 

And as in the time of the old law it was ſuffci- 
ent for the people who ſtood out of the temple, and 
were out of the ſight and hearing of the prieſt that 
offered the ſacriſice, (Luke. i. 10.) ſufficient, I 
ſay, for them to know that he was offering Geri- 
fice for them, and to join in heart and intention 
with him; ſo now it ſuffices for the Chriſtian people 
to be preſent with devotion, and join with the offer- 
ing by conſent, tho' they neither ſee nor hear the 
prieſt at the altar, which muſt be commonly the caſe, 
eſpecially in all great Churches. Even the deaf, 

blind, and dumb, may be made ſenſible of what is 
doing for them in the divine ſervice. 

As to the other parts of the divine older of he 
Church in Latin, what offence can it give? Seeing 
the people at the ſame time pray in a language which 
they underſtand, and the prieſt prays for them in a 
language which he underſtands: Yet even herein the 
people may join by their devotion, as they well _ | 


1 s 
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the Church office conſiſts of pſalms, and hymns, 


and other moſt devout prayers: And if the eſſence 


of prayer is an elevation of the heart and mind to God; 


no one, I think, need be afraid of glorifying God by 
Joining in the divine office, tho' he underſtands not 


the language.---So thoſe religious communities of 


women repeating the divine office in Latin, tho” 
many of them underſtand not the language perfectly, 
I doubt not, receive great benefit by joining with 


the choirs of the Church, and the choirs of . 


in praiſing God, who does not ſo much regard the 


mouth as the "ce and intention. He is more ho- 


noured by the heart than the /zps.---As to inſtruc- 
tions, ſermons, exhortations; theſe throughout the 
whole Catholick Church, are pony delivered in 
the vulgar tongue of every coun 
EXHORTATION. As you are ſufficiently in- 
ſtructed and underſtand the meaning of the divine 
ſacrifice, which is offered to God in all places, as 


the prophet Malachy foretold; join daily with the 


rieſt in commemorating the death and paſſion of our 
Lord. Reflect well on what he ſuffered for you in 
the garden; in the ſeveral courts of Annas, Cai- 
phas, Herod, Pilate, and on the croſs. ; 

And as the prieſt is not preaching but praying for 
you, join your intention with his, while he offers 


the ſacrifice for all who are preſent with devotion : 


He offers it as a divine Holocauſt, to give to God 
that ſupreme adoration which is due to him. Adore 
God then at the fame time in ſpirit and truth. Re- 
turn thankſgiving and praiſe for all bleſſings received: 

Supplicate for pardon of your {ins thro” this facrifice 


of propittation. And let your petitions be made known 
| to God thro” Jeſus Chriſt, who on the altar is both 


prieſt and ſacrifice. Every time you ſhall attend 
this divine ſervice'with devotion, the merits and 


fruits of his paſſion will redound to the good of Pol, 
| ſo * 
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ſoul. Pray for all who are blind to this m 


There are none ſo blind as thoſe wy will not 
the OT Myſteries: of our rF aith. 


CHAP. R, lat 
On Penance, and Confe fm of Sins 70 a Prieft.. 


"wm i ye MY remit, they are remiited unto them. 7 
00% 43.) : 


9. W HA T do you mean by Padua #1 | 

A. ede which before the coming . 
Chriſt was mo Sacrament, is now made a Sacrament 
of divine Inſtitution, by which all ſins committed 
after Baptiſm are remitted to true penitents. . . 


- 2, What is required on the part of Penitents for 
this remiſſion of fins ? 


A. To be contrite of heart: To confeſs their 
ſins to the Prieſt. And to perform the ſatisfaction 
or ,penitential works enjoined. - Theſe are the diſpo- 
ſitions required of Penitents : But the Abſolution 
is given by the Prieſt ; and the grace! that e 
the ſinner given by God. . 
2. By what 69k does the Prieſt at 23 
A. Not by any power of his own, but by the 
power of Chriſt, which he imparted to the Apoſtles, 
and to:thoſe who ſucceed them in the Prieſthood, 
When was this power given them: 
When after his Reſurrection he breathed on 
them, ſaying, IVhoſe fins ye Jhall remit, they are re- 
mitted unto them; and whoſe ſins ye ſhall retain, hey 
are retained. (Jo. xx. 23. "fs 


2B. Was this 1 Sen to any others but. the 
Ar Ales ? 


D f : | 7 4. ve 
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A. Ves; as I faid, it was undoubtedly to paſs 
to their Succeſſors. As when he gave them power 
to Preach, Baptize, and Confecrate; who can 
doubt but that power paſſed to thoſe who ſuc- 
ceeded them by a lawful Election, Ordination, and 
Miſſion? | 

2. It ſeems as if you made Gods of your Prieſts ; 
=" power of forgiving fins only belongs to 

im. | 

A. No more than Chriſt our Lord made Gods of 
the Apoſtles, when he gave them this power: Can- 
not God make men the inſtruments of his power; 
as he did Moyſes and Aaron under the Old Teſta- 
ment, and his Apoſtles under the New? 

D: Is it not enough to confeſs to God? | 

A. Before Penance was made a Sacrament, it was 
ſufficient. But now Confeſſion both to God and 
the Prieſt is made neceſſary ; becauſe we live under 
a law that requires it; and at the ſame time gives 
the Prieſt power to abſolve us in the name of 

- D. Is not Confeſſion to a Prieſt, and Abſolution as 
held by Catholicks, an encouragement to Sin? 

A. Quite the contrary : For Confeſſion is a great 
reſtraint to nature; and many conditions are re- 
quired to a valid abſolution; vis. A ſincere ex- 
amine of conſcience, and Confeſſion of every mor- 
tal ſin to the Prieſt; a hearty ſorrow for them; 
and a real purpoſe of amendment; with ſatisfaction 


Tor fins paſt, 


INSTRUCTION. | ©& Penance was not a Sa- 
-. ® crament before the coming of Chriſt, nor ſince 
r his coming to any one before Baptiſm. But 
 & Chriſt our Lord then in particular inftituted' 
< the Sacrament of Penance, when after his Re- 
« ſurrection from the dead, he breathed on his 
% Diſciples, ſaying, Receive ye the Holy Ghoſt; 
1 5 % Thoſe 
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< whoſe ſins ye ſpall remit, they are remitted" unto 
<c them; and whoſe fins ye ſhall retain, they oy 
<< retained. By which remarkable action, he 
< to his ApoſHes and their lawful Succeflors, — 
„ power of remitting and retaining ſins, for the 

« reconciling of the Faithful, who fall into ſin 
after Baptiſm: So the F athers unanimouſly ever 
<< underſtood it: And the Catholick Church witk 
c great reaſon, formerly condemned and explod- 
<6 ed the Novatian Hereticks, who denied this 
«© power of remitting ſin,” 80 far the Council 
of Trent: (Seſſ. 14. chap. 1.) And the fame 

Council has pronounced 3 to thoſe aube ſbal! 
ay, that Penance, as uſed in the Catholic Church, is 
not truly and properly a Sacrament, inſlituted by Chriſt 
cur Lord, for reconciling the Faithful as often as they 
fall into fin after Baptiſm. (ibid. Can. T.). 

We hold then two eſſential truths : Firft, That 
| Baptiſm is neceſſary for remiſſion of Original Sin, 
and all fins committed before Baptiſm. Secondly, 
That Penance is a Sacrament neceflary for remiſſion 
of ſins after Baptiſm. By Baptiſm we have the firſt | 
remiſſion By Penance, the Second. For ſince men 

are ſo frail, as all muſt know, and as apt to 
fall into fin after Baptiſm as before; it was neceſ- 
fary the Church ſhould have another Sacrament of 
divine Inſtitution, beſides Baptiſm for remiſſion of 
ſins after Baptiſm ; ſeeing, that without remiſſion 
of ſins the ſoul cannot be ſaved. 

Hence God, rich in mercy, knowing this our 
frailty, has provided a remedy for all, who are fal- 


len again under the power of the devil, and the 


flavery of ſin, ſince their Baptiſm, to reſtore them 
again to the life of Grace: And this remedy is the 
Sacrament of Penance, which by applying the be- 
nefit of Chriſt's death, remits all ſins to ſuch as 
are * penitent. (Coun. Trent, ſeſſ. 14. chap. 1.) 

D 2 | 2 
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There is no fin nor ſinner, if penitent, excepted. 
What an unſpeakable comfort to all ſuch ! How 
melancholy and miſerable the condition of thoſe 
who acknowledge not this truth ! Who have no 
Sacrament for remiſſion of fins after Baptiſm ; but 
live and die in their fins without this remedy !/ 
They believe in the firſt remiſſion of ſins by Bap- 
tiſm; and why not in the ſecond by Penance? Is 
not the ſecond as eſſential and neceſſary for the ſalva- 
tion of the ſoul as the firſt ? Is it not a truth acknow- 
ledged by all, that without the forgiveneſs of ins, 
the ſoul cannot be ſaved? And is not the divine In- 
ſtitution of the Sacrament of Penance, and the 
Prieſt's power of abſolving, as clear in the Goſpel, as 
Baptiſm, and his power of Baptizing ? Of the one 
it is written: Go ye; teach all Nations, baptizing 
them in the Name of the Father, and of the Son, and 
ef the Holy Ghojt. (Matth. xxvui. 19.) And, Unleſs 
a man be reborn of water and the Holy Ghoſt, he can- 
not enter into the Kingdom of God. (Jo. iii. 5.) 
Of the other, it is written: Receive ye the Holy 
Got; whoſe fins ye ſhall remit, they are remitted un- 
to them; and whoſe fins ye ſhall retain, they are re- 
tained. (Jo. xx. 23.) Yet, the Prieſt abſolves in 
the name of God, and by the authority of God, 
not by any human power: I abſolve thee from thy 
ins, in the Name of the Father, and of the Son, 

and of the Holy Gt. = 
©. But why is it not enough to confeſs to 
A. Let St. Auguſtin give the anſwer : © In vain,” 
ſays he, did Chriſt ſay ; Whoſe fins ye ſhall remit, 
<< they are remitted unto them, if it were ſufficient 
<< to confeſs to God only; it would fruſtrate his 
<« words, and the truth of the Goſpel.” Confeſſion 
of fins to the Prieſt, is therefore neceſſary for this 
Teaſon, becauſe we live under a divine Law that re- 
| | | quires 


* - „ — 


| 
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quires it. Hence the Council of Trent defines, that 
it is neceſſary by divine right, to the remiſſion of 
ſins, for all the Faithful who are fallen into ſin after 
Baptiſm, to: confeſs to the Prieſts all and ſingular 
mortal fins, even the moſt hidden, and ſuch as 
are only againſt the two laſt commandments of the 
Decalogue, with all the circumſtances that change 
the nature of the ſin; as far as they can remember, 
after a diligent examen of their conſcience; and the 
Council pronounces Anathema to thoſe who ſay the 
contrary. (Seff. 14. c. 5. & Can. 7.) 

Some {hill object further: That at this rate it is 
ſufficient to run to a Prieſt, and confeſs even the 
greateſt crimes, and believe all is well: Thus con- 
feſſion to a Prieſt encourages ſin. | 

On the contrary, I will ſhew, that it is the 

_ + greateſt curb to ſin, inaſmuch as it puts the greateſt 
reſtraints on a ſinful nature: For many conditions . 
are required to a good Confeſſion and a valid Abſo- 
lution: As firſt, a ſerious. examen of Conſcience, 
of the number and weight of our fins; ſecondly, a 

; hearty forrow and deteſtation of thenr; thirdly, a 
fpecial Confeſſion of them to the Prieſt, which is 
a great act of ſelf-humiliation; fourthly, a firm 
and real purpoſe of amendment; laſtly, a faithful 
performance of the penance enjoined, Now, let 
all reflect whether theſe, which are no eaſy duties, 
are encouragements to ſin. Nay, tho' Confeſſion 
were a mere human political act, it would be a great 
reſtraint upon many exceſſes committed by man: 
But as it is a Divine Act, and a Sacrament which 


| - gives grace, it is ſo far from promoting ſin, that it 
| is the moſt powerful help to overcome it. At the 
fame time it gives the greateſt comfort to Penitents, 

| reconciling us again to our offended Maker and Re- 

| | deemer. This is the voice of God to all that repent 
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and confeſs : l hoſe fins ye Sal] noma; they are re- 
mitted unto them. 


In a word, we have the ſame grounds for our be- 
lief of the divine inſtitution of the ſacrament of Pe- 
nance, as for Baptiſm : viz. The word of God ex- 
pounded by the authority of the holy Catholick 
Church, formerly againſt the Novatian Hereticks, 
and fince in her General Councils ; as in the founth 
of Lateran, of Florence, and Trent, againft the 
ſectariſts of latter times. 

EXHORTATION. Praiſe God, O Chriſtian ! 
in that divine Power which he gave to his Apoſtles 
and their Succeſſors by theſe words: boſe fins ye 
ſhall remit, they are remitted unto them. Have re- 
courſe to it as your neceſſities ſhall require. As the 
bleſſing is great, great is your obligation of humbling 
yourſelf under the divine juſtice, and the divine 
mercy. Seeing your ſoul is ftained with many im- 
pieties; confeſs them both to God and his Miniſters, 
as penitent David did to Nathan; that you may hear 
thoſe comfortable words: I abfelue thee from thy ſms, 
in the Name of the Father, Son, and Holy Ghoſt, 
whereby you are juſtified in "the ſight of God. 

But remember, you come with the conditions re- 
quired for Abſolution : : To wit, a good confeſſion; 
a contrite heart; a ſincere purpaſe of amendment; 


2 ready will, to fulfill the penizential works enjoined | 


by the Prieſt. 

God has done, and ſtill continues to do great 
wounders by man, eſpecially by his Miniſters. As 
in Baptiſm be puriſies the ſoul by water, and thoſe 


words of his Miniſter : I baptize thee in the Name 


of the Father, and of the Son, and of the Holy 
Ge So in the Sacrament of Penance, / _ 
words of the Prieft : I abſofve thee from t 
in the Name of the Father and of the Son, and of tb: 


Hay G He ſigns and teals our pardon in a 
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ven. Both are done by the power of God commit- 
ted to his Miniſters; they by his inſtitution ad- 
miniſtering the Sacraments ; and he at the ſame 
time, by the ſame giving the Interior grace, and 
effect thereof. 

Delay not then your repentance, but embrace the 
_ preſent time of mercy, and be converted to the 
Lord your God, before his juſt wrath and mdig- 
nation overtake you. Reflect well, repent well, be- 
fore you preſent yourſelf at the throne of divine 
mercy, that your ſins may be blotted out. * 
yourſelf, that you may not be 1 


CHAP. XI, 


Of Tedulgences. | 


Whatfever thou ſhalt unbind on Earth, hall be ute 
bound in Heaven. (Matth. xvi. 19.) 


2. 939 do you mean by an Indulgenoe? 
A. Tis a "kan of the temporal pu 
niſhment due to ſin, after the guilt thereof . 
remitted by the Sacrament of Penance. 8 ; 
9. By what power does the Church remit this 
eemporal puniſhment due to fin ? The puniſhment 
is ſuppoſed to be due by the divine juſtice; how can 
— eat 
A. By authority from Chriſt, who has given this 
power to his Miniſters. | 
DOD. What is JOEY gaining the benefit of 
an Indulgence ? 
A. That we be in the ſtate of grace; and that 
we 9 the good works enjoined wy the authority 
grants the Indulgence. 
7 But do not theſe Indulgences encourage fin? 
On „ the cauſe of the 
converſion of many. 


— 


„„ IN- 
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INSTRUCTION. An Indulgence is a remiſ- 
fron of the temporal puniſhment, which remains due 
to our ſins, after the guilt thereof is remitted by the 
Sacrament of Penance. This was practiſed by St. 
Paul, in the caſe of the inceſtuous Corinthian : For 
we read that the Apoſtle mitigated the Penance he 

| had laid upon him; and forgave him in the Per- 
ſen of Chrift, as he terms it; that is, by the authority 
of Chri/t, and this he did at the requeſt of the 

Faithful, and becauſe he judged that ſuch an Indul- 
. Fence would be more for th good of the penitent's 
foul, than the ſeverity of Penance ; leaſt he hi be 
ebſorbed with over-much forrew, (2 Cor. , 
and 10.) And in this ſenſe we find this Boa of 
Indulgences to have been mach practiſed in the pri- 
mitive Church; which by it's Conſtitutions and 
Canons having enjoined very long and ſtrict pe- 
nances for great ſins, eſpecially when ſcandalons, 
left it however to the diſcretion of the Biſhops | 
in their reſpective diſtricts to diſcharge penitents, 

from a part or the whole of their penance, either in 

:; conſideration of their fervent repentance and change 
of life, or, in time of perſecution, at the interceſſion of 
the martyrs; or in a word, when they judged that 

the good of their penitents fouls ent tu it; and 

this is what we call an Indulgence. 

To make this the more clear, we muſt diflings iſh 
two things in fin; the guilt thereof; and the be 
of puniſhment we owe to divine "juſtice for it. 
Now, upon the ſinner's repentance, and an humble 
Confeffion, joined to the. Prieſt's Abſolution, Faith 
+ teaches, that the ſin is remitted as to the guilt and 

the eternal puniſhment due to it; but that God ftill 
reſerves a temporal puniſhment, or penance, to be 
undergone by the ſinner in this life; as well to make 

ſome amends to injured mercy, as to caution him 


againſt future relapſes: And as there are but few 


= « that 
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that do all the penance required; to make up this 
deficiency, Indulgences are granted by the Church, 
requiring other good works of penitents, and fo ac- 
quitting them of the whole penance due. 

To this our adverſaries object: That no puniſh-- 
ment or penance remains due to fin, after it is re- 
mitted; for how is the fin truly remitted, if the 
puniſhment of it ſtill remains? 35 
We anſwer : That when we ſay the fin is remit— 
ted, we mean the guilt thereof, and the eternaF 
puniſhment due to it; this is properly, the remiſſion 
of fin, according to the uſual ſtile - of Scripture. 
Yet the ſame Scripture teaches, that after the fin is 
thus remitted, ſtill ſome penance is to be done. 
Every one may convince himſelf of this truth, by 
what we read of the penitent David; that altho” 
upon his ſincere repentance, the prophet Nathan 
pronounced his pardon: The Lord alſo hath taken 
away your fin: (2 Kings xii. 11. and 19.) Yet. 
the Prophet denounced to him many heavy temporaF 
chaſtiſements ; and the ſame threaten other ſinners ;; 
for which there is no remedy, but either to do pe- 
nance, or ſue for mercy. by an Indulgence. God 
. forgave David's fin; yet inflicted many temporal: 
puniſhments upon him for it; and tho David knew 
revelation, that his fin was forgiven, he ſtill: 
thought ' himſelf under an obligation of doing pe- 
- nance in this life. But God's indulgence te us is 
greater: For he not only remits the guilt of our 
fins, by the Sacrament of Penance, but alſo, the 
temporal puniſhment due, by a plenary Indulgence. 
In a word, what mean thoſe frequent. exhortations- 
and admonitions of Holy Scripture, calling upon 
finners to do works of penance ?- and what mean the 
Canons of the primitive Church, enjoining thoſe 
penitential works to repenting ſinners, (which is alfa- 
the practice of the preſent Church, in the adminiſtra- 
tion of the Sacrament of: Penapce) but in order to 
4 D 5 cancel 
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cancel the debt of temporal puniſhment, due to their 
ſins already confeſſed ? Tis this temporal puniſh- 
ment or penance, that remains due to ſin after the 
guilt thereof, and eternal puniſhment is remitted to 
penitents, which i is releaſed | by an Indulgence; if we 
deyoutly perform the conditions and good works en- 
joined to thoſe who have power to grant it. 
Ihis power is not from man, but from God him- 
ſelf, ſaying, firſt to St. Peter, and afterwards to all 
the Apoſtles, Whatfoever you ſpall bind on Earth, ſhall 
be bound alſo in Heaven ; and whatſcever you fall un- 
bind on Earth, ball be ambound al in Heaven. 
(Matth. xvi. 19. and xviii. 18.) But ſince we do 
not argue upon our own private judgment in this, or 
any other controverſy, let us fee what the General 
Council of Trent has decreed of this matter of faith, 
as follows: Seeing the power of granting In- 
% dulgences was given to the Church by Chriſt ; 
% and the Church, in the moſt early ages, did 
4 make uſe of this power, as received from him, 
cc the moſt holy Synod teaches and commands, that 
<< the uſe of Indulgences, which is highly beneficial 
“& to the Chriſtian People, and approved of by the 
< authority of the facred Councils, ſhall be retained 
c in the Church; and condemns and anathematizes's 
< thoſe who either pronounce them unprofitable, or 
„ deny the power of the Church to grant them.“ 
(Coun. Trent. Seſſ. 25. Decree of Indulg.) 
._ To the validity of an Indulgence is required: 
Firſt, That it be granted by a lawfull ee : 
And ſecondly, That there be a ſufficient cauſe or 
motive for the grant of it. On the part of thoſe 
it is granted to, many conditions are. alſo required: 
As Confeffion of fins to a Prieſt; Communion of 
the holy Euchariſt, Prayers, Faſtings, Alms; in a 
word, all the good works enjoined by thoſe who grant 
tlie Indulgence, muſt be diligently * to 
gain this remiſſion or pardon. This 
> 


*# 
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This well conſidered, tis not ſo eaſy a thing as 
our adverſaries pretend, to gain the benefit of an In- 
vulgence : Great humiliation is required thereto. 
Sin is not ſo ſoon remitted, nor its puniſhment, but 
by ſincere acts of penance. Neither does the Indul- 
take off the general obligation of leading u 
penitential life, which is the indiſpenſible duty of 
every Chriſtian. Do worthy fruits of penance, do 
penance, is ſaid to all: To the juſt, to 
them from ſm; to ſmners, to avert the indignation 
of God. (Matt. iii. 8. & iv. 17.) 1 


7 7 


The — 28 then granted by the Church, | 
de 


if rightly rftood, and not miſrepreſented, as it 
commonly is by our adverſaries, can never encourage 
to ſin, but rather invites to a total converhon from 
fin : ſeeing the Church at ſuch times earneſtiy 


exhorts all ſinners to return to God with their 


whole heart; and to encourage them to the good 


works enjoined for the gaining the Indulgence ; ſets 


open all the treaſures of divine grace, propoſing; 
the moſt ample rewards that God promiſes to all 
thoſe, who by a fervent repentance ſhall become 
objects of his mercy. All this joined together, we 


may well hope, cannot but end in che converſion 


of many ſinners ; and alſo encourages the multi- 
plying of good works in the fouls of the faithful, 


which is the chief intent of the Church, at leaſt, 
one great motive for granting theſe Indulgences. 


And tho' the good works required for obtaining the 
benefit of a Plenary Indulgence, if contitlered ingly 
as the works of each perſon, may ſeem but incon- 
fiderable; yet when taken alltogether as dene by the 


faithful in a body; they are very great, and af | 
great merit; and ſufficiemt to bring -dawn great 


bleſſings upon the world. 
No doubt but Indulgences as well as ther goed 
things may be abuſed ; But that is no reaſon why 
no, : | the 


Se. 
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the divine inſtitution of them, which 7s highly Bene-- 
 ficial to the Chriſtian people, ſhould be given over. 
Had Luther directed his invectives only againſt the 
abuſes, and preſſed the reformation of them in a ca- 
nonical way; he had deſerved no blame, but praiſe. 
But proceeding to attack the power of the Church, 
and the divine inſtitution itſelf of Indulgences, ſhews 
he was not directed by an humble but proud ſpirit, 
-which directed him at length to the overthrow of 
all faith and religion. In a word, the Church at 
that time was ſo far from countenancing ſuch a- 
buſes, that ſhe uſed all the remedies in her power 
to redreſs them, The Council of Trent in par- 
ticular, after the example of former Councils, 
.made a decree, that moderation ſhould be uſed in 
the grant of Indulgences, according to. the anci- 
ent and approved cuſtom of the Church. And 
that all ſordid gain in the diſpenſing of them, 
-which had been the cauſe of thoſe abuſes, ſhould 
be entirely aboliſhed. (See Seſſ. 25. Decree of In- 
dulgences. ) 533 1 
- Theſe then, in ſum, are the truths we hold: 
That there is a power left to the Church by Chriſt 
our Lord, of granting Indulgences: That the 
Paſtors of the Church by his power, do apply 
the merits of his Paſſion and Death to acquit 
our indebted ſouls of the temporal puniſhment, 
which remains due to the divine Juſtice, after the 
guilt of ſin is remitted by the ſacrament of Pe- 
nance; which is called an Indulgence. And we do 
not doubt but thoſe who have . to ſuch Indul- 
gences, do prevent many heavy temporal —— 
falling on their heads. 
Indulgences ſo underſtood, are evidently an en- 
couragement to repentance and good works, and have 
* 2 ſaints; "WE then ſhould hey not make 
wany 
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penitents ; ſince ſo many acts of Penance are 
required to the gaining the benefit thereof? 

EXHOR TATION. Give due praiſe and thanks 
to God, who in his mercy has ordained ſuch. 
means, as not only remit. ſin, but alſo the temporal 
puniſhment due to it. 

As you are a ſinner, bound in many debts to the 
divine Juſtice; fail not to embrace thoſe bleſ- 
ſed Indulgences granted you by a divine power and 
authority. But ſee you come with juſt diſpoſitions 
to the obtaining of them; with a ſincere, pure, and 
upright heart; and punctually perform all the good 
works enjoined. How many by them have obtained 
a general pardon, and prevented many temporal pu- 
niſhments? Take then theſe words ſpoke: to St: 
Peter and his ſucceſſors as from the mouth of God: 

l harſoever thou Spalt bind on earth, ſhall be bound al- 
fo in heaven: And whatſoever * ſhalt unbind on: 
e ſhall be unbound _ in heaven. Ow xvi. 1949 


hes C H A P. XH. 
| SECT. I. 


On Purgatory. 


F any man's nies burn, he ſhall ſuffer bofs ; bop Bas 
Lell, _u be ſaved, yet ſo as by fire. (x Cor. Hl. 15. BE 


2. 7 HAT do you mean by Purgato ry? - 

5 A. A middle ſtate of ſouls; wherein ſuch 
2 this life in the ſtate of grace, but have not 
fully fatisfied for their ſins, are detained till they 
have made full ſatisfaction, and are puriſied from every 
ſtain; * nothing neren; enter heaven. W 
XXi, 27 
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8 Is the word Purgatory found in Scripture? 
No: But the — or thing ſignified by it, 
is there. 
2. How do you prove a Purgatory? 
A. By Scripture and tradition, as expounded, by 
the holy Catholick Church, not by private Judg- 


ment. 
2. Does not the preaching of Pusgatary make 
A. No: It does not; for nothing is more fre- 


people bold in ſin, and neglect repentance? 
quently taught and urged to the Faithful im the Ca- 
tholick Church, than the neceſſity of a true re- 


ce? 


O. What is the puniſhment indicied in lo 


gatary ; 
A. As to the kind of puniſhment, or length 
thereof; the Church has defined no 
INSTRUCTION. Our doctrine 2 Purgatory 
is contained in the definition of the Council of 
Trent. That there is a Purgatory, and that the 
« ſouls detained therein are helped by the ſuf- 
c frages of the Faithful, eſpecially by y & accepta- 
« ble facrifice of the altar. And the holy Synod 
* enjoins the biſhops, to ſee that the wholeſome doc- 
& trine of Purgatory, as delivered down from the 
&« Fathers and ſacred Councils, be believed and held 
c by the Faithful in Chriſt, and every where taught 
c and preached. But what is uncertain, and has the 
& Jook of falfchood, let them not permit to be pub- 
« liſhed or handled.” (Coun. Trent. Seſſ. 25. 
| Decree of Purg.) 
The ſame doctrine was defined by the Council of 
ee, a hundred years before Luther preached 
the reſormation. Subſcribe to this, and the Catho- 
lick Church preſſes you no further. As to what fome 
bold writers have publiſhed of a material fire burn- 


ing fouls for ſuch a term of years, or months, or 
days 3 
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days; aſſigning the place on the confines of hell; and 
aſſerting that the pains of Purgatory are not different 
from theſe of hell, only as to their duration; theſe 
are no articles of Faith, nor is any one obliged to 
believe them. The doctrine of our Church chiefly, 
as it is Rated in her creeds and [definitions of her Ge- 
neral Councils, and her practice conformable to that 
doctrine, is the whole we undertake to defend, not 
the extravagant flights of every private writer. 

We believe that all who die in a ſtate of : ; 
and ſanity, paſs immediately after death nnto bliſs. 
And that all who die in the ſtate of deadly fin with- 
out repentance are carried forthwith to hell, from 
whence there is no redemption. Now, we have 
reaſon to believe, that the number of thoſe is but 
ſmall in compariſon, who lead fuch holy lives, and 
die fuch holy deaths, as to be tranſlated immediately 
after death from this vale of miſery to the regions of 
blis. And yet we cannot think, that all who are 
not of this rank of the perfect, are fo unworthy as 
to be caft forth into utter darkneſs: This would be 
a-very deſpairmg maxim, for which there is no re- 

but the belief of a Purgatory, a third place, a 


middle flate of fouls after death, as Catholicks hold. 


Let St. Auguitin explain this point of our belief: 
46 Tis not to be doubted, ſays he, but that the fouls 
<< departed are relieved by the devotion of their living 
ce friends, when the ſacrifice of the Mediator is of< 
<« fered, or alms given for them in the Church, 
<< Theſe are a relief to fuch ſouls as in their life-time 
c deſerved to have this help after death.” 

<< When the ſacriſice of the „ are 
< offered for all the Faithful departed: For ſuch as 
& are very good, they are a thankfgiving offering. 
66 For ſuch as are not very bad, they are a prapiti- 
5 ation, e are 
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« no reliefs to them, yet they are ſome kind of com- 
fort to the living.” (Euchirid. c. 109 

— Purgatory is proved from the words of St. b * 

any man's work ſball burn, he ſhall ſuffer loſs; but 

e himſelf ſhall be ſaved, yet ſo as by fire. (1 Cor. 
iii. 15.) Alſo from the words of Chriſt in St. Mat- 
thew: (c. xii. ver. 32.) He that ſpeaketh againſt the 
Holy. Gheft, it ſhall not be forgiven him, neither in this 
world, nor in the next. From whence St. Auguſtin 
obſerves, that ſome fins are forgiven in the other 
world. Not in heaven, nor in hell; therefore 
in a third Place. But not till divine juſtice be ſatiſ- 
fed; for God is juſt to puniſh fin in the other world 


_ as well as in this: Thoſe penitents, therefore, who 


have neglected to do that penance here which his 


_ Juſtice requires, will ſuffer there till juſtice be ſatiſ- 


fied, and their ſouls purified from every ſtain of fin. 
before they can enter heaven. 

As to the word Purgatory which is ſo lv to 
the ears of ſome, tis only a term made uſe of by 
the Church, to explain her belief of this middle ſtate 
of ſuffering ſouls, where they are purified. - And tho! 
the word be not in Scripture, the thing ſignified by it 
is therein taught. So other myſteries of our Faith 


are explained in the creeds by words not found in 


Scripture, as the Trinity, Conſub/tantiality, Incarna- 


2 nation. 


-" Againſt a Purgatory, our adverſaries object theſe 
words from Scri pture: 1f the tree fall to the South; 


er to the North, in whatever place it ſhall fall, there 
it ſhall be. Eccles. xxxi. 3.) 


- Some imprudently conclude from theſe words, . 
that all ſouls} which depart their bodies, are tran- 

flated immediately either to heaven, or to hell; and 
. there is no third place. But the words in the 


text import no more, but. that. every. ſoul at death 
iS | Ends itſelf in an unchangeable ſtate either of ſalva- 


tion: 
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tion or damnation, which argues nothing againſt 
Purgatory; becauſe the ſouls that are there, are m 
one of thoſe two ſtates, to wit, in the ſtate of ſalva- 
2 and their deſtiny to eternal bliſs 1 is immoveably 
fixed. ; 

They object again, the words f the Apocalypſe: 

Bleſſed are the dead who die in the Lord: From hence- 
forth, ſays the Spirit, they may reſt from their labours; 
for their works follow them. (c. xiv. ver. 13.) Does 
not this import that there is no Purgatory after death. 
for ſuch as die in the ſtate of grace? For how do 
| _ reſt from their labours in ſuch a e 
Raw 7: > 
To this may be anſwered: That this text is s moſt 
properly underſtood of thoſe who die in a ſtate of 
_ ſanctity and perfection, for theſe are the bleſſed that 
die in the Lord, according to the uſual: ſtile of 
| Scripture. Yet it is verified alſo in thoſe that 
are in purgatory; for even ſuch as are ſecure of their 
_ ſalvation, they are happily paſſed over all dangers; 
they are delivered from all fear of damnation; they 
. are got ſafe out of the hands of all enemies and per- 
ſecutors: And the' they are in a ſuffering ſtate, they 
ſuffer with the comfort of angels, as knowing their 
ſufferings will end in glory: Such may be well ſaid 
to reſt in a good degree from their labours. 
But did not Chriſt die for aur fins? And did he 

not by his death make full ſatisfaction for them? 

What need then of penances, indulgences, or a pun- 
gatory to ſatisfy for fin, when tis allowed by all, 
that nothing can make an adequate ſatinf gen for jt 
but his merits and death? jo 
In anſwer we ſay; That tho” Chriſt died for our 

fins, he ſtill requires that we apply the merits of his 

death to our ſouls by; che ſacraments, penitential 
works, and other means which he has appointed: 

Qi we way leave off the practice of all ſa- 


craments, 
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craments, and doing good works, under pretence 
that Chriſt died to gain heaven for us; what need 
then of any more? A maxim evidently -erreneous 
and pernicious. He who made us and redeemed us 
without ourſelves, will not fave us without our- 
ſelves; but requires that we co-operate with his grace. 
As he inſtituted baptiſm to free us from original fin; 
fo he ordained penance to cancel the fins we commit 
after baptiſm. . 11 
As faith teaches that none are forgiven without 
baptiſm ; ſo neither ſhall we be forgiven if we ne- 
glect penance: Unleſs ye do penance, ye ſhall periſh 
alike, (Luke xiii. 5.) Tho” Chriſt has ſatisfied for 
our fins, he has not thereby freed us from the obli- 
gation of doing penance for them; but he ſuffered for 
us, leaving us an example, that we might follow his 
Ina word; the: Scripture is not to be interpreted 
neither by the private Judgment of Catholicks, nor 
of thoſe that diſſent from them; nor the myſteries-of 
Faith to be defined by human reaſoning, but by the 
authority of the holy Catholick Church. By follow- 
_ "ang the doctrine and authority of that Church, the 
world became Chriſtian; and by following the fame, 
the Faithful in all paſt ages have been preſerved from 
all the hereſies and errors of the times. Now, our 
Catholick doctrine of a Purgatory has been defined in 
no fewer than three General Councils; viz. In 
the fourth of Lateran, (c. 66.) In that of Florence, 
Deeret. de Purg.) and in the Council of Trent, 
(Sei. 25.) Likewiſe, in all the ancient liturgies of 
the Church that are extant, a commemoration and 
prayers for the dead has its place. The ſame belief 
and practice is much recommended in the writings 


of the primitive Fathers: In ſhort, there is not a 


-more unanimous and univerſal tradition of the Chriſ- 
tian Church for any point of Faith, than 3 
1 ie 
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belief of Purgatory, and our practice of praying and 
ſacrificing for the dead; as ſhall be proved in the 
next ſection. 

- EXHORTATION. O my ſoul, aciove God in all 
his divine attributes, but chiefly for his great mercy and 
juſtice here met together, both to punith and to par- 
don; thus to prepare thoſe r ſouls to enjoy 
him in glory: Here juſtice and peace have truly em- 
braced each other: O bleſſed divine attributes of 
God! 

I heſe ſouls in Purgatory are detained there only 
for a time; they ſuffer in the height of charity; yet 
it is a great torment to them, to be deprived of the 
fight and poſſeſſion of God, which they ſo eagerly 
thirſt after. Be punctual - then in this life to confeſs 
your ſins, even to the leaſt and ſmalleſt imperfecti- 
ons. Embrace all the works of Penance and Indul- 

ce, which may preſerve you from this purging 

re. Take all the evils of life as your purgatory 
and juſt puniſhment of ſin. Accept of them as from 
the hand of God's mercy with the greateſt ſubmiſ- 
ſion, and in the height of love and charity, that ſa 
you may eſcape the hand of divine juftice hereafter, 


SECT. ll. 
_ Praying for the Dead. 
*Tis a wholeſome and boly Cop tation to pray far the 


Dead, that they may be loo 7 N G Sins. (2 
Macch. xii. 43.) 4 \ 


2. Wi warrant have yo to pray for 
the dead? 

A. The words of Scripture sbove cited, which 

ſpeak clearly for it without nn and recom- 


mended it to the living. 2. The | 
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O. The books of Macchabees are not among 
the canonical books of Scripture z what authority 
have they ? | 
| A. Although ſome modern ſeripturiſts have ex- 
1 cluded them the canon, they were put therein by the 
primitive Church. 
2. What other grounds have you for ned for 
the dead? 
A. From the practice of the Church in all paſt 
ages, from the poſitive doctrine of the ancient Fa- 
b thers and Tradition; 3 and the decrees of General 
| „ 
Ei - 2. How do you 4. that prayers can be avail- 
| ed 4 the dead? 
A. By the fame reaſon as we know our prayers 
| are a help to the living: We no where find the dead 
{ - excepted from the benefit of them. 5 
2. But how do you know the ſouls you pray for, 
ure i 1 want of FO prayers ! ? or ſuppole ang are A 
YT hell 
| A. If thoſewe pray for in u e are not in 
the Middle State; yet it is an act of charity and 
. mercy on our part; 1 acts of charity cannot go 
| * unrewarded. 
| INSTRUCTION. -: As. the Church teaches us 
* to believe a purgatory, the ſame authority teaches us, 
| that the ſouls detained there are helped by our pray- 
ers, alms, and chiefly by the offering of the divine 
Sacrifice of the altar: We quote the book. of Mac- 
chabees for this truth; where we read, That Judas 
" Machabeus callefied and ſent twelve thouſand drachmas 
of filver to Jeruſalem fer ſacrifice to be offered for 
the ſins of the dead; and thinking well and religiouſſy 
$ of the reſurrection; for unleſs he hoped thoſe who were 
Fallen would riſe again; it might ſeem a ſuperfluous 
and Vain . to pray for the dead, It is 3 
a whel- 


— 
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4 wholeſome and holy cogitation to pray for the dead, 

bat they may be looſed from thei eir = 15. 7 
XU. 41. 42. 4 

That the books of Macchabees were held fo ca- 

nonical Scripture in primitive times, St. Auguſtin is 


witneſs : he cites them for true Scripture himſelf, 
(Lib. 18. de Civ. Dei, c b. 37. and C. I. de cura pro 


Mort. C. 7.) As alſo does St. Cyprian before him, 


(Ep. 55. ad Cornet.) They were in the Canon 
ſettled by Innocent I. In that of the third Coun- 


cil of Carthage: and in that ſettled by Pope Gela- 


fius. Upon the grounds of ancient tradition, they 


are admitted as canonical by the Council of Trent. . 


The Jews haveever admitted them as a continuation 
of the ſacred hiſtory, and have ever retained the pate 
tice of praying for their dead, 

The ſame is an univerſal tradition of the Chriſtian 
Church: It is found in all the ancient Liturgies; 
defined in three General Councils; the fourth of 
Lateran, Florence, and Trent. Tis clearly taught 
alſo 1 in the writings of the primitive Fathers. 

Tertullian, one of the moſt ancient, deſcribing the 
manners of a. faithful widow, ſays: „ She prays 
c“ for the ſoul of her huſband, and begs a refreſh- 
<< ment for him, and keeps his Anniverſary.” (L. de 
2 c. x.) 

The ſame doctrine is taught by St. Chryſoſtom . 


« Oblations for the dead, ſays this Father, 


“ are not in vain, nor prayers, nor alms. The 
< Holy Ghoſt commanded all theſe things, that 
cc we may help one another.” (Hom. 21. in AR.) 
„The Apoſtles did not enjoin theſe things in vain, 

“ that in the venerable and tremendous myſteries, 

£ the dead ſhould be remembered: they knew they 

c would receive no ſmall benefit by it. For, whilſt 

<< all the people ſtand with arms expanded, as well 

6 as the * and. the aweful — is * 
how 


‚ 
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<& how can it be otherwiſe but that we pacify God 
&. by praying for them? This I ſpeak of the Faith- 
„ful geparted.“ (Hom. 3. in Phil.) | 
Let us therefore help them, for we have 
C pefore us the expiatory ſacrifice of the world. 
* Wherefore, we aſk confidently for all: and name 
them with the Martyrs, Confeſſors and. Priefts. 
„ For we are all one body, tho' ſome members be 
<c brighter than others: And. it: may be that. we 
<< may obtain a total pardon. for them, by prayers, 
<< by oblations, and by the Saints who are named 
“ along with them.” (Hom. 41. in 1 Cor.) So far 
St. Chryſoſtom. EEE: 
St. Cyril of Jeruſalem is alſo very clear in this 

point: Laſtly, ſays he, We pray for all that die 
_ << amongſt us, believing it to be the greateſt help 
that can be for their ſouls, to have the holy and ve- 
7 nerable ſacrifice to plead for them.” (Cat. 
Myft. 5.) | 

* more explicit and clear than St. Auguſ- 
tin.“ By the prayers of the holy Church, ſays. 
„ this Father, and the - wholeſome ſacrifice and 
<< alms, it is not to be doubted but the dead are ſo 
e far helped, that God deals more mercifully with 
< them than their fins deſerve.” (Serm. 127. or 
32. de verb. Do.) 8. „ 15 
In another place he ſays: We read in the book 
< of Macchabees, that ſacrifice was offered for the 
< dead; and tho' it were not read of in the Old 


« Teſtament, the authority of the Church, which 


c is clear in this point, is of no ſmall weight; 
c where in the prayers of the prieſt to our Lord 
4 God at the altar, the recommendation of the 
& dead has its place.” (De cura pro mort.) 
But what need to cite any more of the Fathers 
to clear this point of tradition, when Calvin him- 
ſelf fairly owns it: That above thirteen hundred 
5 | | 60 years 
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<, years ago (now above fifteen hundred) it was a 
* received cuſtom, that ſupplications ſhould be 
«© made for the dead.” (Inf. 1; 3. c. 5. ſed; 0. 
Kempnitius alſo, a rigid Lutheran, confeſſes, that 
the doctrine of praying for the dead was taught by 
Origen, Ambroſe, Prudentius, Jerom, Auguſtin, 
Epiphanius, and Chryſoſtom. - ( Exam. Can. Trid. 
p. 3. & p. 93. & p. 107.) 
Mr. Thorndike, an eminent peel int writer of 
the Church of England, not only acknowledges, 
that praying for the dead is an ancient tradition, 
but alſo that the doctrine is true: The prac- 
c tice- of the Church, ſays he, in interceeding for 
them at the celebration of the Euchariſt is ſo ge- 
4 neral, and fo ancient, that it- cannot be thought 
« to have come in upon impoſture; but that the ſame 
4 aſperſion will take hold of common Chriſtianity, " 
¶Juſt e e and Meaſures, c. 16. 

Biſhop Forbes likewiſe, a prelate of the Church 
of England, much approves this practice: lend an 
pe to what he ſays of it: Let not the ancient 

c practice of praying and making oblations for the 
<< dead, received throughout the univerſal. Church 
$6 Chriſt, almoſt from the time of the Apoſtles, 
de any longer rejected by proteſtants as unlawful 
* or vain: let them reverence the judgment of the 
cc primitive Church, and admit a practice ſtrengthen- 
<« end by the uninterrupted profeſhon of ſo many 
ages: and let them in public as well as private, 
< obſerve this rite, altho' not as abſolutely neceſ- 
« ſary, or commanded by the divine law, yet as 
<« lawful, and likewiſe profitable, and as always ap- 
4% proved by the univerfal Church; that by this 
means, at length a peace fo earneſtly deſired by 
all learned and honeſt men, may be reſtored to 
the Chriſtian world.” (Diſcourſe on Purgatory.) 

Some object, that we do not know, but the 
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ſouls we pray for in particular, may be in heaven, 
not in purgatory, and therefore ſtand in no need of 
our prayers. 

We anſwer ; that though it ſhould happen we 
ſhould pray for a father or mother, or friend, when 
they are in heaven, not knowing what ſtate they 


are in, yet our work of mercy is the ſame, and 


will not fail to be available to ourſelves: It is 


better that prayers for the dead ſhould ſuper-abound, 


than be wanting. 

But ſuppoſe the ſouls we pray for are irretrievably 
loſt in hell, may we pray for ſuch? If not, how 
Can our practice be vindicated praying for al that 
die in our communion -? 


To this we reply: That as the inward ſtate of 


ſouls at the hour of their death is unknown to us, 
vue ſuſpend our judgment in a caſe wherein God is the 
only judge, and we let charity prevail, which always 
hoping the beft, prays for all that die in the true 
faith: knowing that if thoſe we pray for are un- 
capable of ſuch relief, our prayers will not be 


loſt; but in that caſe, my prayers will return into 


any own boſom. (Pſal. xxxiv. 14.) 


But after all, is not this doctrine of Purgatory, and 


praying for the dead, apt to make people bold 1 in fin, 
and neglect repentance ? 

I cannot ſee any grounds for this oldies, Per- 
werſe people indeed may abuſe truth as they do other 
good things: But why any perſon living ſhould 


ſo eaſily and deliberately reſign themſelves to the 


pains of ' Purgatory in hopes of being relieved in 


them, we cannot comprehend, Moreover, the ſame 


Catholick Church, which teaches a Purgatory, 


preaches home the neceſſity of repentance ; teach- 
ing her people, that thoſe who are bold in ſin, 
 and- neglect penance, will never come to Pur- 
gatory, but deicend into hell, If ſome libertines do 
a7 | | not 
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not obſerve the doctrine which is taught them; this 
ought not to be imputed to their belief of a purga- 
tory, but to their living in defiance of hel]: are 
ſuch only to be found where purgatory is taught ? 

Let us conclude then, to pray both for the living 


and the dead; tis one of the works of mercy. 
Prayers and ſacrifice offered for the dead, are a 


comfort as well to their ſurviving friends as to 
them. As all the faithful are of one church and 
communion, fo all partake of one another's prayers 
2nd good works: If the living partake, why not 
the dead? We no where find the dead excepted 
from the benefit of them. They are members of the 
ſame Church with us, though in a different ſtate. 
Death, which diſſolves the union between ſoul and 
body, cannot diſſolve the union between the Head 
Chriſt Jeſus and his myſtical Body the Church, nor 
the union between the Members of that body. Souls 
departed then, are ſtill fellow- members of the Church 
with us, and capable of being relieved by our prayers 
and good works, | Wy 
EXHORTATION. As praying for the dead 
has been the conſtant doctrine of the Chriſtian 
Church from the beginning. and the practice of 
it, is confirmed byScripture, Fathers, and Councils, 
what can be more preſumptuous than to oppoſe 
this conſtant univerſal tradition? O] fail not in 
this great work of mercy. Pray for all the faith- 
ful departed in general, and for your deceaſed 


friends in particular. Look upon them till as your 


brethren; think you hear them cry aloud for re- 
lief : Remember me, O ye my friends at leaſt; be- 


cauſe the hand of the Lord hath ftricken me. (Job xix. 


21.) If it be a great act of charity to help your 
diſtreſſed neighbour in life, in priſon, in chains, 
in baniſhment and captivity, how much greater is 


it to aſſiſt thoſe ſuffering ſouls under the hand of 
„ E 


divine 


98 The Poor Man's Controverſy. 
divine juſtice, who are not in a ſtate to do any 
thing to help themſelves | 70 
Beſides, great benefit will accrue to your own 
ſoul by this pious practice: for each one will re- 
ceive benefit by the prayers of the Church after his 


deccaſe, in proportion as he has been charitable in 


praying for the dead in his life-time. Praying for the 


dead alſo puts you in mind and admoniſhes you of 


death at the door: Me to- day, and you to-morrow, 
This will make you reflect that you muſt ſoon fol- 
low them. But withal be careful to prepare your- 
ſelf againſt that day, by a life of penance and good 
works ; this will make your time eaſy, and your 
end happy. > 


| CHAP. XII. 
On the Honcur due 19 Saints and Angels. 
S EC Tx 


Let Honour be given to whim Honour is duc, 
(Rom. xiii. 7.) 


2. JS there an honour due to Saints and A 
els ? 

. Ves : there is an honour due to them. 

. What is the honour due to them? 

A. Not divine honour, but ſuch as we read in holy 
writ was given by the ſervants'of God to Saints and 
Prophets, and to Angels when they appeared to 
them? | ' 


Catholicks pay to canonized Saints ? 
A. 1. We invocate their interceſſion in our pub- 
lick prayers and offices. 2, We ſet up their ima- 
. | | 3 ges 


— 


. What are the honours in particular which 
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ges and pictures in our churches, and vencrate them. 
3. We viſit their ſcpulchres, and expoſe their re- 
licks to the veneration of the people. 4. We enroll 
their names in the calendar of Saints. 

9. Are not theſe extravagant honours ? 

A. No: They are no more than is due to ſuch 
glorious perſons, | 

INSTRUCTION. We are here to conſider 
what honour is due to Saints and Angels ; for 
that ſome honour is due to them, is no longer dif-- 
puted by any, but a certain ſect of fanaticks, who 
make no diſtinction between civil honour, and divine. 
Now, as to the honour due to Saints and Angels, 
we read in Geneſis of Abraham beteing down to the 
ground to the Angel that appeared to him. (Gen. 
xviii. 2.) And of Lot doing the ſame honour 
to two angels appearing. to him. (Gen. xix. 1.) 
Alſo, of Joſhua falling proſtrate on the ground to 
reverence one- of thoſe glorious ſpirits in the field 
of Jericho. (Joſh. v. 15.) We read again in ſcrip- 
ture of the ſame honour being done to Saints; that 
Abdias, a holy man, and one of the princes in the 
kingdom of Iſrael, fell proſtrate on his face to ho- 
nour the prophet Elias; at the ſame time Abdias in 
civil power and dignity was the greater perſon : it 
is therefore manifeſt, that he did that honour to 
Elias on account of his being a prophet and a 
ſaint. (3 Kings xviti. 7.) And we read again 
of the ſons of the Prophats doing the ſame honour, 
to the prophet Elizeus. (4 Kings it 15.) Now 
it muſt be granted, that the honours here given to 
Angels and Saints were ſomething more than bare 
civilities; and were given them upon a religious 
motive; and yet were infinitely inferior to divine 
worſhip : unleſs we will make Idolaters of Abraham, 
Joſhua, Elias, and the Saints and Angels here men- 
tioned, | 


E 2 Honour 
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Honour is given to others on account of ſome 
excellency above us ; as power, ſuperiority, learning, 
virtue. Hence, different is the honour we give to 
a parent; to a king; to a maſter; to the virtuous ; 
as Ariſtotle remarks. (9 Eth. c. 2.) And God 

eing infinitely above all; and the Saints and An- 
gels in heaven excelling and outſhining all the 
dignities upon earth; there ſeems to be an ho- 
nour due to them as much above civil honour, as they 
by the eminency of their ſtate are raiſed above mortal 
men; and as far inferior to divine houour as God is 
above them. c 

Some think the honour done to canonized Saints 
in the Catholick Church, are extravagant; but they 
are not ſo. They may indeed be thought too great 
for mortal men, and are fit only for Saints in hea- 
ven. The honour due to the Saints in heaven, is 
ſurely ſomething more than civil honour which men 
commonly give to one another upon earth. We 
ſhould conſider that the Saints in heaven are crown- 
ed for their heroic virtues by God himſelf; and 
are in a much more eminent ſtate in his kingdom, 
than any earthly king or citizen of this world. 
Yet what are the honours we give to Saints in com- 

ariſon with that mentioned in the R-ywelations. 
He that ſhall overcome, I will grant him to fit with me on 
my throne. (c. iii. ver. 21,) But in truth, neither 
the honour which is done to them in heaven, nor 
any other which is given them by the Church on 
earth, is divine honour, but infinitely inferior to it, 
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K 
On the Invocation of Saints. 


1 believe the Communion of Saints. 


WW . W HAT do you mean by the Invocation 


of Saints? „ 5 
4. We mean no more but to beg of them to 
intercede to God for us. | 
9, Is it not adiſhonour to God to be thus con- 
tinually addrefling your petitions to the Saints in- 
ſtead of directing your prayers to him, s, 
A. No: It is no diſhonour to God; but on the 
contrary, petitioning the Saints to pray for us, is in 
effect praying to him. 9 55 ö 
Q: But is it not putting more truſt in them, and 
leſſening the confidence I ought to have in God ? 
A. No: It is true, I put more truſt in them than 


ä in myſelf; but all my hope and theirs alſo is in God 


alone. IJ only beg they would join their interceſſion 
with my petition to him, the Author of all bleſ- 
ſings. | 
9. What need of this, now the Mediator is come, 
and all may find acceſs to the throne of mercy 
through him ? | 
A. Even fince the Mediator is come, as well as be- 
fore his coming, you own it was ever lawful and 
profitable to recommend ourſelves to the prayers of 
the devout, and to the Saints we live with, why not 
to the Saints in glory? This is no injury to the Me- 
diatorſhip of Chriſt. 5 
2. But how can ycu know that the Saints and 
Angels hear your petitions ? 3 
0 E 3 A. Le 
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A. Even 2s we know they rejoice at the conver- 

1 of a ſinner. 
©. Upon what do you ground your belief and 
* of the Invocation of Saints ? 

A. Upon Scripture, and the Authority of the 
Church, and Tradition; not ſpon prevate judg- 
ment. 

INSTRUCTION. As to the Invocation of 
Saints, the doctrine of the Catholick Church in this 
matter of Faith, is contained in the following decree 
of the Council of Trent. 

* The holy Synod commands all Biſhops, and 


all others who have the charge and care of teach- 


ing, diligently to inſtruct the faithful; firſt, con- 


© cerning the Interceſſion and Invocation of Saints; >. 
© and concerning the honouring of Reliques; and 
© the lawſul uſe of Images, according to the prac- 
s tice of the Catholick and Apoſtolick Church, re- 
« ceived from the primitive ages of Chriſtianity, 
« and according to the conſent of the holy Fathers, 
« and the decrees of the holy Councils ; teaching 
them, that the Saints now reigning together with 
«« Chriſt, do offer their prayers to God for men; 
« that it is good and profitable to invoke them with 
% humble ſupplication, and to fly to their prayers, 
« aid and aftiftznce, for the obtaining the benefits of 
* God thro' his Son Jeſus Chriſt our Lord, who is 
„our only Redeemer and Saviour.” (Sefl. 25.) 
This is the definition of the Council of Trent, 

condemning, at the fame time, as impious, thoſe 
who teach the contrary doctrine, and who condemn 
the Invocation of Saints, as idolatrous. 

Here then is our belief, as it ſtands in the decree 
of a General Council, ſeparate from all miſrepre- 
ſentation : From which it is evident, that we do not 
addreſs ourſelves to the Saints, as if they were the 


authors and diſpoſers of pardon, grace, and ſalva- 
tion; 


* 
1 
7501 
34 ? 
AT 
14 3 
oF 
3 
. 
Wt 
Tha 
* 
* 
1 
8 
qo 
Wh. 
1 
| > 
19 
4 
A 


| 


Fhe Poor Man's Controverſy. 103 


fion ; or as if they had any power to help us indepen- 
dently of God and the mediation of Chriſt." Hence 
all our prayers, even when we addreſs ourſelves to 
God by the interceſſion of the Saints, end and con- 
clude, thre? Feſus Chrift our Lord. Can God be 
wronged hereby in any kind? when all the hope we 
have by the interceſſion of the Saints is center'd in 
God, and in the merits of Chrift the Redeemer. 

A miſtaken notion poſſeſſes the minds of many, 
that invoking the Saints ſo frequently, is a leſſening 
of the honour of God; but nothing is more ground- 
leſs. As it is no diſhonour ts God, to call upon the 
Saints and Angels in heaven, to praiſe and glority 
God; fo neither is it to call upon them to pray for 
us. For if praying to God is an act of religion, 
and an honouring of him; we ſtill add to this 
honour, when we call upon his Saints to pray with 
us and for us, and ſo increaſe the number of his 
adorers. And again, if our humble ſupplications to 
God be an acknowledgment of his ſovereignty over 
us, and of our entire dependence on him; then cer- 
tainly, when we invocate the Saints to fall down be- 
fore his throne and pray for us, it is an acknow- 
ledgment of his ſupreme dominion, as well over 
'them as ourfelves: It is acknowledging, that he is 
above all the Principalities. and Powers in heaven, 
and that the brighteſt Cherubin, and the moſt ex- 
alted Seraphin, and the moſt glorious among the 
Saints, are his humble ſuppliants, and have nothing 
of their own to beſtow ; but muſt obtain all of God 
for their clients thro” Jefus Chriſt : So far are we in 
this act of the Invocation of Saints, from making 
them our Gods. In a word, if it be not injurious 
to God to have recourſe to the prayers of the 7 
on earth, neither is it to call upon the Saints in 
heaven to intercede for us, now they are truly the 
F ft, eſtabliſhed in 8 and happineſs, Pure of 
| 2 4 all 
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7 as, and moſt acceptable in the fight of 
© 

Add hereto, that all our prayers, even when they are 
addreſſed thro? the interceflion of the Saints, are in 
effect directed to God, and in him alone is all our 
hope for the grant of them. If you have a bounty 
to alk of the King, and get your petition preſented 
to him by ſome dignified perſon who is in his favour, 
is not your pctition, nevertheleſs, made to the King? 


In like manner, all our prayers are made to God, 


tho' offered to him by the Saints interceding for 
the grant of them. It is not therefore true, that 
we truſt more in the Saints than in God, but only 
that we place more confidence in their ur H 
than in our own unworthy prayers. 

Still our adverſaries object, that there is no need 
of the interceflion of Saints, now the Mediator 
is come, and all have free acceſs to God wed 
him. 

This, if a good PI for laying afide the in- 
vocation of the Saints in heaven, ſhould equally 1 
duce all Chriftians to give over the practice . re- 
commending themſelves to one another's prayers: 
Vet this we have ever been taught, and the more 
holy the perſons are whom we beſpeak to pray for 
us, the more earneſt are we to partake of their 
prayers ; knowing, that the conſtant prayer of the juſt 
man prevaileth much. (James v. 16.) Why then 
thould we not defire their prayers, when they are 
crowned in heaven, and are ſo near to the throne of 
God? If ſuch interceſſions on earth are not thought 


ncedleſs, why is the interceſſion of the Saints in 


heaven to be thought needleſs? For tho' the Me- 
diator is come, the end of his mediatorſhip was not 
to overthrow the Communion of Saints, in paying 


for one another; and there is no more injury d one 


to the mediatorſnip of Ly in "ROY the intet- 
ceſſion 
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ceſſion of the Saints above, than the prayers of the 
Saints on earth; this is evident: For we firmly be- 
lieve, that as well thoſe in heaven, as thoſe on earth, 
have no bleſſings to diſpenſe independently of God, 
but muſt obtain all of him who is the giver of all 
good and perfect gifts, thro' Chriſt their Mediator as 
well as ours. They are not therefore Mediators in 
the ſame ſenſe as he, becauſe they ſtand in need of 
another Mediator to recommend their petitions ; and 
he is ſtill the only Mediator, fo as to need no other 
Mediator. | | | E 
But do not we in our offices and prayer-books in- 
voke the Virgin Mary and the Saints, for grace and 
ſalvation, and the pardon of fin, in as full terms as 
we can aſk them of God himſelf? Is not this mak- 
ing Gods of them ? | | | 
To this we anſwer : That the general aldreſs of 
Catholicks to the Virgin Mary and the Saints is. 
Pray fer us. This we make the Key to underſtand 
our whole doctrine of the Invocation of Saints: 
And as this turns them all into humble ſuppliants 
to God, (which deſtroys all notion of their divinity} 
it cannot be ſuppoſed, or in the leaſt ſuſpected, that 
by any of thoſe expreſſions in our offices and prayer- 
books, we intend to equal them with God. We 
have a decree of a General Council (Trent) to 
regulate our doctrine and practice of the Invoca-: 
tion of Saints, which clearly teaches, that the Saints 
in heaven help us no otherways, but by their inter- 
ceſſion to the Lord and God of them and us. The 
ſenſe of our Invocation of Saints, being thus for 
ever fixed by the publick doctrine of the Church; 
all expreſſions in offices and prayer-books muſt be 
underſtood by that rule; and fo all Catholicks, if 
they will be Catholicks, underſtand them. All our 
Invocations of the Virgin Mary and the Saints, ſtill 


* e 4 4 
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amount to no more, but, Holy Mary, pr or 
St. Peter and Paul pray fer we: FOE . 
That the Sains and Angels in heaven hear or 
know our prayers, we may learn from theſe words 
of Chriit, There fhall be joy in heaven over one ſin- 
ner doing penance. So I ſay to you, there ſhall be joy 


before the angels of God, over one ſinner doing penance, 


(Luke xv. 7, 10.) If they know our repentance, 


why may they not know the contents of our petiti- 
ons when we apply to them to intercede with God 
to work and bring about our converſton and repent- 
ance? It is all one, whether they know this by a 
ſpecial revelati6n from God, or by that clear viſion 
which 1s competent to their ſtate of bliſs. Why 
muſt we confine their knowledge to the celeſtial 


Spheres ? 


"If ſome of the prophets, as we read in Ane, 
knew the ſayings and doings of men, at a great diſ- 
tance from them, by the light of Prophecy; why can- 
not the Saints in heaven know the ſame by the light 
of glory? Why muſt you meaſure their hearing and 

owledge by your own, as tho' they cannot hear 


beyond fuch a diſtance? you own that the devils 


know what 1 is done in this world, and can hear the 


petitiong of their impious votaries ; muſt we then 
attribute more knowledge to the wicked ſpirits, than 


to the bleſſed ſpirits ? In a word; we know from 
ſeripture, that the Angels pray for us, as may be 


learned from the prophet Zachary, who repreſents an 


Angel praying to the Lord of hoſt hoſts for the cities of Fe- 
ruſalem and Fudah: (Zach. i. 12.) And that the 
Saints in heaven perform the like office of Angels 


for us, may be proved from Revelations, (v. 8.) 


Where we read of twenty-four Elders offering to God 


the prayers of the Saints or the Faithful. Tis ſuf- 


ficient to knaw that they pray inceſſantly for us, 


eſpecially, A ole who call — them; and 82 
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| God knows all and ſingular the petitions of every 
one that implores their interceſſion. 

Our doctrine and practice of the Invocation of 
Saints agfees alſo with what we profeſs in our Creed 
of the Communion of Saints. All who are in this 
Communion partake of the good which is done by 
the members of it, and of their prayers to God ; and 
are not the Saints in heaven in the Communion of 
Saints, and do they not pray for us? If while 
they lived on earth, they were ſuch zealous advocates 
for their clients, are they leſs ZEalous for them now. 
= are in heaven? 

The fame doctrine and * is alſo mel 
to the ancient Fathers: I need not cite them at 
length, becauſe our adverfaries themſelves freely owre 
this Rr & I confeſs, ſays Mr. Fulk, that Am- 
* broſe, Auguſtin, Hierom, held Invocation of Saints 
4 to be lawful; and that in Nazianzen, Baſil, and 
bas Chryſoſtom, mention is made of the Invocation 
of Saints,” (Rejoinder, p 5.) 

The Centuriſts alſo of Matlcburghy though ri- 
gid Lutherans, own the fact, that the primitive Fa- 
thers held this our Catholick dorine ; ; and they 
alledge ſeveral examples of this our doctrine and 
practice of calling upon the Saints in heaven to 
intercede to God for us, from the writings of Atha- 
naſius, Baſil, Nazianzen, Ambroſe, Prudentius, E- 
piphanius, and Ephrem, charging alſo St. John 
Chryſoſtom's Liturgy with Invocation of the Vir- 
gin Mary. (Cent. 4. Col. 295. & Cent. 5 Col. 675. 
c. 6.) Hear Mr. Thorndike, another eminent Pro- 
teſtant writer: It is confeſſed, fays he, that the 
Lights both of the Greek and Ladies Church, 
40 Baſil, Nazianzen, Nyſſen, Ambroſe, Jem. 
12 Auguſtin, Chryſoſtom, both the Cyrils, Theo- 
% doret, Fulgentius, Gregory the 3 Leo; 
more, or all after that time haye ſpoken to the 
= * 


108 The Poor Man's Controverſy. 
* 1 and deſired their aſſiſtance.” (Epilogue 

3a | 

" inally; we ground this article, as well as all 
other articles of our Faith, not on any man's pri- 
- vate interpretation of Seripture, but on Scripture 
and Tradition, as expounded by the divine autho- 
rity of the holy Catholick Church, which Chriſt 
commanded all to hear and believe; ſaying to the 
Apoſtles, when he ſent them, and in them to their 
ſucceſſors, He that belicveth and is baptized, ſhall 
be ſaved; and he that beli erb not ſhall be condemned. 
(Mark xvi. 16.) 

EXHORTATION. Praiſe God in Pr "EY 
(Pal. cl. 1.) Conſider, that in honouring his 
faithful friends and ſervants ſeated with him in eter- | 
na] bliſs, you honour him, 

As the affair of ſalvation is our greateſt concern, 
let us embrace all the helps the holy Church re- 
commends to us: And as ſhe has declared, That 
the Saints now reigning with Chrift do offer their 
prayers to God for men; and that it is good and 
profitable to. invoke them with humble ſupplication, 
and to have recourſe to their prayers, aid and afſt- 
ance, for obtaining the benefits off God thro" his Son 
Jeſus Chriſt our Lord; who is only Redeemer and 
Saviour ; let us not be backward in imploring their 
_ Interceſſion now. they are in heaven; we, who even 

confide in the prayers of one another on earth, It 
| ſhews great indifferency in our wnum neceſſarium,, 
to flight ſuch powerful means, by which, as we are 

well aflured, God has given the moſt extraordi- 
nary helps to others, ſo as to work miracles in fa- 
vour of thoſe who confided in the Interceſſion of 

his Saints: Of which, St. Ambroſe, St, Auguſtin, 
and St. Chryſoſtem among many others of the holy 

Fachers, 9 R be «drained as 290d N 


— — 
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All antiquity confirms us in this belief. Great vp 


neſs then it is to deſpiſe that which ſo great an au- 


thority recommends. (St. Aug. de Civ. D. I. 22. 
c, 8.) (St. Ambroſe, ep. ad 825 (St. n 
de St. _ : 


SECT. I. 
On Devotion to the 2 Vi rgin a Mary: 


From benceforth all generations /hall call me bleſſe 4. 
(Luke . 1 | 


2 WHY do you pay ſuch devotion to the Vir- 
ary? | 

A. Becauſe ſhe i is the Mother of Jeſus « our Re- 
deemer. 

©. Why do you give her ſuch Ext ARE ho- 
nour? 

A. For the ſame reaſon; breauſe ths [js Mother 
of God, the greateſt of the Saints; repleniſhed with 
grace Shove any other creature; fas which all Ken 


rations hall call her bleſſed. | | | + _ 


. For what other reaſon do you honour bes 


T. She was honoured by God, Men, and An- % 


gels; are not theſe good 2 for us s to honour 


her? 
. How was ſhe honoured by God! ? 
T7 When he made choice of ber to be the May, 5, 


ther of his Son Jeſus. | Es 4s 
| "© 1  — > \2 


9, How by Angels? 
4. When Gabriel the Nice ſaluted ber 
with, Hail Mary, full of Grace. | 
9. How by men? 
9. Firſt by St. Elizabeth inſpired by the Holy 
Ghoſt, crying out, Bleſſed art thaw among women, 
and 
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and bleſſed is the fruit of thy womb. (Luke i. 42.) 
And fince, by all generations. 
- I Why does the Church call her Mother of 

A. Becauſe ſhe is the Mother of Chriſt, who is 
true God, and true Man, and truly born of 
her, | | | 
9. But don't you carry your devotion too high, 
and think her more than a pure creature? 

A. We think her more pure than any other crea- 
ture, and bleſſed with higher prerogatives ; but ſtilk 
no more than a creature, made like others out of 
nothing by the hand of the great Creator of all 
things. 3 
2. What authority have you for your devotion 
to her? | | „ 

A. The authority of the Church; all Antiquity, 
Tradition, holy Fathers, her own prophecy, 
Henceforth all generations fall call me bleſſead, the 
Salutation of the Angel Gabriel, and the Greet- 
ing of Saint Elizabeth. | ; | 

INSTRUCTION. We profeſs and believe, 
that God is the ſole Creator of all things. The 
pureſt and moſt excellent Creature is the work of 
his hands, and originally ſprung from nothing but 
his power : he alone then is worthy of divine 
honour and worſhip. All the honout we give, ard 
devotion we pay to Saints and Angels, and to the 
Virgin Mary, are refered to the great Creator of 


all things, and redound to his honour ; otherwiſe, 


we would not thus honour them. All the ho- 
Nours we give to them on account of their being be- 
loved and honoured by him, are center'd in him. 
We venerate thoſe moſt who are the neareſt to 


him, and his moſt faithful ſervants; and who are 


neareſt to him, but the holy Angels, the Virgin 
. 2 * ̃ » 5 ? _ EI. Mary, 


| 
1 
| 
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Mary, and the Saints? This is the true belief of 
a Catholick. 

It is true, we honour the Virgin Mary more, and 
have a greater veneration for her above all the Angels 
and Saints, for many ſingular reaſons. Firſt ; be- 
cauſe God elected her to be the Mother of our Re- 
deemer, and by being the Mother of Jeſus, the 
is become the Mother of God, as being truly the 
Mother of him who is both God and Man. Thus her 
dignity being above any other Saint, entitles her to 
greater veneration. Secondly ; we have this ſ pecial 
veneration for her, becauſe God ſeems ſo to com- 
mand: FHenceforth all generations ſhall call me bleſ- 


fed. Thirdly ; we honour her for her geat uh; 


tive of ſanctity above all other Saints; ww 
of grace, bleſſed among women ; the moſt bleſſed of 
all women by the fruit of her womb. Is ſhe not in 
theſe prerogatives greater than all Angels and Saints. 
We have therefore a ſpecial veneration for her, be- 
cauſe ſhe was honoured by God, Men, and Angels; 
God the Father honoured her, 3 regarded tbe 
humility of his handmaid, and choſe her for the Mo- 
ther of his Son. The Son honoured her, by tak - 
ing fleſh, and being born of her. The Holy Ghoft 
* her, when God the Son was conceived in 
her by the Holy Gheft. Tis her ſingular prero- 
gative to be both Mother and Virgin : Never had 


Mother ſuch a Son before; nor Son = a Mo- 


ther. We honour her then with the Angel Gabriel, 


ſaying, Hail Mary, full of grace, aur d is with 


thee: And with St. Elizabeth, when we fay, 
3 art thou among women, and bleſſed is the fruit 
thy womb, ( Feſus): And with the Church, ſaying : 
Hol Mary, Mother of God, pray for us fonners, noto, 
and in the hour of our drath. 
Yet when we call her Mother of God, as was 
defined in the Third General Council at Epheſus 
| againſt 


2? 8 * = 
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againſt Neſtorius, we do not pretend that ſhe is 
the Mother of the Divinity ; but by being Mo- 
ther of him whom in the ſame perſon is both God 
and Man; hence, as ſhe was by St. Elizabeth truly 
called Mother of her Lord; ſo now by the Church, 

Mother of God. If you ſay ſome * their Beg 
tion for the Virgin Mary too high; I know of 


none well inſtructed Catholicks that do ſo. The 


Catholick Church never approved, but ever reprov- 
ed all ſuch abuſes. But tho' ſome abuſes ſhould ſtill 
remain amongſt ignorant people, muſt all veneration 


and reſpect for the Mother of the world's Redeemer 


be forgot and laid aſide, as it ſeems to be amongſt 
our adverſaries ? 

As for miraculous Images of the Virgin Mary, 
our Church has declared, there is no virtue in them. 
Tis not from the Image, but from the Perſon it re- 
preſents, much good may be expected, as being in 
ſuch high favour with God; yet only from her, 
as an Interceſſor with God; from him, as the 
giver of it. And if he has wrought ſuch won- 


ders by other Saints, ſo ſurely. he may do by her 


powerful Interceſſion, as he did at the Marriage of 
Cana. (John ii. 11.) To fly to her Interceſſion, 
is in effect to fly to the Aid of her Son, of whom 
ſhe obtains all bleſſings for us: By honouring the 
Mother we honour the Son, becauſe we honour 
her on his account: We confeſs with St. Epi- 


phanius, that Mary ought to be honoured, but God 


alone adored. 
All Chriſtian people and nations from the be- 


ginning of the Church, and all Antiquity, have 
ever held her in high veneration. The Fathers in 


their writings, the founders of religious Orders in 


their Conſtitutions, the Church in her Liturgies, all 
ſeem in concert to have employed their tongues and 
1 to expreſs their high veneration for her, and 


to 


- 
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to recommend the ſame devotion to poſterity. How 
many Cathedrals, and other Churches throughout 
Chriſtendom, are dedicated to God under her named; 
and, even in Proteſtant Countries, ſtill retain her 

name without fear of Idolatry? In this is fulfilled 
that ſaying; From henceforth all generations ſhall call 
me bleſſed. (Luke i. 48.) 43 
To conclude; this is the faith of the Catholick 
church: That the Virgin Mary is a Creature as much 
as any other - Creature, tho' purer than any other, 
That all the grace with which ſhe was repleniſhed 
on earth, was God's gift; and the glory ſhe now 
poſſeſſes, his reward. That there is but One only 
God; Him alone to be adored and worſhipped with 
divine honour. Him alone to be prayed to as the giv- 
er of all good gifts. Him alone to be ſerved and truſt- 
ed in as God. He alone is the Creator of all things. 
All the Saints and Angels, and the bleſfed Virgin 
Mary, are the work of his hands: And all the help 
we receive by their interceſſion and our ſupplications 
to them, proceeds from God: To whom be all ho- 
nour and glory given for ever and ever. Amen. 
EXHORTATION. Learn now, O Chriſti- 
an, from the Catholick Church, to honour the bleſſed 
Virgin Mary the Mother of your Redeemer, ſo highly 
honoured by God, men and angels. Honour her on 
account oſ her election to be the Mother of Chriſt, 
Mother of God. This is the ſource of all other her pre- 
rogatives: hence, unſpotted and without fin : hence, 
Full of grace: hence, Mother and Virgin: hence, 
all generations bleſſed. O take her, as St. John did, 
recommended from the croſs, take her for your Mo- 
ther : behold thy Mother; Mother of all Chriſtians, 
help and refuge of all ſinners, under God. Fly 
then to her patronage in all your neceſſities; beg her 


powerful interceſſion for you to her Son Jeſus : As ſhe 


| Interceded at the marriage of Cana, and was heared; 
ſo will ſhe be a no leſs powerful advocate for you, 
| now 


— 
n 


— ogy th 


Ne * 23 * 
— 1 


— . — — — 14 
* Ava wig « SH TP — 14 ot nt2 8 op AE 0 re 


114 The Poor Man's Controverſy. 
now ſhe is reigning with ber Son in glory. Say then 
with the Church „Holy Mary Mother of God, pray for 


u ſinners, now, and! in the hour of our death. Amen. 


SECT. IV. 


On ſeme particular Pewoti ons to the Pirgin Mary. 


Behold, from henceforth all generations fhall call me 
bleſſed. ( W . 4B-} 


V W HAT is the common addreſs of the 
Church to the Virgin Mary ? 

A. Even that of the Angel Gabriel: Hail 
Mary, full of grace; from which is derives the 
.Refary and the Angelus Domini, much uſed in Ca- 
thalick Countries. 

©. Why do Catholicks ſo often repeat the Hail 
Mary? 

A. To commemorate the Incarnation of the Son | 


| of God; to honour his Mother, and to beg her in- 
terceſſon for us ſinners. 


What is the meaning of the Roſary, or Beads? 
Tis a devotion directed to obtain God's bleſ- 


dings „ thro' the interceſſion of the Mother of God. 


| 2. But why ſo many times Hail Mary for once 
Our Father ? 


A. Becauſe as often as we repeat the Hail Mary, 


we commemorate the Incarnation of the Son of God; 


hence the Roſary is fo compoſed, as to commemo- 
rate all the myſteries of our Redemption. 


. But is not this praying ten times more to the 


Virgin Mary than to God ? 


A. This is your miſtake; every time we repeat 


the Hail Mary, we pray to God thro? her interceſ- 
fon. The ſame is to be ſaid of all invocation of Saints; 


we 
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we only beg of the Virgin Mary and the Saints to 
pray to God ſor us and with us. 

2. What is the Angelus Domini? 

A. It is to put us in mind of our redemption: It is 

repeated three times in the day, morning, noon, and 
evening, that ſo great a benefit may never be forgot; 
and to accuſtom us to pray often : 2 0 fhonid pray 
without ceaſing. 

INSTKUCTION. All our addreſſes, noting 
and ſupplications to the bleſſed Virgin Mary, are done 
chiefly with reſpect to her Son Jeſus: All the vene- 
ration we have for her terminates in him, from whom 
all good is come both to her and to us. Thus, when 
we addreſs to her in the Hail Mary, tis to comme- 
morate her Son's Incarnation, to honour alſo the 
Mother, and beg her interceſſion for us: adding with 
the Church, Holy Mary, Mother of God, pray for 
us ſinners, now, and in the hour of our death. 

As to the Roſary, tis a method of repeating the 
Angelical Salutation, with great beneft to the foul, 
by contemplating the chief myſteries of our Redemp- 

tion, even from Chriſt's conception to the coming 
of the Holy Ghoſt; and concludes with commemo- 
rating the joys and glory of the bleſſed Virgin Mary, 

and all the Saints. Now, can this be called Su- 
perſtition; or can he be a true good Chriſtian, who 
deprives himſelf of every pious thing that inſpires 
him with the thoughts of ſalvation? For what 
can be a greater motive to a good life, than to be 
put in mind of what Chriſt has done and ſuffered 
for us, and the bleſſings he hath beſtowed upon us? 
This is the very end of this devotion of the Ro- 


But is not our repeating the Hail Mary ten times 
for once Our Father, a diſhonour to God ? ſuch 
praying ſeems worſe than not praying at all: Does 
it not ſhew, that we place a greater confidence in 
Gn Virgin Mary than in God? 1 1 
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This is our adverſaries miſtake: When we fam, 
Holy Mary, Mother of God, pray for us ſinners; it is 
not true, that we pray to the Virgin Mary, and not 
to God: for as our Faith teaches; That every god 
and per ſect gift is from above, deſcending from the Fa- 
ther of lights, (Jam. i. 27.) and there is no Catho- 
lick but knows and believes this truth ; accordingly 
all our prayers and petitions, whether we addreſs 
them to God ourſelves, or by fome Saint praying for 
us, they are ſtill directed and made to him for the 
things we want, and in him we hope for the grant 
of them. When I beg the Virgin Mary to pray for 
me, is it not with a good hope that by means of her 
interceſſion, God will hear me, and grant my peti- 
tion? Is not my petition then properly made to 
him? Altho' therefore, I were to repeat the Hail 
Mary a thouſand times, it is not true that I pray 
more to her than to God ; becauſe every time I beg 
of her to pray for me, I do in effect pray to God. 
Nor is this in any ſenſe diſhonouring God; for 
when we ſay, Holy Mary, pray for us; we make her 
an humble ſuppliant to God. And if we, who are 
ſinners, are thought to honour him and do an act of 
religion every time we call upon him in humble and 
devout prayer ; much more do the Saints in heaven 
and the Virgin Mary honour him, when they fall 
down before his throne to pray for us and with us: 
Whar is this, but acknowledging that he is above 
them all, above the higheſt in heaven, and that al! 
good gifts are his? Can this be a diſhonouring of 
God? 5 E 
Neither is it true, that we place a greater confi- 
dence in the Virgin Mary than in God; but on- 
ly that we confide more in her interceſſion than 
our own prayers; knowing this truth, that wwe ten 
aſk, but do not receive, becauſe we aſk ill; (Jam. iv. 3.) 
We therefore diſtruſt our own prayers, and have 
recourſe to the prayers of the Virgin Mary, _ 
£2 E 
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the Saints, which is an act of humility ; *tis alſo 
ating according to the. orders of God, who will 
have finners have recourſe to the prayers of the 
juſt, declaring to us, that the con/lant prayer of the 
uſt man prevaileth much; (Jam. v. 16.) Hence, 
we read in Scripture, that God himſelf by a ſpeci- 
al revelation, ſent ſinners to the Saints to inter- 
cede for them, as he did Abimeleck, king of Ge- 
raris, to Abraham: Noto therefore, ſays God to 
him, reftore to the man his wife, becauſe he is a Pro- 
Phet, and ſhall pray for thee, and thou ſhalt live. 
'Gen. XX. 7.) As alſo, he ſent the friends of 

ob to him, that he might pray and offer ſacri- 
fice for them to appeaſe the divine wrath: A 
ſervant Fob ſhall fray fer you; I will admit of his 
face, that the folly may not be imputed to you ; for 
neither have ye ſtoken before me the things that are 
right. (Job xlü. 8.) In like manner, we read 
how the Iſraelites in diſtreſs, addreſſed themſelves 
to Moſes and Samuel to avert the wrath of God 
from them. (Numb. xxi. 7. & 1 Kings vii. 8.) 
What more deciſive from the word of God, to 
authoriſe our practice of applying in our neceſſities 
to the interceſſion of the Saints? Yet it would 
be a ſtupid error, and mere folly, to conclude from 
what God ordered theſe ſinners to do, that the 
Saints are more merciful than God. No: God, is 
infinite in mercy, and he is alſo juſt; and the 
order of his juſtice and providence requires, that 
the prayers of the Juſt ſhall prevail ſooner with him 
than the prayers of ſinners; at the ſame time he 
ſhews his mercy to ſinners by ſparing them at the in- 
terceſſion of the Juſt. Let us not then be ſuch 
proud Saints as to think we ſtand in need of no 
other Saints to intercede for us. | 

The Roſary being thus vindicated, and proved to 
be an excellent devotion, it is recommended to all 
.Chriſtians, but is particularly uſeful to the un- 
learned 
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learned who cannot read: And to others whe 


are diſabled for want of fight or otherways from the 
uſe of prayer-books; by the means of this devotion 
they may be as conſtant in prayer, as thoſe who 
have choice of books, 

As to the Angelus Domini; it is a ſhort devotion to 
put Chriſtians in mind, even amidſt the tumults and 
diſtractions of life, to give God thanks for the be- 
nefit of our redemption; and is fixed at three times 
of the day, morning, no-n, and evening; that we 
may never forget the bleſſing of our Redeemer's 
coming, but imprint him in cur mind and memo- 
ry; and learn to pray to God inceſlantly: Je 
ſhould pray at all times, and not fail herein. (Luke 
xviii. I.) 

EXHORTATION. O Chriſtian ! look upon 
all the addreſſes which the Church makes to the 
Virgin Mary, as made to her beloved Son thro' 
her interceſſion. O raiſe up your heart and mind 
to him every time you repeat this angelical Saluta- 
tion, Hail Mary ! and return thanks for the great 
myſtery of your Redemption. And can you repeat 
the memory of it too often, when ſuch bleflings 
have come therefrom? O think of thoſe eternal 
evils you once incurred by ſin! Think of thoſe 
eternal bleffings you rezped by Chriſt's coming and 
his divine grace: Once ſlaves of the devil, now 
ſons of God: Infinite once was your miſery ; now 
infinite is your glory! And will you lay aſide and 
forget this great bounty of Chriit your Saviour, ex- 

prefied in the angelical Salutation ; and flight ſo 

werful an Advocate to your bleſſed Jeſus as the 
Virgin Mary? who, as ſhe is the Mother of 
Chriſt, ſhe is alſo the Mother of all Chriſtians : 
Holy Mary, Mother of God, pray for me, now, and 
in the hour of my death. Amen, 


SEC T. 
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SECT. v. 
On Holy Pictures and Images. 
7 God alone be Honcur and Glory for ever. | 


(Rom. xvi. ver, N 


. V THAT is the intent of ſo man Pictures 
2 and Images in Churches ? : 

A. They are as fo many books to the W 
to put them in mind of Chriſt, and all the myſteries 
of our redemption; as alſo of the Virgin Mary and 
| the Saints, that we may follow their example. 

SE. But is there not danger of idolatry in ſetting 
Ps many pictures and 1 Oo before the eyes of the 
ignorant people? | 

A. No: The faithful are ſo well inſtructed from 
their childhood in the belief of one only God, and 
of the meaning of holy Images, that idolatry, and 
all danger and ſhadow of it, is entirely vaniſhed in 
all Catholick Countries. i 

©. Is not your devotion and veneration of chem 
carried to exceſs? _ 

A. No: Strictiy FI af 'tis not "the inanimate 
image we venerate, but the perſon it repreſents, whoſe 
memory is dear to us: Our veneration does not top 
at the Image, but paſſes to the r the perſon 

or things repreſented by it. 

9. Do you think there is any virtue in boly 
Imag es? 

4. No: There is no virtue in them: They ned 
ther fee, nor hear, nor help us. 

2. What benefit then do you receive by them? 

A. They movingly repreſent to us the myſteries 
of our redemption, and the acts and nene of 
the Saints | | 

3 2. Is 
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Is not the uſe of Images againſt the command- 
ment, T hou ſhalt not make to thyſelf any graven thing; 
A. No: They are not idols, or images of falſe 
Gods, nor worlbipped as ſuch; which 1s the thing 
forbid by that commandment. 
INSTRUCTION. The faith of our Church 
is beſt known from the decrees of her General 
Conncils, where this article of the veneration of 
holy Images is defined. Firſt, in the Nicene Coun- 
cil, held An. Do. 787. againſt the hereticks of thoſe 
times, called Iconoclaſis, or image-breakers, Calvin'spre- 
deceſſors. This Oecumenical Synod defined as follows. 
C The Images of Chriſt and his Saints are to be 
cc retained and placed in the Churches; that at the 
« fight of Do the memory and affections of the 
ce beholders may be excited towards thoſe who are 
c repreſented by them: And we are to ſalute and 
pay an honorary bowing down to the ſaid Images, 
& like as is given to the figure of the holy croſs, 
& to chalices, to the books of the goſpels, or ſuch 
c like ſacred utenſils; but not Latria, which, as 
c true faith teaches, is due only to God.” (Act. 7) 
The decree of the Council of Trent is worded to the 
ſame purpoſe. The Images of Chriſt, of the bleſſed 
4 Virgin Mother of God, and of other Saints, are to 
ce be kept and retained, eſpecially i in Churches, and 
cc due honour and veneration to be given them : 
&« not for any divinity or virtue which is believed 
& to be in them, or that any thing is to be aſked 
“ of them, or any confidence to be placed in them, 
& as was anciently done by the heathens, who put 
ce their truſt in idols, but becauſe the honour which 
c is done to the images 1s referred to the prototypes 
& which they repreſent. So that by the Images 
«© which we kiſs, and before which we kneel and 
ce uncover our heads, we adore Chriſt, and venerate 


the e whole pictures they are; as the Coun- 


cc cils, 
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& cils, eſpecially the ſecond of Nice, have defined 
<« againſt the impugners of images,” (Coun. of 
Trent, Seſſ. 25.) 

Holy images therefore, are uſed in Churches for 
| ſeveral good ends; as well for ornament, as for in- 
ſtruction of the ignorant; but chiefly, as helps to 
devotion : While they movingly repreſent the my- 
ſteries of our redemption, and place before our eyes 
the acts and martyrdoms of the ſaints, whoſe exam- 
ple we profeſs to follow. While my eye is on the 
picture or image of Chriſt, I have the imagination 
of him in my mind; him 1 venerate, him I adore. 
If I have a — for his image, it is becauſe 
it is his image, and puts me in mind of him: The 
veneration then which I have for the image, does 
not ſtop there, but is referred to the prototype, that 
is repreſented by it. As all the Faithful are well 
inſtructed herein, and know there is 1 virtue or 
divinity in holy images for which they are to be 
adored ; and that they neither fee, nor hear, nor 
help us; there can be no danger of idolatry while 
we kneel or pray before them. 

There have been many miraculous well-atteſted 
cures wrought in the Churches, to reward the piety 
of ſuch as came to recommend their diſtreſſes to the 
interceſſions of the ſaints, and the Virgin Mary, 
before their images: Yet thoſe 5 > Cures are 
Not to be attributed to any power or divinity in the 
image ; but to the almighty power of God, moved 
to work thoſe miracles, by the prayers of his ſaints, | 
to reward the faith and piety of thoſe who confide 
in his power; as alſo to atteſt the faith of his 
Church, and give a divine approbation of her reli- 
gious practice of the invocation of ſaints, and ve- 
neration of holy images. However, we do not 
pretend the hiſtories of all thoſe miraculous cures 


are to be believed as 3 of Faith; but only to 
be 


| 
- | 
| 
| 


e 
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de credited as far as they appear certain. Hence, 
the Council of Trent decrees; That no new 9 
be admitted for true, till the biſhop of the dioceſe hay 


—_> and approved "them. (Cel. 25. de ſacris 


But what virtue, you fay, in croſſes or images 
fo fright the devil; to diflolve charms; or drive away 
diſeaſes? 

No Catholic k pretends there is any ſuch virtue in 
them: The Council of, Trent expreſly defines that 
no virtue or divinity refides in them. Now, the de- 


erees of General Councils are the rule of our faith 
and practice. When therefore, Catholicks ſign them- 
ſelves with the fign of the Croſs, or fet up that ſign 


in their Churches or houſes; they mean nothing 


more but to invoke God's Aſſiſtance againſt evil ſpi- 


rits, and all that deal with them thro' Jeſus Chriſt 
crucified; which I conceive may put them to flight, 


and do all wonders for us. 


That many ſuch wonders have been done, very 


authentic hiffories teſtify. This is owned by Doctor 


Covel, an eminent Proteſtant writer of the Church 


1 af England, in his anſwer to Burges, (p. 138.) 


6 No man can deny, fays he, but that God after 
the death of his Son manifefted his power to the 
« amazement of the world in this contemptible 
« ſign, as being the inſtrument of many miracles.” 

But what means our adoration of the Croſs; eſpe- 


cially according to the ceremony on Good Friday? 


I 8 That 'tis not the graven image, but 
Chriſt crucified repreſented thereby, is the object of 
our adoration that day: His image we venerate be- 
cauſe it is his image, and puts us in mind of the 
death he ſuffered for us ; but him only we adore 
with divine honour. 

But is there not ſomething more done to the Croſs, 
ds in the hymn ww that feſtival we read theſe 


words: 
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words: All hail O Croſs our only hope: 

| Increaſe the grace of the devout + Z 
: And blot the crimes of ſinners out. ; 
We anſwer, that the word Croſs is here taken 
for Chriſt crucified, as it is twice over by St. Paul 
in one chapter, where he ſays; Left they may ſuffer 
perſecution for the Croſs of Chriſt. And again; God 
forbid that I ſhould glory ſave in the Croſs of our Lord 
Feſus Chriſt. (Gal. vi. 12. & 14.) Was St. Paul 
an idolater for glorying in the Croſs of Chriſt? 
What more common in Scripture, and other writers, 
than ſuch metaphors? And what more eaſily un- 
derſtood? They are the elegancies of ſtyle, and no 
reader takes them to the letter, but according to 
their figurative meaning. — 

But after all; is not all veneration of images con- 
trary to the commandment; Thou ſhalt not make to 
thyſelf any graven thing, nor the likeneſs of any thing 
that is in heaven above, or in the earth beneath, or in 
the waters under the earth; thou ſhalt nat bow down 
nor worſhip them. 3 | 

Thoſe who make this objection ſhould reflect, 
that this commandment only forbids the making or 
worſhipping of idols, or images, of falſe Geds, ſuch 


as the heathens worſhipped : So Moſes himſelf ex- Ei 45 


plains this precept in the book of Exodus, where 
he repeats it again in other words: Ye ſhall not make 
Gods of filver ; neither ſhall you make unto ye Gods of 
gold. (c. xx. 23) Now, when Catholicks make 
and venerate holy images according to the approved 
cuſtom of the Church, they neither make golden 
Gods, nor ſilver Gods, nor wooden Gods; they neither 
make idols of them, nor give them Latria, or divine 
honour; for this is contrary to the ſenſe and declara- 

tion of their own Church and General Councils. 
To conclude; this is the. doctrine of the holy 
Catholick Church ; * a reſpect and reverence 
| 2 4a 
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is due to all ſuch things as relate to the honour and 
ſervice of God: To the book of the holy Scripture, 
as containing God's holy word: To Churches, as 
the houſe of God: To the Saints, as to his true fer- 
vants: To altars and ſacred veſſels, as being conſe- 
crated to his ſervice: To pictures and images of 
Chriſt, as renewing the memory of all the myſteries 
of our redemption: To the images of the Virgin 
Mary, the Apoſtles, and other Saints, by whom he 
has converted the world, and wrought all wonders. 

 EXHORTATION. O Chriſtian, ſee what 
helps God gives to encourage piety and devotion 
even by inanimate things; for what are images and 
Pictures but inanimate figures? Yet what good may 
be drawn from the ſight of them, tho' there is no 
virtue in them ; they bring to our minds the moſt 
holy perſons and things, and aid us even to pene- 
trate into heaven. Can you lift up your eyes and 
behold a crucifix, and not think of the Author of 
life and falv:tion? Can you behold a picture or 
image of the bleſſed Virgin Mary, and not think of 
her that gave him birth? How can you behold the 
images of the Apoſtles, Martyrs, Confeſſors, and 
Not think of thoſe by whom God converted the 
World? | W | 


g 8; OR. 
On the Veneration of ſacred Relicks. 
Proiſe ye our Lord in his Sa-nts. (Pal. cl. 1.) 


2 V HAT warrant have you for the Aenera- 

18 tion of the Saints Relicks? 
A. The holy Scripure; antiquity; the ancient 
Fathers; the authority of the holy Catholick CR 
_ | 2. But 
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But are not the Faithful in danger of vene- 
rating falſe Relicks for true? 
A. No: T e Church takes all Care by her Ca- 
nons to prevent ſuch abuſes. 
. INSFRUCTION. 8 the veneration 
of Relicks the Council of Frent has defined: 
„ That the holy bodies of the Martyrs and other 
“ Saints now living with Chriſt, which were once 
« living members of Chriſt, and temples of the 
Holy Ghoſt, and which are by him to be raiſed 
60 — to life, and to be glorified, are to be ve- 
« nerated by the Faithful; and that many benefits 
« are imparted to men thro' theſe Relicks: 80 
«© that thoſe who affirm there is no veneration or 
c honour due to the Saints Relicks, or that ſuch 
„ their Relicks, and other monuments of them, 
„are in vain honoured by the Faithful, and viſited 
„ in memory of them, in hopes of obtaining ſome. 
4 benefit thereby, are to be utterly condemned, as 
the Church already has and does condemn them.” | 
Seſſ. 25 
. Our >" fefion of Faith then, favs ; ; That the 
Saints Relicks are to be venerated: But how to 
be venerated? With ſuch veneration _as is given 
to other ſacred things, as to the ſacred veſſels, to 
Altars, to Churches conſecrated to the ſervice of 
God. We venerate the dead bodies, the bones, 
the duſt of thoſe holy perſons, as having been vic- 
tims to God, by their mortifications and martyr- 
 Joms; ſanctified by his grace, and the living tem- 
Nes of the Holy Ghoſt: Knowing that theſe their 
Remains are preordained to a happy reſurrection 
a0 an eternal glory, and are allied to their ſouls 
io, reigning in bliſs. Their memory ſhould never 
2 but ever live; and their ſepulchres and Relicks 
emain, to keep alive the memory of their good 
works and hercick virtues, which have made them 
„„ - compa- 
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companions of Angels, and to excite mankind te 
_ imitate ſuch great examples. _ 

Our adverſaries object, that at the beſt this is but 
will- ſhip, which St. Paul condems as folly and 
ſuperſtition, in his epiſtle to the Colofſians : (c. ii. 
"26.3 g 

Now, I ſuppoſe by wi/l-worſhip they mean that 
which has no authority from the word of God: 
Let us ſee then, whether the word of God does not 
give ſome ſanction to this our devotion. It is writ- 
ten in the Acts of the Apoſtles, that God wrought 
ſpecial miracles by the hands of Paul, ſo that from his 
body were brought unto the fick, handerchiefs and 
aprons, and diſeaſes departed from them, and the evil 
Spirits went out of them, (c. xix. 11, 12.) Why 
may not Catholicks then, without ſuperſtition, ap- 
ply the linen in which the bodies of the Martyrs 
have been wrapped to the fick? by which means 
many undoubted cures have been wrought. | 

In the fourth book of Kings we read: And Eli- 

feus died, and thry buried him; and the bands of the 
Moabites invaded the land at the coming of the year. 
And it came to paſs, as they were burying a man, 
beheld they ſpied a band of men, and they caft the 
man into the ſepulchre of the Prophet Eliſeus; and when 
the man was let dawn and touched the bones of Eliſeus, 
| be reuived and flood upon his feet. (c. xiii. 20, 21.) 
Here is another ſtupendous miracle wrought, even 
to the raiſing a dead man to life, only by touching 
the ſepulchre and bones of the dead Prophet. Does 
not this authoriſe our veneration of the Saints Re- 
licks and ſepulchres, when we ſee ſuch a miracle 
recorded in holy Writ, as done at the ſepulchre of a 
Saint, even before the gates of Heaven were opened 
by Cbriſt, and before the ſoul of the Saint was ad- 
mitted to bliſs? 5 

| Ia 
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In the earlieſt days of Chriſtianity great venera- 
tion was paid to the Relicks of the Saints and Mar- 

rs. The ancient Fathers and Doctors of the 

hurch defended it; and none but hereticks and 
infidels ever oppoſed and condemned it; ſuch as Ju- 
lian the Apoſtate, Eunomius, Vigilantius, as may 
be ſeen in the writings of St. flicrom and St. Au- 
guſtin. St. Hierom in particular, attacked Vigilan- 
tius, who gave the Catholicks of his time the appel- 
lation of duft-worſhippers. ** Vagilantius, ſays he, 
« fights with an unclean ſpirit againſt the Spirit of 
1 Chriſt, by aſſerting that the tombs of the Mar- 
<< tyrs are nat to be venerated. The devils with 
«© whom Vigilantius is poſſeſſed, roar at the Relicks, 
and confeſs they cannot bear the preſence of the 
<< Martyrs.” (con. Vigil.) 

In a word; innumerable undoubted miracles have 
been wrought, i in favour of ſuch as came with Faith, 
to viſit the tombs and Relicks of the Martyrs: An 
ample relation hereof may be read in the epiſtle ok 
St. Ambroſe to his e recounting the miracles 
done at the tranſlation of the Relicks of St. Gerva- 
Gus and Protaſius: And in the twenty-ſecond book 
of the City of God, chapter the eighth, by St. Au- 
guſtin of the prodigics done at the Relicks of St. 
Stephen in Africa: And iff St. Chryſoftom, on 
the tranſlation of the Relicks of St. Babylas, at 
Antioch. 

If you reply; There may be Sub; in taking falſe 
for true Relicks ; ſtill the doctrine of the Church is 
true; That the Relicks of the Saints are to be venerated. 
This is all ſhe teaches: and ſeeing ſhe lays no tye 
upon the Faithful, of believing every pretended Re- 
| lick to be true; the members of the Church are 
obliged to give no further credit to them, than as 
far as they ſce them authenticated by the Prelates, 


And have ſufficient grounds to merit their reſpect. 
(Coun, 
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(Coun. Trent, Seff. 25.) As for falſe Relicks and 
miracles, the Caiholick Church has taken all pof- 
 fible care to detect and diſcountenance them, and 

has ordered that they be ſtrictly examined into by 
tus Biſhop of every dioceſe, before they are propoſed 

to the veneration of the public. (Coun. Frent, 
Seffl. 25. towards the end.) There may be falſe 
as well as true goſpels: Falſe as well as true Pro- 
Phets: Falſe as well as true Preachers: Muſt all be 
branded for impoſtors becauſe ſome are ſo? And 
true Re icks be de ſpiſed, becauſe ſome are counter- 
feited? It is plain, that it is not the intention of thoſe 
Who govern the Church, to encourage the Faithful 


to the veneration of falſe Relicks: Join then with 


the Church, in the veneration of ſuch as are of un- 
doubted credit; and ſhe preſſes you no farther. Pri- 
vate abuſes being all reproved, and ordered to be re- 
formed by the Pre ates in their ſcveral diſtricts, can- 
not furniſh new reformers with ſufficient grounds 
to aboliſh a pious practice; recommended in the 
word of God, and by the univerſal tradition and 
authority cf the primitive and preſent Church. 
EXHOR TATION. O Chrittiar foul, pay a 
due vencration to all holy Relicks, as your pious 
anceſtors have done before you. Praiſe God in his 
Saints: Let not their memory ever die: The memory 
F the yuf! ſball remain for ever. (Pfal. cxi. 7.) 
Their ſacred remains are ſtill allied, and hold an 
aHnity to their ſouls in glory; and will at the reſur- 
fection be re- united to them. Venerate them as you 
do all holy things that belong to God. Great won- 
ders have been done in all times at the tombs of the 
Saints and Martyrs, which ſuffciently atteſt for our 
veneration cf them. But ſtill remember to imitate 
their holy lives, that you may become Saints with 
them, by the ſame virtues which made them Saints, 


. 
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The men of the Fuft ſhall remain fot ever. 
(Pfal. xi. 7-) +: 


2 H AT is the end of ereRting. monuments 
to Saints and Martyrs? 

A. To perpetuate the memory of holy men. 

9. What other intent have you in them ? 

A. To excite devotion, and to encourage our- 
ſelves and ot".ers to follow ſuch great examples. 

INSTRUCTION. The Scripture declares, that 
tne memory of the juſt ſhall remain for ever: Is 
the wonder then great, if we erect rich and coſtly 
monuments to perpetuate their fame? But the Scrip- 
ture again ſays, The ſinners memory ſhall rot. 

Now, if even worldty men raiſe ſuch coſtly monu- 
ments to perpetuate the memory of ſinners, (and 
have even intruded ſuch monuments into places 
confecrated to God); men famed only for war, arts, 
or ſcience; mutt the Church be condemned of ſu- 
Derſtition, for erecting monuments to holy men e- 
owned for their heroic virtu2s and prop igation of 

hriſtianity, and the working of miracles by tie 
»ower of God? Who but an infide!, a Mahome- 
tan, a he 2athen, or a Calvin,. can * ſuch ſacred 
monuments in contempt ? z 

Yet ſome who profeſs themſclves Chriſtians hens 
acted ſtill worſe, in not only pillaging thoſe ſacred 
Arines, but even burnt the bodies aud Relicks of 
ne Saints, difpcring their aſnes in the air and the 
vaters, to the ſcan dal of all Chriſtendom. Even 
che ſign of our 3 has been caſt forth of the 

Sanc- 
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Sanctuary. Well may be applied the prophecy of 
David to Calvin and his followers: O God, the 
Gentiles have come into thine inheritance: They have 
polluted thy holy temple.--They have made the dead bo- 
dies of thy ſervants meat = the fowls of the air; the 
fleſh of thy Saints for the beaſts of the earth. They 
have poured out as water their Blood round Feruſalem, 
and there was none to bury them. (Pſal. Ixxvili. 1, 2, 


& 2.) 
EXHORTATION. Let Chriſtians then look 
on the monuments of the Saints with a better eye 
than their adverſaries do. Let not their memories 
ever die in your heart, as well for the great good 
they have done for the world, as for you. What! 
muſt we forget thoſe holy Apoſtles, Martyrs, Doc- 
tors, to whom under God we owe our converſion 
and ſalvation? Muſt their memory periſh who were 
ſo eminent in ſanctity and all virtue, and have left 
ſo great an example for us to follow? No: Their 
monuments are ever ſacred, as well as their memories 
are in benediction. Away then with thoſe pompous. 
trophies of prophane heroes, and let them give way 
and due honour to thoſe that are ſacred in God. 
The memory of the one vill rot, but the other ill 
remain for euer. Give honour where God gives ho- 
nour. Thy friends, O God, are honoured exceedingly to 
mne, ſays the Pſalmiſt. (Pſal. cxxxviii. 17.) All ſa- 
cred things ought to be held as ſacred, as being the 
inſtruments of God's power to work wonders upon 
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SECT. vin. 9 
On pious Pilgrimages 


The ris thou Rlande et on is holy, put id thy ſhoes. 
(Exod: iii. 5.) 


S it not ſuperſtition to go on p to 
21 viſit the Relicks of the Saints, and holy 
places? 

A. I cannor ſee the leaſt room to cenſure ſuch a 
pious practice. 

INSTRUCTION. Even in the time of the 
Old Law, many came to viſit the holy place in Je- 
ruſalem; and why muſt it now be deemed ſuperſti- 
tion to viſit the holy land, the place of our redemp- 
tion, and to trace with devotion the footſteps of our 
bleſſed Redeemer, who was born and ſuffered there? 
With like devotion many pious Chriſtians have gone 


on pilgrimage to the ſhrines of the Apoſtles and a 4 


Saints, where they knew many well-atteſted mira- 
cles have been wrought. And are not theſe jou 
nies of devotion to be preferred to thoſe which man 
take to feed their curioſity and fancy, in trayellinz 
over mountains and vaſt tracts of country both 4 
ſea and land, to improve themſelves in all vain and 
worldly knowledge? If the one is to make them fit 
for the world, the other is to make them fit for 
heaven. 

EXHORTATION. Shall theſe pious journies 
then be cried down, which have no other end but 
to promote God's honour, and all ſanctity and devo- 
tion? Alas! none but thoſe, who want faith and 
religion, oppoſe them. Nothing torments ſome peo- 
ple more, than virtue ine in the face of vice. 
8 | | As 


— 


 neficial to our ſouls. 


13% The Poor Man's 3 


As for you who profeſs yourſelf God's ſervant, 
praiſe and gloriſy him in all things that redound 


to his honour, and your own ſalvation, Honour 


thoſe holy places in which he has been fo highly 
honoured. Go then, if not in body, at leaſt in ſpirit, 
to the holy land where your Redeemer was born, 
lived, and died. O venerate the ground he trod 
upon, and the print of his feet. Go alſo in ſpirit 
to thoſe holy places renowned for the Relicks of the 


Apoſtles, Martyrs, and other Saints, the eſtabliſnu- 


ers 12 our holy faith and religion. Their very duſt 
is ſtill ſacred, and will riſe in glory. ROW? ye our. 
Tord in his Saints, (Pfal. cl. 1.) 


CHAP. "XIV. 
On the Fafts of the Church. 


Turn to me with all your hearts, in fa Ning, and may; 
ing, and MOurl.INg. (Joel ii. 12.) 


* 


2 RE not your Church-faſts ſuperfluous, and 


A works of ſuperrerogation? 
A. No: They are moſt pleafing to God, and be? 


F 


hs What warrant have you for this! ? 
Tis a holy practice much recommended both 


1 in the Old and New Teſtament. 


F. A 
- 
5 8 


5 What is the end and intent of fo many. faſts ? 
To puniſh our fins paſt: Faſting is a work of 
penance, it appeaſes God, and prevents heavier judg- | 


F> ments falling upon ſinners. 


ut is it not ſufficient to faſt . ſin. 
. 'F aſting cauſes us to repent for fin, and ts a means 
5 make us more eaſily overeome ſin for the future. 
2. Did Chriſt teach his followers to faſt? 
A. Yes: And ſet the firſt example himſelf, with 


| leſſons how to faſt, (Matth. vi. 16.) 9, But 


> 
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But doth he not ſay, Not that which enters 

into the mouth defileth the man. (Matth. xv. 11.) 

A. Tis not the meat, which is eaten on a faſt- 
day, defiles the ſoul; but the diſobedience in eating 
forbidden meat. 

2. What are the conditions that make a perbeet 

faſt ? 

A. Carefully to avoid ſin, and accompany your 
faſt with true repentance, devout prayers and almſ- 


deeds to the poor: This is the falt which God has 
choſen. 


INSTRUCTION. Tho- the faſts of the Church 
are held by many as vain and ſuperſtitious, or at 
leaſt ſuperflous, and no ways neceſlary to ſalvation; 
they were always on the contrary held by antiquity 
as moſt acceptable to God, and moſt beneficial to 
the ſoul, and have, for time immemorial, been en- 
Joined by the precept of the Church. This pious 
practice is fo frequently recommended both in the 
Old and New Teſtament, and is ſo very neceſſary 
for doing penance for paſt fins, as allo for overcom- 
ing vice, and leading us to virtue, by chaſtiſing the 
body, and bringing it into ſabiection, that it cannot 


but be accounted by a well-inſtructed Chriſtian as 43 


a | good and neceſſary religious work. 4 


Faſtings were in practice in the earlieſt times of 
_ Chriſtianity: Nay, in thoſe days more ſtrict and fre. 


quent than in after- ages. St. Paul makes much 
mention of his Faſtings "and, Gtchings : (2 Cor. xi. 
27.) The faſt of Lent Was inſtituted by the Apoſ- 
tles, as many of the holy Fathers do atteſt; and that 
it might be the more univerſally obſerved, it was en- 
joined as a precept to the whole Church by a decree 
of Pope Hyginus about the middle of the fecond cen. 
tury, as Euſebius in his Chronicle teſtifies, 
Chriſt himſelf taught, that his diſciples would 


faſt when the bridegroom ſhquld be taken from 


them, 


— 
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them, (Matth. ix. 15:) as indeed his diſciples and 
Church have conſtantly done unto this preſent day. 
He alſo gave them leſſons how to faſt, (Matth. vi. 
16. & 17.) And ſet the firſt example by a forty 
days faſt in the deſart: Can it be ſuperfluous or ſu- 
perſtitious to follow Chriſt's example, arid to fulfil 
what he foretold of his followers ? | | 

The end of faſting is to do penance for our fins, 
that, as the NVinivites and other holy penitents did, 
we may find mercy at the hands of God. The in- 
tent of it alſo is, that we may, by bridling our appe- 
tites more eaſily overcome ſin, and be better diſpoſed 
to virtue and obedience to the Church, and learn to 
deny our own will. Can faſting then be deemed 

ſuperſtitious, when even God by his Prophet Joel 

calls upon his people, to turn to him with all their 
hearts ; n faſting, weeping, and mourning. (Joel 
ii. 12. | es” 

If you ſay, the faſt from ſin is the faſt which God 
as choſen; we alſo hold, that the moſt rigorous faſt 
is of no account with God, unleſs we refrain from 
ſin; theſe muſt go together to make a perfect faſt : 
The Jews rendered their faſts diſpleaſing to God, 


* whilſt on thoſe days they were found doing their 


own will, and opprefling their neighbour, as God 
by his Prophet reproaches them: So the fitſt con- 
dition required to a good faſt, is to renounce all fin, 
and to be converted- to God with our whole heart, 
performing the faſt in a ſpirit of contrition and pe- 
nance, SETS z | 
But is it not written, That which goeth into the 
mouth doth not defile a man? (Matth. xv. 11.) 
We anſwer; Tis not the meat defiles the ſoul of 
à Chriſtian, no more than ſwine's fleſh defiled the 
| ſoul of a Jew: For every creature of God is good. 
> (1 Tim. iv. 4.) But the thing that defiles the 
foul of a Chriſtian, when he tranſgreſſes the fait, | 
; | OY : 15 
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is the diſobedience of the heart in breaking the pre- 


cept of the Church, which God has commanded all 


to hear and obey. 7 hus, our firſt parents were de- 
filed in eating the forbidden fruit ; af * by the un- 
cleanneſs of the food, but by their diſobedience in 


eating that which God had forbid them to eat: 


+ EXHORTATION. Can you then refuſe to 
comply with this great duty of faſting, ſo acceptable 
to God, and beneficial to fouls * Conſider the faſt of 


Moſes. (Deut. ix. 18) The faſt of the Iſraelites. 


(Judges xx. 26.) The faſt of Judith. (c. iv. 8.) 
"The faſt of Eſther. (Eſther iv. 16.) The faſt of the 
Ninivites. (Jonas iii. 5.) The faſt of St. Paul, 

and the other Apoſtles and primitive Chriſtians. (Adds 
xiii. 3.) Let all theſe be conſidered with the happy 
effects that followed them, in removing the judge- 
ments of God which hung threatening over the heads 
of ſinners, and in drawing down his mercy on them; 


and then you will 25 W how 1 a good Is 


faſting. 
Nothing has been more ſtrongiy recomend by 
all antiquity than faſting. - The bleſſings that attend 


it, and the end propoſed by it, are well expreſſed by 


a holy Father and great Doctor of the Church, St. 
Chryſoſtom: . Faſt, ſays he, becauſe you have ſin- 
« ned: Faſt, that you may not fin: Faſt, that you 


„may bring all bleſſings on yourſelf : F aft, that you 


«© may preſerve the grace of God in your ſoul.” 


The moſt perfect have need of faſting, to main 78 


tain their virtue: The moſt wicked, to ſue for mer- 


Cy, and prevent God' 8 judgments. Be ben & _—_— 


neglecting this W ny: 


| Praif 4 "m God, 


INDEX. 


" © 


Page, 


0 N the Autherity of the Holy Cathalick Church, 5 


On the Church of ork the Fa ad Ground 


of Truth, = 
On Scripture not the ſol: Rule af Bala, 5 
On Private Judgment and Private Sp irit, 95 
On our Choice of the true Church, 5 
Out of the true Church there is no Salvation, < 


On the Supremacy of St. Peter and his Szerefarss 36 


| On the Faſis 7 ,, Go et + 


.On 72 Seven Sacraments, = . 42 
On the Holy Euchariſl, - = „ „% 
Objeftions againſt the Eucharift anfivered, — 51 
On Communion in One Kind, = 3 FB 
On the Euchariſt as a Sacrifice, - _- 63 
n Liturey, - - = =. 69 
On Penance aud Gonfe en, „173 
On Indulgences, - „%% ie eh.» 
On Purgetory, = ot aint on ns 8 
On Prayirg for the Dated: — 98 
On FHoncur due to Saints end dngel — 98 
On Invocation of Saints. — 107 
On Devotion to the Bleſſed Hants: Merry, - 109 
On ſome particular e 65 175 B . Vrin 5 
Mary, 114 
On Holy Pictures ond Jon fs in 
On the Veneration of Sacral Rencks, . = 124 
On the Menuments of the Saints, = = 129 
On pious Pilerimages, - = = — 131 
132 


2 
— 


. 
'*. 
x 
1 
. 
5 


1 


% 
4 ua 
4 & 


* 


7, 
ad. Al. 


